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EXPOSITORY LECTURES.

THE GENERAL EPISTLE OF JAMES.
’

LECTURE L.
TEMPTATIONS THE TEST OF FAITH.

JaMEs 1. 1—4.

1. James, a servant of God and of the Lord Jesus
Christ, to the twelve tribes whick are scattered abroad,

greeting.

Among the apostles, two bore the name of James.
One, the brother of John, was early put to death by
Herod.! The writer of this epistle was the son of
Alpheus, and the brother of Jude. We learn from
the Acts of the Apostles, that he resided chiefly at
Jerusalem, and took the lead there in directing the
affairs of the church.® He was most concerned,
therefore, with the Hebrew converts: and to them
he addressed his letter: to the twelve tribes which
are scattered abroad, 1. e., to the believing Jews
dispersed throughout the world. It relates, especi-

1 Acts xii. 1.
2 So as to be styled, in the chronicles of the church, the first
bishop of Jerusalem.
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ally, to the circumstances in which they were
placed, and the errors which prevailed amongst
them, and is calculated alike for comsolation and
for correction.

May those who now read it, so receive the correc-
tion as to be entitled to the consolation !

2. My brethren, count it all joy when ye fall into divers
temptations.

At first, this seems strange; because we daily
pray that we may not be ¢ led into temptation.”

The same word, however, is used to signify both
temptation and trial. Against trials, in the form of sin,
againstsinful temptations, we must watch and we must
pray. But we need not feel the same anxiety con-
cerning trial, in the sense of affliction, or reproach,
or worldly difficulties, in the course of duty. If
divers temptations of this kind befal us, they are of
God, sent for a purpose, and leading to an end:
which our heavenly Father sees to be desirable.

Such is the apostle’s meaning, when he says,
Count it all joy when ye fall into divers temptations.
Be not cast down by the present affliction and dis-
tress, to which as Christians ye are exposed. Let
it never shake your faith: nay, rather learn to
« glory in tribulations;” count them matter of re-
joicing when you look to the end; and let comfort
be mixed with your tears, like the sun shining
through a summer cloud.
. But this is not natural. It is one of the many
cases in which the Christian must strive against
nature, and rise above it. And if so, he must have
a reason. If he is thus to overcome his natural
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feeling, he must have another feeling to set against

it. If he is to mount upward, when he would na-

turally simk, he must have somewhat to buoy and

support him. Something must enable him to

strive against the stream. .
What is here needed St. James supplies.

3. Knowing this, that the trying of your faith worketh
patience.

Count it joy, when you find yourselves in the
midst of trials. They put your faith to the test.
And when faith bears this test, and does not fail in
the trial, then it appears to be true and genuine;
to be divinely planted, and firmly rooted ;—for it has
borne fruit, has produced patience : produced in your
soul the needful gift, the christian quality of pa-
tience, of resolution, of constancy. For this reason
count it joy. God is not visiting you with his
anger, but proving you in his love. He is accom-
plishing a gracious purpose in you, as it is written,
(John xv. 2,) * Every branch that beareth fruit he
purgeth it, that it may bring forth more fruit.” So
does the heavenly husbandman treat the trees of his
vineyard, the trees of his planting. He employs
the means which shall add fresh graces to their
character, and bring forth in them the -precious
fruit of patience.

Let us then consider the way in which this purpose
is fulfilled, and tke trial of faith worketh patience.

When we desire to know the quality of anything,
we bring it to a test. We doubt the quality of a
metal. We.prove it; we submit it to a trial. When
particular strength is needed, we use especial means

B 2
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by which that strength may be ascertained, may
be manifested to exist. And so the quality of faith
is shown, when that undergoes a test; when it is
proved not to be an empty notion or a vain pro-
fession, but a pure consistent principle, actuating
the Christian in the various circumstances of his
life, regulating and governing his character, and
still continuing to support him, even though he
may fall into divers temptations. Thus the trial of
faith worketh patience, produces and displays it;
as hardships borne, prove endurance; opposition
resisted, proves perseverancey losses and afflictions
undergone, prove constancy : none of which might
have existed, certainly none would have been known
to exist, if there had been no afflictions, no hard-
ships, no opposition. It is to be counted joy, that
faith has risen superior to such trials: has come
out like gold from the refiner’s fire. Faith itself is
of all things most precious. And, therefore, that is
precious too, which has shown faith to be sincere.

We may take example from the temptations of
which St. James was thinking when he wrote these
words: the temptations which beset the early
Christian ; trials of reproach, and hatred, and
poverty, and imprisonment, and every kind of per-
secution. Perhaps he was remembering his own
experience : for he was one of those, whom (as we
are told, Acts v. 12—42,) the rulers summoned,
and imprisoned, and commanded * that they
should not speak in the name of Jesus. And
they departed from the presence of the council, re-
joicing that they were counted worthy to suffer
shame for his name.”
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" Now there could be but one sentiment in the mind
of these apostles, inducing them to count their ill
treatment and persecution joy : enabling them to re-
joice in pain and shame. They had before learnt,
that we know not how much or how little we can
do, till the trial proves our weakness or our power.
And now they had felt and shown the reality of
their faith. A few weeks before, their faith had
borne no such test. Their Lord had been in danger.
One of their number had basely denied him; all
had forsaken him, and fled. Now they were them-
selves in danger; yet none denied his Lord, none
forsook his service: in the face of those who had
power and authority, they had declared their resolu-
tion to obey God rather than men: and tke trial of
their faith working patience, had given them an
inward satisfaction which amply recompensed their
temporary sorrow, and enabled them to count it joy,
that they had fallen inta this temptation.

And now, if we follow this out, we shall see that
it applies to other times and seasons than those in
which the apostle lived. No person can work out
his salvation as a disciple of Christ, without falling
into divers temptations. If he is poor, poverty
has its temptations ; if he is in easy circumstances,
prosperity has its temptations. Every season of
life has its temptations: every vocation has its
temptations ; and when these are seen and known,
and resisted and overcome, then there is cause of
joy: “ The trial of faith has wrought patience:”
and the experience of that patience leads to all
that blessed hope which the apostle indulged ;
that ‘¢ our short affliction, which is but for a mo-
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ment, worketh for us a far more exceeding and
eternal weight of glory.”

Take, for example, the course of this world. The
course of this world is a temptation : it abounds with
opportunities of doing what is displeasing to God,
but is pleasing to men. Friends flatter, inclination
persuades, custom leads: then is the trial of faith.
“Ye cannot serve God and mammon.” But
which will ye serve? Will you follow common
practice ; i. e. will you follow the world, against
God’s will? or will. you obey what you be-
lieve to be the will of God, and leave the world
to think of you as it may, and treat you as it
chooses? No one can go through life without
encountering such temptation, in some shape
or other. And when such trial of faith has been
successfully undergone; when there has been
such contest, and faith has proved victorious, then
he may count it joy. He carries testimony about
him, that he is not one who once “ gladly received
the word, and in time of temptation falls away :”
but one who * retains the word in an honest and
true heart, and brings forth fruit with patience.”

Even the assaults of Satan may, in the end,
furnish ground for satisfaction. A besetting sin
is a trial : courting compliance, urgent for con-
cession. It may be suffered to remain and harass.
God, we know, permitted the enemies of the
Israelites to remain, for the express reason that
he might prove them, ¢ whether they would
keep the way of the Lord.”® And for a like
reason he permits his people to remain with hearts

3 Judges xi. 22,
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still liable to transgression, and he permits Satan to
tempt them to transgress : he allows « the flesh to lust
against the spirit,” that this trial of faith may work
patience : may prove constancy, and sincerity, and
self-denial.  There must be proof—such is human
fickleness—proof that we are not satisfied with resolv-
ing against sin, but are actively opposing it—proof
that we can resign something present for the sake
of promises to be fulfilled hereafter—proof that,
“if the right hand offend thee, thou canst cut
it off, and cast it from thee,” rather than dis-
obey the commands of God. Though therefore
for the time the Christian grieves at trials like these
—as the Israelites must have grieved when harassed
by the Philistines; though this he will especially
lament, that so much corruption should still remain
within him;—yet in the end he will count it joy:
he has had strength to * take up the cross and deny
himself:” he has been not ‘ a hearer only, but a
doer of the word :” he * has resisted, striving against
gin :” and therefore he trusts that the blessing may
be his, which is promised to the man ¢ who endureth
unto the end.”

The inference, then, to be drawn from this pas-
sage is full of comfort: of comfort to all, at least,
who are content to regard this world in a true
scriptural light, not as a world of enjoyment, but
a world of laborious preparation. It is a comfort
to know, that all things, whether pleasing or
displeasing now, shall work together for good to
them that love God. AfHlictions, reproach, disap-
pointments, losses, whatever the craft and subtlety
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of the devil or man worketh against us, do not
“ spring out of the dust,” but are part of a_fore-
known and predetermined plan, leading the Chris-
tian to final glory.

4. But let patience have her perfect work, that ye may be
perfect and entire, wanting nothing.

This must be well remembered. Not tempta-
tion, but resistance of temptation: not affliction,
but the patient endurance of affliction : not loss or
sacrifice, but cheerful submission to the loss or sa-
crifice,—proves the faith to be perfect and entire.
Just as it is not the entering into the crucible, but
the coming out of the crucible as gold tried in the
fire ; not the application of the touchstone, but the
result of the test, which proves the metal to be pure
and unalloyed. Job has been handed down to us
as an example of patience, not because his children
were taken from him, and his substance plundered,
and his body wasted by disease : but because, when
all these things were against him, he had yet
strength to say, ¢ Shall we receive good from the
hand of the Lord, and shall we not receive evil 7’ *—
because patience had its perfect work, and he en-
dured to the uttermost, exclaiming, *“ Though he
slay me, yet will I trust in him.”*

So when God saw fit to try the faith of his ser-
vant Abraham, and to say unto him, “ Take thy
son, thy only son Isaac, whom thou lovest, and
offer him”® as a sacrifice on the altar—the trial
itself could not be counted joy. The command

4 ch. xi. 10, 5 ch. xiii. 15, 6 Gen. xxii. 2,
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which was laid upon him, to slay his eldest son,
could be spoken of in no other way than as an
afflictive dispensation. It was when his faith had
proved stronger than his natural feelings ; when his
love to God had enabled him to overcome his
paternal affection—it was then that he was happy
to have endured. He was found perfect and entire,
wanting nothing. Nothing could separate him from
the love of God. So St. Paul bids the Hebrew
Christians to have confidence; not because, after
they had received the truth, they had been forced
to enter upon ‘‘ a great fight of affliction ;” but
because, though assailed, they had come off victo-
rious. Their patience had endured. It is not the
contest which gratifies, but the triumph: not the
afflictive process, but the glorious result. Had
Job, like the Redeemer, known the calamities which
awaited him, Job also might have prayed, that so
bitter a cup might pass from him. St. Peter spoke
as one who knew the feelings which belong to man,
when he addressed his people as those who might
now * be in heaviness through manifold tempta-
tions.” And so Paul: ¢ No chastening is for the
present joyous, but grievous ; nevertheless afterward
it yieldeth the peaceable fruit of righteousness unto
them that are exercised thereby.”?

But the delightful - result of the whole is to see
the wisdom and the mercy of God thus employed
in the preparation of his people for the glory to
which he has called them. Trials, we find, have a
purpose ; and that purpose is, that the people of
God may be perfect and entire, wanting nothing.

7 Heb. xii. 11.
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Had Job fallen into no such temptation as that
which his extraordinary misfortunes brought
upon him, he might have practised integrity, and
charity, and piety; but in sight of that  cloud of
witnesses,”” which behold the people of God strug-
gling against an evil nature and a tempting world,
in their sight it would not have been shown that
his faith could bear reverses; that he could feel
towards God, when chastening him with adversity,
as he had felt towards him when loading him with
worldly blessings. And so in every case. Trials
are sent to the people of God as the discipline, the
preparation which the soul requires. Opportunity
is thus given, that they may ¢‘ add to their faith,
virtue, and temperance, and patience,” and resig-
nation :' that after having * suffered for a while, the
God of all grace may stablish, strengthen, settle
them.”

Shall we not, in conclusion, pray, Lord, increase
our faith! To whatever trials the course of thy
providence may lead us, enable us to “ glory in in-
firmities,” to “ endure hardships,” to ¢ fight a good
fight, to keep the faith,” to *“ look not on the things
that are seen, which are temporal, but at the things
which are not seen, and are eternal!” Because,
¢¢ Blessed is the man who endureth temptation :
for when he is tried, he shall receive the crown of
life, which the Lord hath promised to them that
love him.” .
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LECTURE 1I.

SUPPORT PROVIDED FOR THE FAITHFUL.

JAMES i, 5—S8.

5. If any of you lack wisdom, let him ask of God, that
giveth to all men liberally, and upbraideth not: and it
shall be given him.

The apostle had before exhorted his christian bre-
thren not to be disheartened, though they might
Jall into dsvers temptations: but rather to count it
Joy, because these were intended to fulfil the pur-
pose of God concerning them, and were a needful
part of the course through which they must go.

Still provision must be made, lest the tribulation,
instead of working patience, should prove occasion
of falling.

Now therefore he proceeds to show, that pro-
vision ¢s made for this. God may see it good for
his people that they shall undergo heavy trials.
Still ¢ God is faithful, and will with the temptation
make a way to escape, that ye may be able to bear
it.” If any of you lack wisdom ; be deficient in the
grace which his circumstances especially require :
let kim ask of God, who has said, “ Ask and ye
shall receive, seek and ye shall find.” And God is
not as men, who may give to some, and deny
to others. God giveth to all who come to him by
the appointed way, the ‘ one Mediator between
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God and man.” And God is not as men, who are
forced to limit their bounties. God giveth to all
men liberally ; supplies from a source which is in-
exhaustible, the fortitude, the wisdom, the comfort,
the resignation, the particular grace which their
case makes needful. And, again, God is not as
men, who may sometimes upbraid those whom they
relieve : God ¢‘ knoweth our frame, and remem-
bereth that we are but dust: and when he giveth, he
upbraideth not, but is pleased when his people fol-
low him, nay, importune him, with their petitions:
when they always “ pray, and faint not.” *

Such an assurance is needed by those who
are * working out their salvation” in the world:
and how great the mercy, that such an assurance
has been given |

To this promise, however, a condition is an-
nexed.

6. But let him ask in faith, nothing wavering. For he
that wavereth is like a wave of the sea, driven with the
wind and tossed.

7. For let not that man think that he shall receive any
thing of the Lord.

8. 4 double-minded man is unstable in all his ways.

Wavering is doubting? When we ask a benefit

1 Luke xviii. 1.

2 The word wavering, in English, as alsothe word Sujvyoc,
double-minded, might admit of another interpretation, as if relat-
ing to one who had not made up his mind to ¢ follow the Lord
fully.” But the original verb dtaxpivopas, as used Matt. xxi. 21,
and Mark xi. 28, and Acts x. 20—Go with them, nothing doubt-

ing—together with the clause, let him ask in faith :—fix the
sense to a stedfast confidence in God.
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of a fellow-creature, we may ask with a doubt upon
our minds—though even this we should not dis-
close—whether he have the power, or whether he
have the will, to grant what we are seeking at his
hands. But when we ask of God, and ask for spi-
ritual wisdom, there must be no such wavering : his
power we know ; to doubt that, would be to dispa-
rage his attributes : and his will we know; for he
has declared it ; to doubt that, would be to discre-
dit his word. And therefore our Lord himself, in
making the same promise, has added the same con-
dition. (Matt. xxi. 22.) “ All things whatsoever
ye shall ask in prayer, believing, ye shall receive.”
Again, Mark xi. 23, ‘“ Have faith in God. For
verily 1 say unto you, that whosoever shall not
doubt in his heart, but shall believe that those
things which he saith shall come to pass, he shall
have whatsoever he saith.” Again, Matt. ix. 23,
« If thou canst believe, all things are possible to him
that believeth.”

Are we surprised that so much stress is laid on
con ? Because it is thus seen, where the
heart is really resting; whether on itself and its
own resources, on any earthly means ; or whether
it can really cast its care upon God with an equal
sense of helplessness and of hope, saying, * Lord,
undertake for me.” It was the absence of this faith
in the Israelites which Isaiah severely rebukes.
(xxx. 15.)  Thus saith the Lord, the Holy One of
Israel ; In returning and rest shall ye be saved; in
quietness and in confidence shall be your strength :
and ye would not. But ye said, No, for we will flee

8 Jsa. xxxiv. 14.
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upon horses ; therefore shall ye flee: and we will
ride upon the swift : therefore shall they that pursue
you be swift.”

Thus were the Israelites double-minded, unstable :
taking in their mouths the name of the Lord, but
really in their hearts trusting to mortal strength
and human means. Exactly as a wave of the sea,
driven by the wind and tossed ; one while rising to-
wards God, and then sinking down to the feeble-
ness of human power. This doubting, double,
wavering mind receives no blessing. Let not that
man think that he shall receive anything of the
Lord.

Still there must here be some reserve. It is possible
that a meek and contrite heart may waver, con-
scious of its own unworthiness. With what confi-
dence, it might say, can I approach the great and
boly God? How can I expect the strength or
wisdom that is from above, the gift of the Spirit, to
which I have so often ¢ done despite ?”

Now this is not the sentiment of a double mmd,
but of 2 humble mind. This is not the mind which
shall receive no favourable return. Such a mind
must not be depressed, but encouraged. Here is
“ the bruised reed.” It is not the will of God that the
heart which is bruised should be broken. Here is
“ the smoking flax.” The mercy of God would not
quench it, but kindle an abiding flame. There is
no limitation to the promise, * Yc shall seek me, and
ye shall find me, when ye shall search for me with
all your heart.” ¢

Doubt not, therefore, but.earnestly believe, that

4 Jer. xxiv. 13.
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if any man lack wisdom, he may ask of God, and
find that he giveth to all men liberally. He deals
with us as a father with his children. He secures
our application to him, by letting us feel our daily
need. Perhaps here is the secret cause of many of
the trials, both inward and outward, which befal
the Christian. They drive us to prayer. Thus
God keeps us dependent on himself, and promotes
that free and gracious intercourse which belongs to
those whom he has adopted in Christ Jesus: who,
as his children, have liberty to come boldly to the
throne of grace; to ¢ cry, Abba, Father.” For if
earthly parents, with all the evil that is in their
hearts, still seldom fail in giving good gifts to their
children; “ shall not your heavenly Father give his
Holy Spirit to them that ask him ?”  Only let them
ask in faith, nothing wavering.

Many things, no doubt, we might ask, and not
obtain. God will grant the petitions of his servants
as may be most expedient for them. The unlimited
promise is given, not to every prayer, but to the
prayer for spiritual aid ; for wisdom, true and hea-
venly wisdom—wisdom we shall not seek in vain,
if we ask in _faith, nothing wavering : nothing waver-
ing in our desire for it, nothing wavering in our
conviction that it must come, and can come, from
God alone. Seasons there will be when the Chris-
tian’s path may seem to himself so dark and per-
plexing, so beset with difficulties, that nothing is
before him but despair. . And yet, in that darkest
hour and day of gloom, there is light prepared and
safety provided; the way we know not, for “ we
walk by faith, and not by sight;” but it is sure, for
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‘“ he that keepeth Israel shall neither slumber nor
sleep.” The history of Elisha illustrates this, as
related 2 Kings vi. 15. The king of Syria had
resolved to seize the prophet, and encompassed the
city in which he was lodging ¢ with a host of men,
horses, and chariots.” The servant of the man of
" God rising early perceived this, and said, ‘ Alas,
master | how shall we do? And he answered, Fear
not : they that be with us are more than they which
be with them. And Elisha prayed and said, Lord,
open his eyes, that he may see. And the Lord
opened the eyes of the young man, and he saw;
and behold, the mountain was full of horses and
chariots of fire round about Elisha.” There was a
power encompassing him, invisible to mortal eye,
but seen by the prophet’s faith, which restrained the
enemies of Elisha.

And thus it is that God’s children are preserved
and strengthened, and guided in a way that they
know not. The timid Christian faints at the thought
of the difficulties which he must encounter, the
enemy without and the enemy within, one assault-
ing and the other betraying, as he works out his
salvation against the power of Satan in an evil
world. We may use the words of Elisha, and say,
‘ Open his eyes, Lord, that he may see.” Could
his eyes be thus opened, he would behold the
. preparation made for his security: no assault
of Satan, for which a way of escape was not
provided; no inward weakness which there was
not grace to strengthen ; no outward obstacle which
there was not power to overcome. In fact, we
have abundant proof of this, in what God has
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already done, and is daily effecting for those who
take him at his word, and do ask wisdom of him,
nothing wavering. Do we not find the truth con-
firmed : He giveth to all men liberally, and upbraid-
ethnot# In all the temptations which poverty or
wealth, which contempt or honour, which the
feebleness of age or the frailty of youth, present,
do we mnot find wisdom given, by which the
children of God are carried safely through all their
trials? We see those who have this world’s good,
not trusting in uncertain riches, but “rich towards
God,” “rich in good works.” We see others,
whose lot is poverty, like Paul of old, able, * in
whatsoever state they are, therewith to be content.”
We see one who is honoured of his fellow-men,
*“ lowly in his own eyes,” and “ setting others before
himself.” We see the simple become wise; the
meek become bold in the cause of God. We see
the beauty and energy of youth preferring ¢ the
reproach of Christ to the pleasures of sin for a sea-
son,” and devoting the first-fruits of life to the ser-
viceof God. We see the feeble and delicate brav-
ing pain with cheerfulness, and the heart that bleeds
with sorrow smiling through tears. In short, we
see wisdom supplied, the very wisdom which the
case requires, to those that are indeed the children
of God through faith in Christ Jesus. So that, to
encourage us, we have both promise and perform-
ance. We have the promise of Him, whose cha-
racter it is that he is. * faithful,” not one who
turns or varies. And we have the performance
too. God does bestow wisdom on his people, that
others, led by their example, and convinced by
c
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their good conversation which they behold, may in
their turn be brought to the same heavenly Father,
to ask the same wisdom, and experience the same
almighty power.

Therefore, if any of you lack wisdom, or be in
difficulty and ‘ heaviness through manifold tempta-
tions,” take your example from that history which
has been recorded in scripture for our instruction in
righteousness. We are there informed how Heze-
kiah received from the king of Assyria the message
which threatened destruction to his kingdom. *And
Hezekiah went up into the house of the Lord, and
spread it before the Lord. And Hezekiah prayed
before the Lord, and said, O Lord God of Israel, I
beseech thee, save thou us out of his hand.” ®

Do thus in the case of any prevalent temptation,
any present perplexity, any seeming danger, any
besetting sin. Spread it before the Lord in
faith, nothing wavering. And be assured that
the answer will be to you, as it was to Hezekiah,
“ That which thou hast prayed unto me, I have
heard.”

;8 2 Kings xix. 19—20.
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LECTURE III.
THE SPIRITUAL BENEFITS OF TRIAL.

JamMes 1. 9—12.

9. Let the brother of low degree rejoice, in that he is ex-
alted. :
10. But the rich, in that he is made low: because us the
flower of the grass he shall pass away.

11. For the sun is no sooner risen with a burning heat,
but it withereth the grass, and the flower thereof falleth,
and the grace of the fashion of it perisheth : so also shall
the rich man fade away in his ways.

The apostle returns to the trials of which he had
before been speaking: the trials which the Chris-
tians to whom he wrote were often called to suffer,
because they were Christians. They were liable
to be imprisoned : to be ill treated in various ways :
to be deserted by their friends: to lose their means
of livelihood : to be deprived of their estates and
goods. This might happen to either class: to the rick,
or to the brother of low degree. And he offers reasons
to both why they might submit to such afflictions
with cheerfulness, and count it all joy, find reason
to rejoice, when they fell into such temptations.

It might happen to the poor. It had happened
in a special manner to those whom St. James was
now addressing, the twelve tribes that were scat-

c2
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tered abroad. It happened to them when they first
embraced the faith; (Acts viii. 1.) *° And there
was a great persecution against the church that was
at Jerusalem :” when Saul, at that time a perse-
cutor, entered into every house, and haling men
and women, committed them to prison.” He him-
gelf, no longer a persecutor, but a comforter of
those persecuted, reminds them (Heb. x. 34) of
“ the former days, when they had endured a great
fight of afflictions, and took joyfully the spoiling of
their goods.” .

Now, when a temptation of this sort befals a man,
a trial which springs out of his faith, and which, by
renouncing his faith, he might escape, he needs a
ground of support and consolation. St. James sup-
plies this. Let the brother of low degree rejoice in
that he is exalted, when called to suffer for the faith
which he professes. It is an honour, an elevation,
an accession of dignity to him.

The believer in Christ, of whatever rank, is
always exalted. He is enrolled among * the sons of
God :” made an heir of the heavenly kingdom. In
this he is exalted: as is written in the book of
Revelations : *“ I know thy poverty; but thou art
rich.” The poorest man who believes in Christ
Jesus, is richer than the wealthiest without him.
But here the brother of low degree is exalted, not
merely as believing, but as suffering because he
believes. And there was a reason why he might
consider himself as exalted when he was thus tried.
He was exalted, in being added to the number
of those who in former ages had been brought
under suffering in the cause of religion; who had
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*“ had trial of cruel mockings and scourgings ; yea,
moreover, of bonds and imprisonment ; being des-
titute, afflicted, tormented; of whom the world was
not worthy.”* He was exalted, in being called to
bear honourable witness to his Lord and Master in
the midst of a perverse generation. He was ex-
alted, because, though blotted out of the book of
man’s good opinion, he had praise of God, and his
name was written in heaven. And therefore St.
Peter writes to his disciples in the very same
strain as his brother apostle James. (1 Pet. iv. 12.)
* Beloved, think it not strange concerning the
fiery trial which is to try you, as if some strange
thing had happened unto you: but rejoice, inas-
much as ye are partakers of Christ’s sufferings; that,
when his glory shall be revealed, ye may be glad
also with exceeding joy.”

Such, then, was to be the reflection of the brother
of low degree. 1 am cast out, impoverished, left des-
titute. It gives me a dignity to which I could in
no other way attain. I am thus made a fellow-
sufferer with saints who have trodden the same steps
before, and are now with God : nay, it makes me
a fellow-sufferer with Him who suffered for me:
and “if we suffer with Him, we shall also reign
with him.” -

Well thight the poor man rejoice in that he was
ezalted. : ‘

But what should be the comfort of the rich?
They might seem to deserve more pity, who had
lost more, because they had more to lose. Many

¢ Heb. xi. 36.
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a rich man, in those early days, was forced to part
from all his worldly possessions. Some did this
voluntarily. Joses is particularly mentioned, after-
wards called Barnabas; (Actsiv. 36;) ‘ who having
land, sold it, and brought the money, and laid it
at the apostles’ feet.” Others had no choice left
them ; they were plundered ; or they were deprived
of the situations which gave them wealth ; or their
relations laid an indictment against them as being
Christians; and for this crime their goods were
forfeited. :

These, then, as well as the humbler sufferers,
would want a consolation. Perhaps they would
want it more; for poverty is better prepared for
hardships than prosperity. The apdstle finds a
consolation for them. He reminds them of the
danger of the rich: how riches bring a snare with
them; and how one who trusts in them, trusts in
what is as fading, and weak, and transitory, as the
flower of the field. Let the rick rejoice in that he
18 made low ; because as the flower of the grass he
shall pass away. For the sun is no soomer risen
with a burning heat, but. it withereth the grass, and
the flower thereof falleth, and the grace of the fashion
of it perisheth ; so also shall the rich man fade away
in his ways.

As much as to say: Ye were rich, you are made
low. There may be reasons why you should rejoice
in this as the truest blessing. Think of the effect
of riches on the heart of man: think of the multi-
tudes who have fallen from their stedfastness, or
disgraced their faith, through the temptations which
this world’s good has placed them in. Glittering




JAMES I. 9—12. 23

for a while, like a gaudy flower, and proud to
glitter in the sunshine ; looked up to and admired,
and finding their pleasure in this envy and ad-
miration, till in the evening, or before the evening
came, they were cut down, dried up, and withered.
So shall the rick man, the man who trusts. in
riches, fade away in his ways. = And what was their
security, that they might not have come to trust in
riches, and so to fade away, if riches had been con-
tinued to them ? : :

We are thus reminded, and we cannot be re-
minded too often or too strongly, of the danger of
prosperity ; the silent effect of a smooth and easy
course of life upon the heart, which is so apt to
corrupt it, to weaken it, to wrap it up in indolence
or self-indulgence. We read in ancient history of
an army which withstood the hardships of a wintry
campaign in a mountainous district, survived all
that frost and snow could bring against it, and
proved victorious against brave and powerful ene-
mies. The commander entered in triumph a rich
and luxurious city, and there his soldiers found
rest and ease. And repose and luxury did that
which oppositions and hardships could not do. In-
dulgence conquered the .troops which had resisted
every danger. Weakened in mind, and enervated in
body, they fell before the enemies whom till then
they had overcome.

And this is a just example of the heart of man.
“The lust of the flesh, and the lust of the eyes, and
the pride of life,” is dangerous to it. Insensibly
these things gain a hold even over. those who have
chosen God for their portion. We see it in the case
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of Hezekiah, one of the best of the kings of Judah :
God had brought him to wealth; and he became
proud of his wealth ; and if it did not alienate bim
from God altogether, at least it gave him a divided
heart. The king of Babylon sent messengers unto
him. (2 Kings xx. 13.) “ And Hezekiah hearkened
unto them, and showed them all the house of his pre-
cious things, the silver and the gold, and the spices,
and the precious ointment, and all the house of his
armour, and all that was found in his treasures: there
was nothing in his house, nor in all his dominion,
that Hezekiah showed them not.” And in the
faithful history we read the cause of this his error.
(2 Chron. xxxii. 25.) “ His heart was lifted up.
God left him, to try him, that be might know all
that was in his heart.”

The case of David furnishes a still more sad ex-
ample. The blessings which were heaped upon David,
instead of satisfying him, made him insatiable, till
he was no longer the servant of God, but became
the slave of his own passions and desires.

Now, if such were the case with men like
David and Hezekiah,—how must it be with others
who . have never tasted, as they had tasted, of
heavenly things,—or how must it be with those
who have been wavering between God and mammon,
and never made a decided choice that the Lord
should be their God ? How much is it to be feared,
lest, satisfied with all they have, they should never
look beyond—should swim along the stream which
seems to run so swiftly and so smoothly, and not
perceive that the end is death: not perceive the
abyss to which that easy current leads, till at last
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they are plunged in the gulf to which it. carries
them ?

If, then, there is this danger, it is the greatest
mercy on the part of God to interpose and avert it:
to awaken them out of their lethargy. He did so
in the case of Hezekiah. He showed him that as
the grass withereth, and the flower thereof falleth,
and the grace of the fashion of it perisheth, so also
shall the rich man fade away in his ways. lsaiah
said to Hezekiah, (Isa. xxxix. 5.) ¢“ Hear the word
of the Lord of hosts. Behold, the days come, that
all that is in thine house, and that which thy fathers
have laid up in store unto this day, shall be carried
into Babylon: nothing shall be left, saith the Lord.”
Thus was ke made low. And it was well for him
that he was made low.. After the message of
Isaiah, ¢ He humbled himself for the pride of his
heart, both he and the inbabitants of Jerusalem,
so that the wrath of God came not on them in the
days of Hezekiah.” 2 Chron. xxxii. 26.

As to David, God took from him the prosperity
which he had abused : and because in the enjoy-
ment of ease and comfort he had forgotten God, he
was trusted with ease and comfort no longer; the
remainder of his life was a continued course of
trial. :

Such, then, was the course of thought in the
apostle’s mind, when he writes—¢ let the rich rejoice
in that he is made low.” If God sees fit that he
should fall into trial, let him count it all joy. Itis
the thing which God sees that he requires; the
medicine which his soul needs, for its eternal
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health: and if the process séems painful, there is
safety in the end. He was rich. And there was
reason to fear that he might be * rich to himself,”
not rich in good works, not “* rich towards God.”
Our Lord has pointed out the danger, when he
sets before us a man whose goods had increased far
beyond his wants and expectations, and who said
within himself, ¢ Soul, thou hast much goods laid
up for many years ; take thine ease, eat, drink, and
be merry.” Here was the flower, and the grace of
the fashion thereof, shining in all its brightness.
But soon the sun rises upon it with a burning heat.
The word is spoken from on high : ¢ Thou fool,
this night shall thy soul be required of thee.”® So
shall the rich man fade away in his ways. Such
was the end in this case. But suppose, instead of
taking his soul that night, instead of cutting him
down as one that cumbered the ground, God had
seen fit to grant him a further trial : had let him
alone another year; and meanwhile had pruned
off the superfluous luxuriance of his wealth, and
ploughed up the ground of his heart with divers
trials : trials of disgrace, of affliction ; of reverse of
fortune. It often happens, thus, that the plant of
grace is revived and strengthened, which before
had brought no fruit to perfection, being choked
‘¢ by the cares of this world, and the deceitfulness
of riches, and the lusts of other things.” Many
have said like David, ‘It is good for me that I
have been afflicted. Before I was afflicted, I went
wrong : but now have I kept thy word.” And what
just cause would there be why such an one should
3 Luke xii. 18.
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rejoice, and be thankful, that ke had been made low 2
How light, throughout eternity, would seem his short
afflictions !

Now, who can say, that many of the trials which
befal the people of God are not designed and fore-
ordained to preserve them from dangers such as
David and Hezekiah yielded to?—dangers, which
have proved fatal to many who had once seemed to
be enlightened with heavenly things ; have brought
them to the state of that rich man who thought
only of his ease and enjoyment; so that they have
forgotten the Lord their Maker. God, who knows
what is in man, has mercifully removed the snare
into which they might otherwise have been be-
trayed. And though trials do not come upon the
Christian now, in the way in which they threatened
the scattered people to whom St. James was writ-
ing, yet the course of God’s merciful providence
remains the same. Certainly, the Christian’s for-
tune is not now in danger, because he * will live
godly in Christ Jesus.” His character may meet
with no reproach: he is not * everywhere spoken
against ;” if he is despised by some, the esteem of
others will make this up to him. But he may
meet with trials of another kind, and he will need
consolation under them, and the apostle’s argument
may give that consolation. The people of God must
“ rejoice in tribulation,” as far as their nature is
made capable of such rejoicing, looking to the end
—Ilooking to that for which God is providing,—the
salvation of their souls. They might have been
proud of the gifts or the blessings assigned them.
Hezekiah’s example proves the danger. In Heze-
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kiah’s case, God left him to meet the temptation.
We are expressly told, ‘“ God left him in the busi-
ness of the ambassadors of the princes of Babylon,
to try him, that he might know all that was in his
heart.” But in another case, instead of leaving
the temptation, God may take it out of the way.
Instead of leaving the idol on which the heart
might have been too much set, God removes it al-
together: cuts down the flower which might have
nourished pride, and on which the eyes might
have too fondly rested. So, again, they might
have been self-indulgent. Prosperity, like that of
David, might have led them, as it led David, to
pursue the things of the flesh, rather than to re-
strain and mortify them. God prevented this, when
he laid them on a bed of sickness or of pain, or de-
prived them of the means of vanity. They might
have loved the creature more than the Creator.
God foresaw this, and has taken away the desire of
their eyes. So doing, he has kept them to himself.
The superscription, if we could read it, written on
the dispensation, is, * Give ME thy heart.”
Without doubt, these things are painful to flesh
and blood. ¢ No chastening is for the present joy-
ous, but grievous,—though afterward it worketh the
peaceful fruits of righteousness unto them that are
exercised thereby.”* St. James’s language will
seem strange to those who think that the kingdom of
God will drop, as it were, into our hands, without any
seeking, striving, or preparing on our parts,—who
suppose that we can sleep in the lap of ease and self-
indulgence, and wake to find ourselves in heaven.

¢ Heb. xii. 11.
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But it was not thus with the early Christians:
they treated the present life as that which was in-
significant and unimportant, and the world to come
as everything. We are too apt to treat the present
life as the thing really worth caring for, and the
kingdom of heaven as something added to it at its
close.

If we give place to thoughts like these, we can
never understand why St. James should invite the
poor man to rejoice because he is reduced to diffi-
culties, or the rich, because he is laid low. But the
same language will not surprise those who are
Jjudging of these things as Scripture teaches them to
judge, and are lighting the lamp by which their
steps are guided, at the light of God’s word. These
will see, how much it costs to renew the soul; to
create it again after the image of God. These will
know how much it needs of purifying, that the
dross may be cleared away. These know how apt
it is to stray from God, and be satisfied with things
present, and seek its enjoyment in this world ; how
many warnings it requires, that here is not our
rest. These will perceive the apostle’s purport,
when he says, “ Let the rich man rejoice in that he
18 made low.” These will understand him, when
he says, und so concludes his argument,

12. Blessed is the man that endureth temptation : for
when he i tried, he shall receive the crown of life, which
the Lord hath promised to them that love him.

Let this be the only crown we seek. It is the

5 doxipog yevouervog, being approved, as metal which has
stood the test. Contrary, ddoxipoc, 2 Cor. xiii. 5. 1 Cor. ix.
27, &c.
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only crown which shall not be taken from us—the
only crown that fadeth not away.

LECTURE 1V.
A CORRUPT HEART THE CAUSE OF SIN.
JaMmes 1. 13—15.

13. Let no man say, when he is tempted, I am tempted
of God : for God cannot be tempted with evil, neither tempt-
eth he any man.

St. James had written much in the preceding
verses on the subject of temptation ; had given rea-
sons why the Christians might enjoy comfort, and
more than comfort, under them. They exhibit the
christian character, and improve it: they bring
forth the good fruits of patience, and humility, and
constancy. Such is their effect when they serve
the purpose for which they are sent; when he that
is tried endureth temptation, and stands “ com-
plete in all the will of God.”

But now it is necessary to provide against an
error into which the wayward heart might fall.
Suppose that a man, instead of resisting and endur-
ing, yields to the temptation; is he at liberty to ex-
cuse this, on the ground that the temptation is
God’s sending? Is his sin to be thus palliated,
because, if he has given way to circumstances, he
has only given way to circumstances which God
ordered ?
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By no means. In such case it is proved that his
heart was not right with God ; and the temptation
which might have advanced his spiritual character
has shown its weakness. The same food which
strengthens and benefits the man in health, may
be the cause of fatal injury to a disordered constitu-
tion. But this showsthat the constitution is disorder-
ed. So the temptations which increase the strength
of the true servant of God, and prove his faithful-
ness, may lead the nominal Christian to sin and
death. While, on the other hand, the touchstone
which betrays the reprobate silver, shows the value
of that which bears the test; the crucible which
consumes the dross, leaves the pure gold more fine.

But because men do thus deceive and excuse
themselves, St. James warns them of their error.
*« Let no man say, when he is tempted, I am tempted
of God; for God cannot be tempted with evil, nei-
ther tempteth he any man.”

And are there any who do thus argue, and, pre-
tending that they are so tempted, lay their trans-
gressions to God’s account ?

There may not be many who put such a sen-
tence into plain and open words ; but they have it
in their hearts, and use it to satisfy conscience
when it troubles them. There was something like
it in the first temptation. ¢ The Lord called unto
Adam, (Gen. iii. 11—12,) and said, Hast thou
eaten of the tree whereof I commanded that thou
shouldst not eit of it? And the man said, The
woman whom thou gavest to be with me, she gave
me of the tree, and I did eat.” Here the trans-
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gression is ascribed to the woman whom God had
given to be a help-meet for Adam. And doubtless
she was the instrument by which he was placed in
that temptation. But though the temptation came
through the hands of Eve, the transgression came
from the heart of Adam. He saw something in the
fruit which he preferred to the commands of God,
and therefore disobeyed them.

How many, who are not aware of it, are follow-
ing the example of Adam! They represent the
circumstances in which they are, as the reason why
they do things which ought not to be done, and
leave undone much which they ought to do. The
wife, the husband, the children, are pleaded: or
perhaps the occupations on which their livelihood
depends. It is the very plea of Adam. The con-
dition of life which God has given: — families,
neighbours, companions; — these too are God's
giving, —and their advice, their example, misled
and betrayed them.

Now it is perfectly true, that all these things are
often hindrances in the way of a holy and religious
life. The cares of a family are a hindrance.
Friends, who are not like-minded, are a hindrance.
Companions, who threaten mockery, business
which engrosses thought and time; common prac-
tices which offer gain ;—all these oppose an obstacle
to rehglous zeal and practical piety.

And it is likewise true, that many of these thmgs
may be ordered, as it were, of God ;.for though no
one ought of his own accord to choose companions
or form alliances which may injure his spiritual
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welfare, yet a man has not always the choice in his
own power; and though a situation inconsistent
with the service of God is not a situation to remain
in, the faithful disciple of Christ may often be
placed in great straits between the adverse claims
of God and mammon.

Yet, brethren, let no man say, when he is tempted,

I am tempted of God. There are difficulties, no
doubt, which will prove him, and try what is in his
heart. But he is not obliged to sink under these
difficulties : he is bound to encounter and oppose
them. It is his trial. He is here, to “work out
-his salvation;” he is here, to show his faithful-
ness, his sincerity; and this is manifested under
difficulties, and disclosed by opposition. It is a
fatal, though common mistake, to suppose that his
way on earth is to be made so plain and easy to the
Christian, that we may slide along a smooth and
uninterrupted course to heaven. Nay, there is a
‘¢ broad road,” but it leadeth to destruction. There
is a peaceful way, which nothing disturbs ; but ¢ the
end of that way is death.” ¢ The friendship of the
world is enmity with God.”

We do not, then, deny, that in one sense temp-
tations are of God. He governs the world, and so
governs it, that his people are brought into tempta-
tion. It was in the course of his- providence that
Naaman came to seek a cure from Elisha; and the
same circumstances brought temptation to Gehazi.
Yet let no man say, when he is tempted, I am tempted
of God. The will to yield under temptation comes
“ from within,” out of the heart of man. As St.
James proceeds to say, “ Every man is tempted,

D
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when ke is drawn away by his own heart's lust, and
enticed.” : :

This will appear on examination. Companions,
some may say, mislead. Why?. Because a man
prefers their good will to the favour. of God. Un-
less he ‘¢ follow them to do evil,” they will sepa-
rate from him, despise him, deride him. There is
a trial in this, though far less than is commonly
supposed: But 'if a man’s heart were sound, the
favour of friends would be nothing .to him, com-
pared with the love and regard. of his heavenly
Father. It is his own heart’s lust, his desire of
‘ the praise of man,” which leads him to ‘ con-
sent when sinners entice him.”

Again : the cares of a family take up the atten-
tion, and engage those hours which ought to be
employed in the worship of God. This is often
urged ; and Satan suggests it as a sufficient reason
for neglecting the interests of the soul. And so the
Lord Jesus, in his wonderful parable of the sower,
has instanced the ‘ cares of this world, and the
lusts of other things,” as among the hindrances
to faithfulness and fruitfulness. But he has also
shown, that when it is so, the ground is not pro-
perly prepared. It has not been cleared of thorns
and briers. The seed, which is so choked and
wasted, has not fallen on good ground. Follow up
the case, and you will find that what are termed the
cares of a family, mean the love of ease, or the love
of appearance, or the indulgence of some worldly
gratification which is stronger than the love of God.
When that mirror is held up, which at the great
day will display to every one the secrets of their
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own souls, it will be seen that not indispensable.
duty, but their own heart’s lust,® was the truereason'
why cares and troubles ‘“ about many things ” were
permitted to exelude the ¢ one thing needful.”
So in regard to the urgent demands - of worldly:
business. Certainly this may so occupy the time and:
thoughts, that the soul shall be left to be overrun
with weeds. But what, again, is this, except the
lust of the heart? Men will be  richer, will be
higher than they are : a rival must not advance be-
fore them; and therefore they grudge the hours
which ought to be given to sacred duties; they
grudge the day which God has hallowed for him-
self: no opening must be missed," no opportunity
passed by, which may promote the great object of
their lives. And is it not seen here, which world is
uppermost in their hearts? Is it not ‘made plain
that they are not ‘¢ seeking first the kingdom of
God and his righteousness ?” o
This was the train of thought in St. James’s
mind when he wrote the sentence we are now con-
sidering. One of his converts might have been
threatened with imprisonment, another with the
spoiling of his goods, another with the desertion of
his friends. The apostle had been showing how
such temptations ought to be met, and in what
way they might be improved to spiritual benefit.
But suppose that, instead of thus rising against the
trial, the disciple should say, I am tempted of God.
The circumstances into which he has brought me,
the straits to which I am reduced, are such that I

6 exBupa, strong desire; whatever the desire of the heart may

be.
D2
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have nothing left me but to deny the faith, and aban-
don a religion' which I can no longer maintain.
Against thoughts like these the apostle warns the
brethren : Every man is tempted, when he s led away
by his own heart’s lust, and enticed. If his love of
his possessions, of his family, of his credit among
his friends, were not stronger than his love of God ;
if his value for present ease and worldly comforts
were not greater than his value for the heavenly
promises ; if the kingdom of God were really his
heart’s desire ; he would not hesitate to * deny
himself and take up the cross, and follow” the Re-
deemer, through loss or gain, through ease or dan-
ger, through evil report or good report, through the
friendship or enmity of the surrounding world.
An undue preference of things worldly above things
heavenly; a regard of man’s opinion ; an anxiety
after advancement in wealth or honour—pride,
covetousness, indolence —these are the real ewil:
these, and not the circumstances in which a man
is placed, are the true causes why the soul is neg-
lected, and God disobeyed. God cannot be tempted
with evil : neither tempteth he any man. The occasion,
the circumstances, only supply the means by which
the worldly feelings, the inward covetousness, the
prevailing indolence, the secret pride, are shown:
they do but bring to light the hidden evil: and, not-
withstanding these circumstances, there would be
no transgression, if the sinful disposition were not
lurking in the heart. When the spark issues from
the flint, the steel elicits it: but the steel omly
elicits what was in the flint before. So when Peter
did what all the early disciples were tempted to do,
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and denied his Lord, whom it would be dangerous
to confess :—the place in which he was, the company
by which he was surrounded in the hall of the high
priest’s palace, furnished the temptation: but if in
his heart he had not cherished the fear of man, none
of those things would have moved him then, any
more than they did move him some few weeks after,
when in the face of greater dangers he refused to
obey man rather than God.

And as this is true of those sins of whlch St
James had been speaking ; sinsto which his country-
men the Jewish Christians were particularly expos-
ed : concealment of the truth: worldly compromise:
departure from the faith : so is it also true of every
sin by which men are ruined. This seems to occur
to the apostle as he is writing: and leads him to
allude, in passing, to the origin and end of all sin.

" 15. Then when lust hath conceived, it bringeth forth
sin : and sin, when it is finished, bringeth forth death.

The inordinate desire of the heart produces trans-
gression of God’s law. When covetousness has pos-
session of the heart, it brings forth dishonesty, as in
Gehazi : falsehood, as in Ananias: treachery, as in
Judas: transgression of the divine command, as in
Achan. When pride prevails, it brings forth malice;
asin Saul: envy, asin Haman: hatred, as in Joseph's
brethren : murder, as in Cain. When the lust of
the heart inclines to this world’s gratifications, it
brings forth selfish luxury, as in him who neglected
Lazarus : contempt of heavenly promises, as in the
young ruler: forgetfulness of God, as in him



38 JAMES I. 13—15.

whose only .thought was how he might ¢ take his
ease, eat, drink; and be merry.”
. And the end of these things is death. ‘The apostle
canriot lose the opportunity, having thus declared
the origin of sin, of showing also its end. Sin, when
it is finished, bringeth forth death. We must not
for a. moment separate these two things. We must
not.think of one, without also turning our minds to
the other. On account of sin, ¢ the wrath of God
cometh on the children of disobedience.” :
. And truly, this is needful. What God has joined
together, sin and death, let no man put asunder.
Such are the temptations to sin, to which a corrupt
heart gives force: so many are they, who, though
called to holiness, live in some of those ways which
are contrary to holiness,—tliat we cannot be too
often or too seriously reminded of the gulf to which
those ways lead. Sin, when it is finished, bringeth
JSorth death. Sin hath brought forth death from
the beginning. ¢ By one man sin entered into the
world, and death by sin.” Sin brought forth death,
even to the Son of God. He * died unto sin.”
And *“ if God spared not his own Son;” if the
holiness and righteousness of his government de-
manded, and received, that vast, stupendous sacri-
fice ;—will it spare those who, in the face of that
" atonement, that warning, that example, obey their
own heart’s lust, and yield when it entices them ?
That which ought to be the proof of their faithful-
ness, they make an occasion of falling. And then
they too fondly persuade themselves that God be-
holds not, regards not, this perverseness : that there
is something in their own case, something in their
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situation, or:perhaps in their temper and nature,
which is-to dispense with self-denial, and make dis-
obedience venial.

But let no man be deceived by any such ground-
less expectations and false hopes. If you fall into
divers: temptations, they are ordered for your pro-
batiori, not for your destruction; not fo pervert,
but to * stablish, strengthen, settle you.”

If, indeed, you are content to venture through
the world with no determined plan or object, then
you will be “like a wave of the sea,” driven and
tossed by every wind of temptation. The desire
of your own heart, whatever it be, will carry you
here and there, till sin bringeth forth death. But if
you are disciples of Christ, have renewed for your-
selves that covenant to which you were engaged in
baptism, and have set your heart on God, and your
mind on heaven, then you have a positive assurance
that all things shall “ work together for good ” to
you, and not for evil: that “ God will with the
temptation make also a way to escape, that ye may
be able to bear it.” The same storm which brings
to the ground the house built without foundation,
proves the strength of that which is founded on a
rock. And thus it is with the temptations of the
world. Elisha rejects what Gehazi runs after:
Joseph triumphs when David is overcome: Luke
is faithful to the cause which Demas forsook : Mary
sits at the feet of Jesus, whilst Martha is distracted
by worldly cares.

In the end it appears, that He who ordereth all
things, ordereth all things well: he tempteth no man
to evil : but he proves men, and sees what is in their
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hearts, that he * may be justified when he speaks ”
his final sentence, ‘‘and clear when he judges:” when
he makes an everlasting ¢ difference between him
that serveth Him, and him that serveth Him not:”
when he shuts out from his presence the unstable
and unfaithful, and fulfils his exceeding great and
precious promises to the man who endureth temp-
tation. * Him that overcometh will I make a pillar
in the temple of my God.”?

LECTURE V.

GOD THE AUTHOR OF ALL SPIRITUAL GOOD.
JamEes i, 16—21.

16. Do not err, my beloved brethren.

17. Every good gift and every perfect gift is from
above, and cometh down from the Father of lights, with
whom is no variableness, neither shadow of turning.

There seems connexion between this and the pre-
ceding verses. St. James had been before declaring,
God cannot be tempted with evil. How could such
a thought be imagined, as that God should tempt
any man with evil? Do not err, my beloved brethren.
Every good and perfect gift is from above. God is
the author of good, and only of good. He is the
Father of lights: and * with him is no darkness at
all.” The mental, inward light, and the material,
outward, light : the light that shineth in our hearts,
and the light that shineth in the heavens, are

? Rev. iii. 12.
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equally from Him. At the creation of the world
he said, “ Let there be light, and there was light :”
there was light in the world. At the creation of man
he said, ““ Let us make man in our own image :” let
him have intellect: let him have conscience. So he
willed it; and there was light in the mind of man.

And it is not with Him, the Father of lights, as it
is with those heavenly bodies which he has made.
It is part of the great design, that they should
change; that there should be variableness with
them : the moon, which gives light by night, shines
not upon the whole world at once : now gives us its
benefits, and - now denies : and the sun, that rules
the day, knoweth its going down. The case is other-
wise with the great Contriver : with kim is no vari-
ableness, neither shadow of turning: “ he is the same
yesterday, and to-day, and for ever.”

Still further to contradict the thought that God
could tempt any man to evil,. St. James is led to
reflect on the kindness which he had shown towards
themselves, and the intent of that kindness.

18. Of his own will begat he us with the word of truth,
that we might be a kind of first-fruits of his creatures.

Of his own will.* It was his own merciful de-
sign. We did not move towards him, but he to-
wards us. We did not ask any such mercy: he
was found of those that sought him mnot, who
were not secking him, when he made us, as it
were, the first-fruits of his creatures. St. James is
looking onward with a prophet’s eye to that multi-
tude which no man can number, which shall here-

1 ﬂoukn@ccc.
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after surround the throne of God, and join .in the
praises of their Redeemer. And of this vast harvest,
he and those whom he was addressing were a kind
of first-fruits,® the first produce offered to-God of a
new creation in Christ Jesus.: :the forerunners of
that harvest which should be gathered from.all the
ends of the earth, *“ even as many as the: Lord our
God shall call.” God had so ordered it of his own
will and pleasure : by the voluntary.exercisé of
his own counsel he had determined that these
should be the first of that great family of- be:
lievers in Christ, reared on earth and raised to
heaven. Of his own will begat he us.. Let no one
doubt to whom the praise must belong, if we are a
part of his new creation. If we are in an especial
sense his children, he is our Father: to him we owe
our spiritual being. If Christ is made our Re-
deemer, ¢ the Father draws” us to him. If we
hear his invitation, it is because ‘‘ he opens our
hearts™ to receive it. He is the author of every
good and perfect gift: and surely then he is the
author of that best and most perfect gift, which is
eternal life. He, the Father of lights, * shines into
our hearts, that we may see his glory in the face of
Jesus Christ.”’®

Thus we are referred to the author of our faith.
So are we also to the instrument which he uses.

21t was commanded in the law, Levit. xxiii. 10, When ye
be come into the land which I give unto you, and shall reap
the harvest thereof, then ye shall bring a sheafof the first fruits
of your harvest unto the priest ; and he shall wave the sheaf be-
fore the Lord, to be accepted for you.

31 Cor. iv. 6.
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Of his own will begat he us with the word of truth.
This is the visible parent of the new creation ; -the
instrument which effects the spiritual change. The
word of truth. To James it had been the spoken
word. James, like the other apostles, had been
following his earthly pursuits, when the Lord had
called him from them ; had spoken to him * that
which he knew, and testified that which he had
seen,” concerning heaven, and the way to heaven:
It was a new life to James ; and from thenceforth
he walked as one who had been * begotten anew.”
So it was the word spoken by Peter and John,
which caused the assembly of Jews, as related
Acts ii., to repent of the wickedness which they had
committed in “ killing the Prince of life,” and to
be baptized in the name of Jesus Christ for the
remission of sins. In our day, sometimes the word
spoken, for * faith still cometh by hearing,” and
sometimes the written word, is made the visible in-
strument through which faith is wrought in the
soul. ‘¢ There are diversities of operations.” But
never let us forget, ‘it is the same Spirit;” it is
still God the Father of lights which makes the
word of truth effectual : so that whilst in one the
spark is feeble, finds nothing to nourish it, is soon
extinguished and seen no more ; in another it kin-
dles a steady flame, gathers strength as it conti-
nues, and burns brighter and brighter unto the
end. Without the Father of lights, the word of
truth has no more effect, produces no more fruit,
than seed when cast upon a stone.

And yet observe the nature of the instrument
which the Father employs in the conversion of his
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children. He begat us with the word of truth.
It is an instrument suited to the nature of man, as
endued with reason and conscience. The word of
truth is proposed to him, and his heart receives it,
or rejects it. The heavenly Father invites him to
be of the number of his children ; sets before him
the word of truth. Receive that; live by that: let
it be the principle of your thoughts and actions ; and
“ I will be a Father to you, and ye shall be my sons
and daughters, saith the Lord Almighty.”

It is thus that a man is begotten of God : through
this operation of God's word upon his heart. St.
Peter writes to the same purpose. . ‘* Being born
again, not of corruptible seed, but of incorruptible —
by the word of God, which liveth and abideth for
ever.” That word says, Ye must be born again.
« Except a man be born again, he cannot see the
kingdom of God.” ¢ That which is-born of the
flesh, is flesh ; and that which is born of the spirit
is spirit.” The conscience replies :—1I feel it is so :
a new nature must be implanted within me, to over-
come that old nature, which is corrupt, and contrary
to God's written word. The word says again:
Christ Jesus came into the world, that as many as
believe in him might have that new spirit: might
be ¢ made partakers of the divine nature;” might
have ‘power to become the sons of God.”. The
heart replies: I believe; it is worthy of all accep-
tation; I believe that he came to take away our
sins; to save his people from their sins. “ Lord,
to whom shall we go? Thou hast the words of
eternal life.”

Such, in substance, is the operation of the word
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of truth upon the heart. It speaks to the heart;
and under the influence of the Holy Spirit the heart
responds. But it does respond. It is not senseless,
passive, inanimate. Whilst it receives, it also takes.
There is an active stretching out of the hand of
faith, to lay hold of what God offers and bestows.

And thus men become, indeed, God’s creatures :
not merely by creation, of which they were uncon-
scious ; but by adoption, in which they have exer-
cised a part, and their own will has had a share.

. 'Why then are infants baptized, and received into
covenant with Christ, when, by reason of their
tender age, they cannot exercise this faith? Be-
cause they promise it by their sureties, which pro-
mise, when they come to age, themselves are bound
to perform. No man who has arrived at years of
understanding, has scriptural ground to be satisfied
with his state, without a sense of this adoption : a
consciousness that the word of truth hath said to
him, Here is eternal life; and that the answer of
his heart has been, True, Lord, * this is life eter-
nal, to know thee, the only true God, and Jesus
Christ whom thou hast sent.” Lord, we believe ;
help thou our unbelief, and enable us to prove in
ourselves the power of thy word unto salvation.

For salvation is the merciful purpose for which
the word of truth is given, and the ¢ new creature”
formed. It is not intended to stop short of this. It
is intended to restrain all those passions, and correct
all those affections, which are contrary to holiness,
disapproved of God, and unsuitable to his heavenly
kingdom. And some of these St. James proceeds
to show, as is the manner of all the apostles: who
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set forth, first, the mercy of God ; then its effects
and consequences.

19. Wherefore, my beloved brethren, let every man be
swift to hear, slow to speak, slow to wrath.
© 20. For the wrath of man worketh not the righteousness
of God.
- He speaks, probably, of a case in which they were
particularly tempted, and liable to offend : they were
contentious, impatient, vehement against opposition.
Such was the Jewish character; we see it in all
the gospel history: and they were Jews by birth,
to whom James was writing. Those who con-
demned our Lord, professed to be zealous for God.
«“ He has spoken blasphemy.” ¢ By our law he
ought to die.” You would suppose they were work-
ing the righteousness of God. So those who put
Stephen to death had the honour of Moses in
their mouths, and pretended to vindicate their
law, as if “ doing God service.” Something of this
spirit might remain in the Jewish Christians after
they had been begotten by the word of truth. So
St. James reminds them that * the fruit of the
Spirit is peace:” that ¢ the wisdom from above is
peaceable :” that the weapons of christian * warfare
are not carnal :” that we must * in meekness in-
struct those that oppose themselves :” for the wrath
of man worketh not the righteousness of God. And
then including all in one comprehensive sentence,

he adds:

21. Wherefore lay apart all filthiness and superfluity of
naughtiness, and receive with meekness the engrafted word,
which is able to save your souls.

The engrafted word—How exact the image ! The
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purpose . of a graft-is to produce fruit of a new na-
ture : it changes the produce of the same stem. And
80 the word of truth: new qualities succeed the old
and corrupt disposition :- what in Saxl was unholy
violence, in Paul became earnest zeal: and so in-
stead of filthiness and superfluity of naughtmess,
instead of all that impurity and overflowing vice
with which the natural heart too much abounds,
there arise goodness; and meekness, and godliness,
and temperance, and purity.

“Such'’ is-the effect of the engrafted word; and
thus it is able to save the soul, by bringing the soul
‘into a condition. to be saved; and out of which it
cannot be saved; for “ without holiness no man
shall see the Lord.”

And thus, in conclusion, our thoughts are car-
ried beyond this world of difficulty and trial, and
fixed upon a very different state of being, when
holiness will no more need to be engrafted on the
soul as a produce new and strange; it will be its
own proper nature, when the spirit is made perfect.
Here the word of truth has to contend with false-
hood ;—to disperse error ;—to subdue a stubborn
heart, too often unwilling to believe:—there all will
be truth, things seen as they are, no longer through
a glass darkly. Here, too, the corrupt nature
struggles against the engrafted nature, and one
is sadly marred and injured by the other :—there
that beautiful promise will be realised, “ Thy peo-
ple shall be all righteous.” * For there shall in no
wise enter into that kingdom anything that defileth,
neither whatsoever worketh abomination, or maketh
a lie.”
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Wherefore, as the apostle argues, lay aside all
Silthiness and superfluity of naughtiness, and receive
with meekness the engrafted word, which is able to
save your souls.

LECTURE VL

THE DIFFERENCE BETWEEN HEARERS AND
DOERS OF THE WORD.

JAMES i. 22—25.

22. But be ye doers of the word, not hearers only, de-
ceiving your own selves.

Persons, then, may deceive themselves : be mis-
taken as to their spiritual state; falsely persuaded
that all is well with them, on some grounds which
are not safe and solid, and will not support them in
the day of trial.

This agrees both with Scripture and experience.
There are regular kearers of the word, who yet de-
rive no profit from hearing. Nay, is not their con-
dition still more dangerous? ¢ If I had not come,”
said the Lord Jesus,* ¢ and spoken unto them,”—if
they had not heard—¢ they had not had sin:"—
they would have been comparatively blameless:
“ but now they have no cloke for their sins.”

In what manner it happens that men are not’
doers of the word, but hearers only, St. James sets
forth by an example.

1 John xv. 22.
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23. Forif any be a hearer of the word, and not a doer,
he is like unto a man beholding his natural face in a glass:
24. For he beholdeth himself, and gosth his way, and
straightway forgetteth what manner of man he was.

There are two modes of looking into a glass. One
without purpose, and casual ; as the apostle says,
straightway forgetting what we saw : the other for a
known and certain purpose : for the sake of com-
paring what we are with what we desire to be.
So there are two modes of hearing divine truth. In
the one case we hear, and think no more of what
we heard. In the other case, we hear the word,
and compare it with what we are: and daily strive
to resemble more and more the image presented to
us there.

Many fail to do this, who are constant hearers of
the word. Christ Jesus is evidently set before their
eyes, as the Saviour of all that * receive him.” But
they do not apply to themselves the redemption he
has wrought, that their own guilt may be removed,
their own sinfulness remedied. So, again they hear
the truth, which declares that human nature is
corrupt, “‘deserving God’s wrath and condemnation.”
And they do not deny it. But they do not seek
that their own corrupt nature may be renewed, and
made meet for the presence of God. They hear of
the wickedness of the world, and the danger of
setting our affections there : still they follow the
course of the world, as if it had no dangers. They
hear of eternal life; and look to it, as to something
which is to succeed this present state, as youth

succeeds to infancy, and age to manhood : but there
E
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is mo “laying hold of eternal life,” as the ome
needful thing which must be at all events attained.
And so they proceed to the end; hearers but not
doers of the word : doing nothing which a personal
application of the truth would lead them to: till
the end comes; and finds at last no Saviour pro-
vided, no evil nature remedied, no heaven secured.
The gospel has been to them as a sound to which
they have been so long accustomed, as to fall upon
the ear, and make no impression. A

And yet they deceive their own selves. There are
certain reasonings by which they tranquillise their
consciences. They are not as other men are, who
trample under foot the Son of God. They call him
Lord. They do not despise the word of life. They
hear it. They have pleasure in hearing. It en-
gages their intellect. It excites their feelings.
All this is in their favour.

But so it was with the Israelites of old ; concern-
ing whom the Lord said to his prophet, (Ezek.
xxxiii. 31,) “ They come unto thee as the people
cometh, and they sit before thee as my people, and
they hear thy words, but they will not do them:
for with their mouth they show much love; but
their heart goeth after their covetousness. And
lo, thou art unto them as a very lovely song of one
that hath a pleasant voice, and can play well on an
instrument: for they hear thy words, but they do
them not.”

Whereas, the great object and purpose of hear-
ing, is to set us upon acting. The word is a seed :
and a seed is sown, not that it may lie inactive in
the ground, but that it may spring up and grow:
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produce a harvest after the likeness of the seed: a
people living in accordance with the gospel. The
effect of the word is a new life: and if a man
lives, he moves; there is no life without motion,
without action. It is a change of state; and the
state is shown by the mode of living. It is a change
of state from bondage under Satan to the service of
God. And service also implies action. It is re-
demption from one service to another; we are
‘ bought with a price:” we are “ no longer our
own:” made over to him who paid the purchase.
“ The kingdom of heaven,” said our Lord, «is like
unto a treasure hid in a field; the which when a
man hath found, he hideth, and for joy thereof
goeth and selleth all that he hath, and buyeth that
field. Again, the kingdom of heaven is like unto
a merchantman seeking goodly pearls; who, when
he had found one pearl of great price, went and sold
all that he had, and bought it.” Thus the hearing
of the word ‘leads to the acting upon the word :
all is energy, all activity, all earnestness.

And so it proved with those first called Chris-
tians. It was no mere name with them, no mere
alteration of title, when one who had been Jew,
or had been heathen, was baptized in the name of
the Lord Jesus. So that Paul could say, “If any
man be in Christ Jesus, he is a new creature.” He
has a new view of life, which gives a different tone
to all his feelings. He has a new object of interest,
which gives a different turn, a special direction, to
all his doings. And it is of such a one that St.

James proceeds to write.
E2
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25. But whoso looketh into the perfect law of liberty,
and continueth therein,® he being not a forgetful hearer,
but a doer of the work, this man shall be blessed in his
deed.

The Lord Jesus has himself pronounced him
blessed, and has given his reason too, * He that
heareth these sayings of mine, and doeth them, I
will tell you to whom he is like : he is like unto a
man who hath built his house upon a rock. The
floods come, and the winds blow, and beat upon
that house : but it falls not, for it is founded upon a
rock.” His confidence has a real, solid ground to
stand upon. He has not merely to say, I am a
member of the church of God : ¢ the church built
upon the foundation of the apostles and prophets,
Jesus Christ himself being the chief corner-stone.”
He can say this: but he can say more than this.
He has not merely to say, that he has been baptized
in the name of Christ, and listened to prayers in the
name of Christ: and commemorated the death of
Christ; owning him as Lord. He can say this,—
but he can say more than this. All these outward
signs are his: but they are outward signs; and
there may be the outward sign without the inward
principle. But it is not so with him: with him is
the inward principle, the consciousness that he
has committed his soul to Him who died for its

2 St. James had been so long used to consider obedience to
the law of God as liberty, that he calls the word of God the
perfect law of liberty, as its proper title. So the Lord Jesus had
said : “ Ye shall know the truth, and the truth shall make you
free.” John viii. 32.
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salvation ; that ‘‘ he knows in whom he has trusted,
who is able to keep what he has committed to him
unto the great day.”* He can say, as the govern-
ing motive of his thoughts and habits,—I thus
judge: ¢ that if one died for all, then were all
dead ; and that he died for all, that they who live,
should live no longer unto themselves, but to him
who died for them.” This it is, to be a doer of the
word ; ‘and this man is blessed in his deed.

And how greatly is he blessed! He does not
wait for eternity to be blessed, though then he
will be pronounced so in the sight of the whole
assembled world. But he is blessed now. He is
not tossed about by every wind, one of God’s
own people to-day, and a man of the world to-
morrow : he is not in a state of perpetual distrac-
tion, between the demands of two opposite masters,
God and mammon : he is not afraid of looking into
God'’s word, lest he should find himself condemned
there, as a _forgetful hearer : he has not need of in-
cessant company to divert, or business to engage
him, lest his mind should turn upon himself, and
conscience should harass him : he is not distressed
at the thought that every year brings death nearer
to him: he is not alarmed at the first sign or
approach of illness, asking, “ Wherewith shall I
appear before the Lord?” No. Against all these
things he is prepared. He has one object, eternal
life. When that comes in conflict with the concerns
or interests of this present world, this world is se-
condary. He has one master. When another re-
quires to have his first service, his answer is ready.

32 Tim. i. 12.
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He has chosen whom he will serve. God’s word is
his delight ; it is to him what his treasure is to the
miser, or his title-deeds to the heir; for it is the
only sure title to the only real treasure; and he can
say, with the Psalmist, “ Thy testimonies have I
claimed as my heritage for ever: wherefore they
are the very joy of my heart.” Company and busi-
ness may engage him, in the way of duty, necessary
duty : for he has learnt to be “ not slothful in busi-
ness, but fervent in spirit, serving the Lord :” but he
can bear, nay he can enjoy, solitude : it restores him
to his proper conversation, which is in heaven.

At last, when the great enemy approaches, he is
a conquered enemy. °‘The sting of death is sin.”
When the guilt of sin is taken away, death is dis-
armed of his sting. And he has ground of con-
fident assurance that his sins have been taken away:
the ‘¢ testimony of his conscience,” of the faith in
which he has lived: the ‘“testimony of his conscience,
that in simplicity and godly sincerity, not with
fleshly wisdom, but by the grace of God, he has
had his conversation in the world.” *

So true are the apostle’s words, Zhis man is blessed
in his deed.

We see, then, the danger against which this pas-
sage of scripture warns us. The danger, lest we
substitute the knowledge of religious truth for the
practice of religion. The danger, again, lest we
mistake the interest belonging to religious services,
the excitement produced when different ranks and
ages are united together for the same high purpose,

42Cor. i. 12.
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when the mind is gratified, the intellect engaged,
the natural feelings roused : the danger, lest we
fancy this religion. These things accompany re-
ligion, as the shadow accompanies the man; but
the shadow is not the man.

There is a way, however, by which we may put
our feelings to the test, and ascertain whether the
shadow has a real substantial cause. We may ex-
amine to what end our hearing leads ; what we are
doing : doing in obedience to God; doing as dis-
ciples of Christ, to advance his kingdom and pro-
mote his glory. What do we, which except as his
people we should not do? what are we denying
ourselves, which except as his people we should
not deny ourselves? ¢ What do we more than
others 7" '

If conscience tells us that we have little of this
kind to prove that we do not belong to the class of
SJorgetful hearers ; it is better to listen to conscience
now, than to wait till she hereafter speaks more
loudly. When the rain comes, and the winds blow,
and beat upon your house, you will need the sure
foundation which that man hath, who ¢ heareth the
sayings of Christ, and doeth them.” He is blessed
in his deed. And let none, for want of the deed,
forfeit the blessing.
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LECTURE VII.

THE EFFECT OF TRUE RELIGION UPON THE
LIFE AND HABITS.

JaMESs 1. 26—27.

26. If any man among you seem to be religious, and
bridleth not his tongue, but deceiveth his own heart, this
man’s religion is vain.

The more we value a possession, the more
anxious we are to know that it is secure. St.
James points at various signs, by which the safety
of the soul may be discovered. Because a man
may scem to be religious, have many things about
him which belong to true religion, and yet be as
“ nothing ” in the sight of God. And he may
deceive his own heart, by looking partially to his
case, and judging himself too favourably. Justasin
regard to bodily health ; a man might trust to a florid
countenance or a ready appetite, and conceal from
himself an inward decay of strength which should
have warned him of danger. We might justly say of
such an one, If any man seem to be in good health,
and yet is unable to perform the functions for
which health is given, to apply his mind or exert
his limbs ; this man’s health is vain. And this is
what St. James says of religion. If it is true
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religion, it must order the life and regulate the
habits. For example, it must govern the use of
the tongue. .As he had before expressed himself,
it must render a man * slow to speak, slow.to
wrath.” Not because every man who bridleth his
tongue is religious; but because a man cannot
have genuine religion, who bridletk not his tongue.
A man of calm, easy, natural temper, has little
temptation to insolence or petulance of language.
Another may have some point to gain, and refrain
his lips from speaking  unadvisedly.” This does
not constitute them religious. . But the truly re-
ligious man, though provoked or reviled, has a re-
straint laid upon him, that he should not “ revile
again.” Though of warm or hasty nature, through
the Spirit he controls that nature, that the fire may
not kindle, and he may not * offend with his
tongue.”

This is one proof, by which the state of the
heart is seen. But there is also another.

27. Pure religion and undefiled before God and the
Father is this, to visit the fatherless and widows in their
affliction, and to keep himself unspotted from the world.

True religion will show itself by exciting in the
heart a love towards men : a feeling for their wants,
their distresses, their sorrows. And it will be active
in relieving them, not only because such is the pre-
cept of the gospel ; nor only because such is the
example left by Christ himself, who healed the
body whilst he instructed the soul, and was not in-
sensible towards the wants of earth whilst he opened
the way to heaven. In addition to this example and



58 JAMES I. 26—27.

to the precepts of the gospel, there isan impulse in the
Christian’s breast to comfort and relieve his suffer-
ing brethren, just as there is an impulse in the pa-
rent’s heart to sustain his helpless children. Those
whom Christ so loved, as to give himself a ransom for
their sins ; those whom God so loved, as to send his
only Son for their salvation ; shall he hold them in
no regard? Shall they pine without relief, or
grieve without consolation ?

This character does not belong to those alone
who are largely provided with this world’s good.
Whoever is so, will impart a share of his blessings
to those who have less. But it is not necessary to
be rich, in order to exercise this ¢ work of faith
and labour of love:” the poor may equally practise
the virtues of charity. They may perform offices
of kindness towards their afflicted neighbours ; sup-
port their drooping spirits; cheer their loneliness;
drop in words of comfort and advice. In this way
they may express their. thankfulness to God, who
has made their own lot easier and smoother. In
this way they show their love to their Lord and
Saviour, who has said, * Inasmuch as ye have done
it unto one of the least of these my brethren, ye
have done it unto me.” '

A third rule is added by St. James here, as a
part of true religion. To keep himself unspotted from
the world.

To go through the world without being corrupted
by it, is the test of an ‘‘ honest and true heart.”
« 1 pray not,” said our Lord of his disciples, « that
thou shouldest take them out of the world; but
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that thou shouldest keep them from the evil.”
Taken out of it they cannot be; there their duties
and their trials lie. Unspotted in it they may be;
for they have that within them, and that above
them, which will enable them to ‘ overcome the
world :” to resist its temptations, to oppose its
errors, to forego its cares.

Plain rules are thus laid down before us, by
which it may be known whether the faith in Christ
Jesus, which we profess, has real possession of our
hearts or no.

If it has such possession, it will make us con-
scientious in our discourse ; mindful of the purpose
for which man was endowed.with the distinctive
power of speech. We shall ‘ keep our tongue, as
it were, with a bridle :” not to stop and silence, but
to direct and guide it according to the rules of duty :
to turn it aside from what is light and vain, and
unprofitable, and uncharitable, into the proper
course of discretion, meekness, and courtesy.

Again: the same faith will open the heart to
sentiments of compassion, of sympathy with the
distresses of others: will incline every one, as far
as their opportunities extend, to relieve the cala-
mities which belong to human life, and to diminish
its evils. :

“So to use this world, as not abusing it,” will be
the prevailing object of life; to look on things
temporal, chiefly as they bear on things eternal :
and to be ever governed by the maxim, ‘ Go thou,
and seek the kingdom of God.”

This is true religion and undefiled before God and
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the Father : because these are the habits to which
“faith that is in Christ Jesus” invariably leads,
whenever it is rooted in the heart. Unless it is pro-
ducing the disposition and the practice here de-
scribed, it is not a substance, but a notion; not
a reality, but a name.

LECTURE VIII.

THE EQUALITY OF RICH AND POOR IN THE
SIGHT OF GOD.

JAMES ii. 1—7.

1. My brethren, have not the faith of our Lord Jesus
Christ, the Lord of glory, with respect of persons.

The gospel of the Lord Jesus Christ, the Lord of
glory, shows that all men are equal in the sight of
God. They cannot be equal as to rank and condi-
tion. Nothing could make or keep them so. But
God does not regard their rank or condition. There
is no respect of persons with him. All were alike
‘ dead” in his sight, when he prepared the means
for their restoration. And as in Adam all came
alike under wrath, even so in Christ may all be
renewed unto life, without respect of persons.

Since, therefore, ¢ there is no respect of persons
with God,” so there ought to be no respect of per-
sons among men, in such a case as either unduly
to exalt one class, or depress another. Where
especial honour is due, Christians will give especial
honour : but at the same time they will honour all
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men, as creatures of the same God, and objects of
interest to the same Redeemer.

Such is the rule, and such ought to be the prac-
tice. But human nature is disposed to a different
course, and outward advantages obtain too much
influence, and encroach upon what is due to others.
The apostle saw reason on this point to admonish
his christian brethren.

2. For if there come unto your assembly a man with a
gold ring, in goodly apparel, and there come in also a poor
man in vile raiment ;

8. And ye have respect to him that weareth the gay cloth-
ing, and say unto him, Sit thou here in a good place ; and
say to the poor, Stand thou there, or sit here under my foot-
stool :

4. Are ye not then partial in yourselves, and are become
Judges of evil thoughts ?

To show any such partiality, and give any such
preference, especially in an assembly for public
worship, would be altogether contrary to the spirit
of the gospel. When the merciful purpose of God
was predicted by the prophet, the leading charac-
teristic was “ glad tidings to the meek.”®* When
that purpose was fulfilled, the proof of its fulfilment
was given, that ¢ the poor had the gospel preached
to them.”* And wonderful, indeed, is the ptovision
made for this, and the way in which God’s purpose is
continually accomplished. The poor are not despis-
ed, as they were by the Scribes and Pharisees ; not
left to themselves, asthey were among the heathen of

! Judging and making a difference, having evil thoughts ; i. e.
being biassed by wrong reasons or motives.

2 Isa. Ixi. 1. 3 Matt. xi. 5.
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old, but are taught those things which Solomon
with all his wisdom knew not, which many pro-
phets and righteous men have desired to see, and
have not seen them.

Conduct, however, such as St. James has cen-
sured, tended to deprive them of this privilege,
and to counteract the very purpose for which Christ
came. 7o have respect unto him that weareth
the gay clothing, and say to him, Sit thou here in
a good place ; and to the poor, Stand thou there, or
sit here under my footstool :—this would have no
other effect than to disgust the poor, and give them
a bad opinion of the religion which they ought to
reverence.

And if we trace such conduct to its source, that is
faulty too. Are ye not then partial in yourselves?
Do you not become judges, who are not influenced
by proper reasons, but follow the rule of your own
perverse and evil thoughts? Rather, be taught of
God, learn from the example which he has set, and
“ be followers of Him, as dear children.”

5. Hearken, my beloved brethren, Hath not God chosen
the poor of this world rich in faith, and heirs of the king-
dom which he hath promised to them that love him ?

6. But ye have despised the poor. Do mnot rich men
oppress you, and draw you before the judgment seats P

7. Do not they blaspheme that worthy name by the which
ye are called ?

Here are two reasons why this unjust preference
should not be shown. First, God has shown no
such preference. He has set honour upon the poor,
and their thoughts ought to be like his thoughts.
Throughouyt the whole dispensation of the gospel,
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“he has exalted the humble and meek.” When
¢ the Lord of glory ” took on him the form of man,
it was the form of a poor man. He who was to
raise others to *‘ riches unsearchable,” had not
himself ¢ where to lay his head.” And further,
when those were chosen who should carry through
the world the glad tidings of salvation, they were
not the great and powerful who were entrusted
with this commission, but ‘ the base things
of the world, and things which are despised, hath
God chosen,” * to bring about the purposes of his
will. . ‘

And again, of those whose hearts were opened,
that they should ¢ attend to the things spoken,”
how large a number were of low condition! It
was early asked, ‘ Have any of the rulers, or of
the chief Pharisees, believed in him ?” But ‘¢ the
common people heard him gladly.”* So that the
Lord himself found reason to declare, ¢ Blessed be
ye poor: for yours is the kingdom of God. But
woe unto you that are rich; for ye have received
your consolation. Woe unto you that are full; for
ye shall hunger. Woe unto you that laugh now;
for ye shall mourn and weep.”® Because they that
had this world’s good were commonly so much
enamoured of it, that few in comparison would con-
sent to deny themselves, and follow him who
taught them to “ seek first the kingdom of God and
his righteousness.” ’

Notwithstanding all these examples, ye have de-
spised the poor. If they did manifest any such feel-

s 1 Cor. i. 28. 5 John vii. 48. 8 Luke vi. 20.
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ing, they would act in opposition to what God had
evidently shown to be his will.

And, once more, the apostle reminds them how
little cause they had to esteem the rich and great
merely as such. Do not rich men oppress you, and
draw you before the judgment seat? Do mnot they
blaspheme that worthy name by the wkich ye are
called ¢ '

There were exceptions to this. When the multi-
tude at Ephesus would have put Paul to death, the
rich man, the man in authority, restrained them.?
And so, afterwards at Jerusalem, * the people ran
together, and went about to kill Paul,” when the
chief captain brought his force down to the temple,
and rescued him.® Still the persecution which the
Christians suffered must chiefly proceed from the
rich, because the rich had most power to persecute ;
and therefore, says St. James, in preferring that
class, and showing them favour to the injury of
others, you prefer those who too frequently oppress
the christian cause, who blaspheme the name in
which you delight to glory.

If there is one place more than another
where all pre-eminence of persons, all distine-
tions, should be forgotten, it is when we are kneel-
ing before God as suppliants for his mercy.
¢ Then the rich and poor meet together. The Lord
is the maker of them all.” The next season, proba-
bly, when the same assembly of persons is found col-
lected, will be before the judgment seat. And there

7 Acts xix. 24—41. 8 Acts xxi. 30—32.
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we know, all will be regarded according to their
spiritual qualifications, and not according to their
outward circumstances. All will be there in vile ap-
parel, except as far as they have * washed their
robes, and made them white in the blood of the
Lamb :” all will be poor there, poor in themselves ;
and they alone rich, who are clothed in the righte-
ousness of Christ; they accounted first, who have
‘‘adorned the doctrine of God their Saviour” by the
sincerest lowliness and humility, the truest meekness
and charity.

LECTURE IX.

THE OBLIGATION OF THE WHOLE LAW.
James i’ 8—13.

8. If ye fulfii the royal ' law according to the scripture,
Thou shalt love thy neighbour as thyself, ye do well :

9. But if ye have respect to persons, ye commit sin, and
are convinced of the law as transgressors.

10. For whosoever shall keep the whole law, and yet
offend in one point, he is guiity of all.

11. For he that said, Do not commit adultery, said also,
Do not kill. Now if thou commit no adultery, yet if thou
kill, thou art become a transgressor of the law.

The apostle had blamed the conduct of some to
whom he was writing, as showing a disregard of the
poor. He now reminds them of the royal law accord-
to the scripture, Thou shalt love thy neighbour as
thyself. 1f they made this commandment their rule
and guide, they would do well. There would then

! Supreme, excellent.
F
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be no ui due preference of one class to another: all
partial 7espect to persons would be done away. But
if in this point they continue to err, they commit sin,
and are convicted of the law as transgressors. What-
ever pretensions they might make, or hopes they
might indulge, were vain: they are  fallen from
grace.” For whosoever shall keep the whole law,
and yet offend in one part, he is guilty of all.

Thus St. James, from the mention of a particular
fault which it was needful to correct, is led to lay
down an universal truth of great importance. Though
it is a truth that we must allow, on a moment’s con-
sideration. For we know that God requires the sur-
render of the heart. We know that faith in Jesus
Christ implies the surrender of the heart to God ;
and we know that whoever reserves to himself one
point of the law, in which he disobeys God, has not
given up his heart to him ; is notin subjection to
" him ; is not serving him : and therefore he is guilty
of all : that is, he is not pardoned; * his sin re-
maineth :” his faith is not such faith as has the pro-
mise of pardon.

You will say, perhaps, Is not this to condemn the
whole race of mankind ? For who is without sin?
“ In many things we all offend ;” and St. John
writes, * If we say that we have no sin, we deceive
ourselves, and the truth is not in us.”

True: none are without sin, but without deadly
sin we trust that many are. True, we all of-
fend, but we do not all offend wilfully : habitually ;
—we do not allow ourselves in sin. We must not,
if we have any well-grounded hope. For St. John
also says, “ Whosoever is born of God sinneth

not:” is not content with sin; does mot con-
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tinue satisfied in it; but whenever he finds the
flesh lust against the Spirit,” whenever he finds the
old nature, which is corrupt, rising up against the
new nature which he has put on in Christ,—against
this he declares war, and manfully contends, and
watches and prays, that he may bring every thought
and word and work into obedience to God. The true
Christian will never feel that he has loved God with
all his heart and mind and soul and strength ; but
still he will never be satisfied with anything short of
this; much less will he say, I cannot love God so
far as to part with this or that besetting sin. The
true Christian will never feel that he has fulfilled
the other royal law, of which St. James is speaking,
and loved his neighbour as himself; but -still he
will desire and endeavour so to love him: he will
continue in no practice which may defraud or injure
his neighbour : he will not deny his rights, nor de-
spise his person. A man who should do this would
be guilty of all : * so far guilty of all, that he would
be as much unforgiven of God as if he had broken
all his laws. His punishment might be less severe
than that of a more heinous sinner : but it would be
no less sure. His exclusion from heaven would be
as certain. There can be no salvation where there
is wilful, unrepented, unforsaken sin.

And all this is according to clear just reason.
You perceive the case. Itis the case of a man who
is brought under some sense of what is due to God ;
he is not without the knowledge or the fear of him ;
but the effect of this fear is only partial; and not-

2 yeyove wavrwy évoxoc: liable to punishment of all: as
Matt. v. 21, 22, and xxvi. 67.

F2
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withstanding his better knowledge, he allows him-
gelf to neglect some duty, or persists in some trans-
gression which is contrary to the divine law. While
this remains so, he has not altogether surrendered
himself to God. He has not given him his heart.
Some service he will not grudge : complete service
he refuses to pay. In short, he reserves to himself
the right of disobeying God in that point which he -
chooses.

Now consider whether this deserves to be called
obedience. Would it be so among men? Would
it be obedience in a child towards a parent? Would
it be obedience in a servant towards a master?
Would it be obedience in a soldier to his com-
mander? Would it be obedience in a subject to
the law of the land ? He who transgresses the law
in one point, is as surely condemned as if he had
committed many offences. Should we listen to
a man who pleaded, when accused of perjury,
that he had not stolen ? When tried for theft, that
he had not been guilty of murder ?

So that men, as well as God, when they require
obedience at all, require complete obedience. No-
thing else is admitted. Any single transgression
of the law is punished according to the nature of the
offence, because it is a denial of the authority of
him who ordained the law. The giver of the law,
whether it be a parent, or a master, or a general, or
a king, expects all his laws to be alike obeyed. If
the child, or the servant, or the soldier, or the sub-
ject, knowingly transgresses one command, there is -
great reason to suppose that all would be trans-
gressed whenever there was occasion or temptation.
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The same authority which set up the law which is
observed, set up also the law which is broken. For
he that said, Do not commit adultery, said also, Do
not kill. Now if thou commit no adultery, yet if thou
all, thou art become a transgressor of the law.

So much need was there to examine themselves,
and make this particular offence, which St. James
had been condemning, a ground of inquiry into
their state before God. For they must never lose
sight of the great truth, that we must all appear
¢¢ before the judgment-seat of God, to give account
of the things done in the body.”

12. So speak ye, and so do, as they that shall be judged
by the law of liberty.

13. For he shall have judgment without mercy, that
hath shewed no mercy ; and mercy rejoiceth against judg-
ment.

If ye allow yourselves in any sin, ye are not “ in
the faith :” ye can only expect judgment according
to the law. And though the law by which ye skall
be judged, is the law of liberty, and not of bondage ;
it is still the law by which our lives must be
governed, and our spiritual state determined. Judg-
ment without mercy awaits him who wilfully offends
against the royal law, Thou shalt love thy neighbour
asthyself. He shall have judgment without mercy,
who has showed no mercy. He shall not partake of
the benefit which belongs to the Gospel, and to the
sincere follower of the Gospel. For the character
of the Gospel is, that mercy rejoiceth against judg-
ment. And such also will be the character of the
true disciples of Christ. They will be tender-

3 See Note at p. 54.
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hearted, forgiving : they will not demand strict jus-
tice; will not be eager to take vengeance, or insist
on claiming rights to the full. They deal with
others as they desire that God may deal with them.
For they have learnt, that if they forgive not men
their offences, neither will their own offences be for-
given of their heavenly Father.*

And how strongly should this argument affect us,
whenever our thoughts are called, as they are by
this whole passage, to the holiness of the divine law,
and the strictness of the divine judgment! What
reason have we to be thankful, that as in the conduct
of Christians towards each other, mercy must rejoice
against judgment, so in the dealings of God with
man, justice has been propitiated, and nrercy has
triumphed !

But that we ourselves have ‘¢ obtained mercy,”
one only proof can testify : that in no one point we
allow ourselves to transgress: that we * exercise
ourselves to keep always a conscience void of of-
fence, both towards God and towards man :”—that
we desire and aim at complete obedience; and
though not  already perfect,” are praying that
“ our whole spirit and soul and body may be pre-
served blameless unto the coming of the Lord Jesus
Christ.” ®

4 Matt. vi. 15. 5 1 Thess. v. 23,
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LECTURE X.

THE EFFECT OF CHRISTIAN FAITH UPON THE
LIFE.

James ii. 14—17.

14 What doth it profit, my brethren, though a man say
he hath faith, and have not works £ can faith save him ?

In the sentence which comes before this question,
St. James had been alluding to future judgment.
So speak ye, and so do, as they that shall be judged
by the law of liberty. He had also been noticing
a point in which those to whom he wrote had
transgressed the law. Ye are partial in yourselves.
Ye have despised the poor. This leads him on fur-
ther, to show how vain a christian profession must
be, without an answerable life. What doth it profit,
my brethren, though a man say he hath faith, and
have not works? can faith save him? .

He seems to suppose that some one might reply
to what he had been just urging: You speak of our
being judged according to the law. But * there is
no condemnation to them that are in Christ Jesus.”
You speak of doing well, if we keep the royal law,
Thou shalt love thy neighbour as thyself. But our
salvation is * of grace, not of works, that any man
should boast.” _ .

There have always been some to argue in this
manner: and the Spirit of God, foreseeing this,
has provided an answer in the words of St. James:
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who here shows us, not that we are justified other-
wise than by faith, but what that faith is by which
we are justified: namely, a faith that worketh
righteousness.

Suppose, then, a man to excuse himself for not
living after the way in which the apostle had been
instructing him to live :—for being ‘¢ a hearer of the
word, and not a doer:” for not “ bridling his
tongue :” for not * visiting the fatherless and wi-
dow in their affliction :” for * despising the poor,”
and respecting the persons of the rich : suppose him
to excuse himself for this, and to say in his defence,
“ We look to be accounted righteous before God
by faith in Jesus Christ, and not for our own works
and deservings.” Supposing a man thus to argue,
St. James replies: What doth it profit, though a man
say he hath faith, and have not works? can faith
save him ¢ That faith which he says he has, and which
has no works to proveitsreality ? Can it save him,
that he professes to believe in Christ, if he has lived
in no way answerable to that profession ? Christ’s
own words cut off any such expectation ; ¢ Not every
one that saith unto me, Lord, Lord, shall enter into
the kingdom of heaven ; but he that doeth the will of
my Father which is in heaven.” ¢ Many shall
say unto me in that day, Lord, have we not pro-
phesied in thy name, and in thy name done many.
wonderful works ? Then shall I profess unto them,
I never knew you: depart from me, ye workers of
iniquity.”

St. James proceeds to illustrate this by an exam-
ple; an example which all could understand. He
takes the case of natural affection: that natural
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affection which one person bears towards another. We
know how this acts when itis a true affection : as it
was, for instance, in Jonathan towards David, when
* he loved him as his own soul.”” ! Thus we may learn
how faith ought to act if it is to be received as
genuine, and how it will act, if it really unites the
heart to the Redeemer.

15. If a brother or sister be naked, and destitute of daily

M’
4 16. And one of you say unto them, Depart in peace, be
ye warmed, and be ye filled ; notwithstanding ye give them
not those things which are needful to the body ; what doth
it profit ? .

17. Even so faith, if it hath not works, is dead, being
alone.

Here the case is supposed, in which natural affec-
tion is put to the test. T7he brother or sister is
naked and destitute of daily food. The friend ex-
presses all good-will towards them : is anxious that
they should have relief and comfort: Depart in
peace; be ye warmed; be ye clothed: but these
are words only: notwithstanding ye give them not
those things that be needful: he denies himself no-
thing, uses no exertion to supply his brother’s
wants: what doth it profit? Will any one accept
this as true and satisfactory love? Who would value
it, or make it a return?

It is not so when the affection is real, and has
possession of the heart. It was not so in the case
of Jonathan. Jonathan said to David, ¢ Whatever
thy soul desireth, I will now do it for thee.” But
was this all? Far from it. Jonathan stripped him-

1] Kings xviii. 1, 3.
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self of the robe that was upon him, and gave it
to David, and his garments, even to his sword, and
to his bow, and to his girdle.” ¢ And Jonathan
spake good of David unto Saul his father, and said,
Let not the king sin against his servant, and against
David.” #

If this is true affection, not only to speak kind
words, but to do kind deeds : so it is true faith, not
to say we believe, but to keep the commandments:
not to cry Lord, Lord, but to * deny ourselves, and
take up the cross, and follow him.”

The faith which has no reality, and cannot profit,
is exactly represented in the parable of the Sower.
The seed is sown. In the first case it falls by the
way side. The word reaches the ear, but does not
pass into the mind : and the man does not say that
_ ke hath faith : does not profess to believe. But the
two next cases describe persons who  receive the
word,” but do not live according to it: seem to
believe, perhaps affirm that they believe; —
but have nmot works. In the one case, tempta-
tion comes, afflictions threaten, and the man
is required in the way of christian duty to resist
temptation, to endure affliction. Just as a friend is
called upon, if he really loves, to make some sacri-
fice, to consent to some exertion for his friend’s
sake. Just as Jacob was required, if he really loved
Rachel, to serve Laban seven years, and then claim
her in marriage. Jacob’s love was strong, and
stood the test. The faith in the parable is too weak
to bear the trial: the man “is offended : he “¢ falls
away.” In the other case, the third case proposed,
there is a contest for the mastery between faith on

2] Sam. xviii. 4; xix. 4 ; xX. 4.
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the one hand, and on the other * the cares of the
world, and the deceitfulness of riches, and the lusts
of other things.” The present world prevails : faith
is not the governing principle of the heart: has not
strength enough to * bring forth fruit to perfection.”
What, then, doth it profit? Will Christ receive
as his own, those who confess him with their lips,
but in their lives deny him? Nay, he has himself
recorded the sentence they will hear. * Depart from
me: I never knew you.” ¢¢ He that hath my com-
mandments and keepeth them, he it is that loveth
me: and I will raise him up at the last day.” But
Saith, if it have not works, is dead, being alone.

These words lead to a question, by which every
believer in Christ should be daily examining his
own state. He should say, I kave faith. Have I
works? That is, does my life agree with my faith,
and depend upon it? I believe that Jesus Christ
came into the world to be * the way, the truth, and
the life.” But unless I follow that way, which I
believe to be the right way: unless I obey that
truth to which I assent: unless I seek that life,
which I acknowledge to be life eternal: what doth
it profit? can faith save me? [Faith, if it have not
works, is dead, being alone.

But suppose that faith is found to be not dead,
but living: not barren, but fruitful: the active
principle which is intended to regulate our thoughts
and words and actions :—shall we trust to these
works? Shall we trust to * faith which worketh by
love,” or to works of love which spring out of faith,
as the cause or ground of our salvation? No, you
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will reply, we trust to no such foundation of sand.
For what, after all, is the result even of the most
useful life, the most careful practice? It only brings
us to the conviction, that we have nothing in our-
selves to trust in. It only proves to us that we are
aiming at what we never reach, and resisting that
which still contends within us. It daily gives us
fresh reason to thank God that we have something
more sure to depend on: and that “not according
to works of righteousness which we have done, but
according to his mercy he saved us,”* through Jesus
Christ our Lord.

LECTURE XI.

WORKS THE TEST OF CHRISTIAN FAITH.

JAMES ii. 18—19,

18. Yea, a man may say, Thou hast faith, and I have
works : shew me thy faith without thy works, and I will

shew thee my faith by my works.

St. James will not leave the important subject
which he had begun, the quality of faith, without
sifting it to the bottom. He had before affirmed
that faith without works is dead, being alone : like a
corpse which has the appearance of a man, but not

3 Titus iii. 3.
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the properties of a man. He proceeds to prove this:
and furnishes a reply to any one who might argue
with him, might allege that he had faith ; that the
promises of the Gospel were made to faith; and that
therefore he had a claim to the promises of the
Gospel.

Suppose, then, a person to profess this; to pro-
fess, that perceiving himself to lie under the wrath
and indignation of God, he has fled to Christ for
refuge from that wrath and indigmation : that he
knows that of himself he can do no good thing, and
therefore desires to rely on the righteousness which
is by faith in Jesus Christ. These are excellent
words : this is the true-description of faith: this
was the faith which St. Paul had, and recommends to
others. Still St. James is aware of the deceitful-
ness of the heart : knows that it is one thing to seek
deliverance from the consequences of sin, and an-
other to seek deliverance from sin itself: and easier
to rely on Christ as the Saviour of the world, than
to obey him as our own Lord and King. Knowing
this, he requires a proof, and sign of faith. Yeq, a
man may say to one who thus professed his faith,
Thou hast faith. Nor would I deny it. But let me
behold the testimony of it in thy life. I see not
how else it can be proved. Nor do I demand what
I do not myself show. I will shew thee my faith by
my works. Shew me thy faith without thy works.
Thou canst not. It is impossible. For faith is
hidden in the heart. It cannot be seen in itself;
it can only be known by its effects. It is like the
life which animates the body. We cannot see it:
we cannot tell on what it depends: but this we
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know, that if there is healthy life, the man will
breathe and move. So if there is acceptable faith,
wrought in the heart by the Holy Spirit: however
deep it lies, it will prove its existence there: it will
show signs of life by its feeling and its energy: it
will breathe in piety towards God, and be active in
love to man.

But the heart of man is strangely inconsistent ;
*“ deceitful above all things ;" and requiring to be
closely examined. So that the apostle reminds us,
how easy it is to believe a truth, and yet to act as if
we believed it not : to believe it to no good purpose.

19. Thou believest that there is ome God : thou doest
well : the devils also believe, and tremble.

Thou believest that there is one God : thou doest
well. 1t is needful that thou shouldest believe this.
All religion must be based upon that truth, ¢ For
he that cometh to God, must first believe that he
is, and that he is a rewarder of them that diligently
seek him.”* But remember, how possible it is to
believe that there is one God, and yet to be moved
with no pious love towards him, and to show him no
service, no obedience! The devils, the evil spirits,
who are contrary to God in their nature, and shut
out for ever from his presence, the devils also believe,
and tremble at his power.

Alas! we need not resort to evil spirits to prove
this. Who amongst us ever doubted that God is
our Maker and our Governor? Yet have we not
too often acted as if we were our own makers, and
had no God to reign over us? Who amongst us does

1 Heb. xi. 6.



JAMES II. 18—19. 79

not believe that Christ will come again in glory to
be our judge, and that he will recompense all men
according to their works? Yet where was this belief,
when last you transgressed against the plain com-
mands of God, and committed an offence which
you knew must appear against you at the judgment
day ? : ‘

It is just as possible to believe all that the Gospel
reveals, to believe that Jesus was made flesh, and
died, and rose again, and yet to live as if we be-
lieved not. They are * not the hearers, but the
doers of the law, which shall be justified.” “If ye
know these things, happy are ye if ye do them.”

Therefore the apostle allows no one to be satis-
fied, who can merely say, I kave faith. He insists
that they cannot show their faith to be that faith
through which men “ have peace with God,” un-
less it is attested by their life and habits. ‘ By this
we know that we love God, that we keep his com-
mandments.” By this we know that we believe in
Jesus Christ, when we obey his precepts and imitate
his example. There may be a belief in Christ
which has no other origin than our birth and educa-
tion: which we receive, like our language, from
the country in which we were born. More than
this, there may be a belief which is strong enough
to disturb our conscience; and yet, I fear, a
 gavour of death,” and not * of life:” because itis a
body without a spirit: it does not quicken the soul
with a new and vital principle: it does not overcome
the carnal nature ; it does not raise the heart beyond
things below, and set the affections upon the king-
dom of God and his righteousness. And all this is
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done, and must be done, by tkat faith through
which a man is justified before God. Such faith is
not merely acknowledged, because it rests on history;
not merely professed, because it is professed by those
around us; but the man has taken it for his own; has
been brought by the Spirit to see that Christ Jesus
is made unto us of God ‘¢ wisdom, and righteous-
ness, and sanctification, and redemption.”* He
has come to him as ‘‘the way, and the truth, and
the life;” and he can say with inward confidence,
“ I know in whom I have believed.” Such faith is
not merely a dependence upon Christ and his merits
for salvation, as if God had provided a way to bring
his people to heaven without their own pains and
diligence. But it is a laying hold of eternal life,
through the means which the Author of eternal life
has revealed. Such faith is approved by the mind,
and satisfies the reason: but it does not rest there,
in the head only; it occupies the heart: and gives
energy and animation to a man’s thoughts, and de-
sires, and practice, just as the principle of life in
the body gives strength and activity to his limbs.
And if Satan could suddenly destroy this faith,
which, thanks be to God, one stronger than Satan
forbids; —the whole man, altered and decayed, would
show that the former principle of life was gone.
¢1 Cor. i. 30.
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LECTURE XIIL
GENUINE FAITH PROVED BY WORKS.

JaMES il. 20—26.

20. But wilt thou know, O vain man, that faith with-
out works is dead?’

21. Was not Abraham our father justified by works,
when he had offered Isaac his son upon the altar #

22. Seest thou how faith wrought with his works, and
by works was faith made perfect ?

23. And the scripture was fulfilled which saith, Abraham
believed God, and it was imputed unto him for righteous-
ness ; and he was called the Friend of God.

Thus St. James pursues the argument which he
had before begun, to prove that faith, if it has not
works, is dead, being alome. Any one who took
the opposite side, would be sure to bring forward
the example of Abraham: of whom Paul has said,
(Rom. iv. 2, 3.) “If Abraham were justified by
works, he hath whereof to glory: but not before
God. For what saith the scripture? Abrakam
believed God, and it was imputed unto him for
righteousness.”

Is there, then, a difference between the two
apostles? This cannot be. All scripture was written
under the direction of the same Spirit, and tends to
the same end. But Paul has affirmed, * Faith was
reckoned to Abraham for righteousness.” Therefore
might a man say, I have faith. I fully believe

G
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that Jesus Christ came into the world for our re-
demption. I have received it from my parents. It
is adopted as truth in the country to which I belong.
Nay : I have gone back to the history which relates
how the religion of Christ Jesus first prevailed and
spread: and I perceive that if I doubt of that, I
must doubt of everything which I have not seen
with my own eyes. For these reasons I believe it.
This is my faith: and I trust that this faith will be
counted unto me for righteousness.

Here then the apostle James comes in, to prevent
error in a case so serious; and shows the nature of
that faith which God accepted in the case of Abra-
ham. Certainly his faith saved him. But observe
what sort of faith. Abrakam believed God. And
because he believed him, ke offered up Isaac his son
upon the altar. Seest thou how faith wrought with
his works, and by works was faith made perfect?
Seest thou how he showed, by his obedience to
God’s command, that his faith was that sort of
faith which influences and changes and governs the
heart, and makes the man in whom it is implanted
‘‘ a new creature.”’

Certainly this appeared in Abraham. Through
faith he did that, which nothing else could have
made him do. And it is this which proves reality,
sincerity, in a profession ; a willingness to act upon
the profession, though it be to our own distress or
loss. In the instance which James had before
brought forward, where there was no real love; where
there were kind words, but no kind deeds: the
want of real love was proved by the unwillingness
to do anything for love's sake. Ye say, be ye
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warmed and filled ; notwithstanding ye give them not
the things which are needful. Thus it is proved
that there is no true affection in the heart. On the
other hand, it is clear in Abraham’s case that there
was a true affection. He was justified, his faith was
established, when he offered his son Isaac. The
trial was severe. We are told so in the history;
which begins by saying, that ‘ God tempted Abra-
ham.”* A sword must have pierced his heart,
when he rose up early in the morning, and took
Isaac away from the sight of his mother Sarah,
conscious that the mother would never see that son
again. A sword must have pierced his heart, when
Isaac innocently inquired of him, ¢ My father,
where is the lamb for a burnt offering ?” The faith
which could sustain a man through a trial of this
kind, was indeed a true affection, a vital principle.
Every Christian’s faith is brought to a test of the
same kind, though not of the same degree. As the
heart by nature loves a son, an only son; so the
heart by nature loves worldly things, worldly
pleasures, self-indulgence. The gospel message to
such a heart is, Take thy sin, thy most besetting
sin, which thou lovest, and sacrifice it at the cross
of Christ. “If ye live after the flesh, ye shall die;
but if through the Spirit ye do mortify the deeds of
the body, ye shall live.” * If thy right hand offend
thee, cut it off, and cast it from thee. If thy right
eye offend thee, pluck it out, and cast it from thee.”
“ Set thine affections on things above, not on things
of the earth.” ¢ They that are Christ’s have cruci-
fied the flesh, with the affections and lusts.” For

1 Gen. xxii, 1—9.

G 2
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the world passeth away, and the lust thereof. But
he that doeth the will of God, abideth for ever.”

Such must be the effect of faith: and by works
like these, that is, by a life led according to these
principles, is faith made perfect. - So that the apostle
concludes,

24. Ye see then how that by works a man is justified,
and not by faith only. '

26. Likewise also, was not Rahab the harlot justified
by works, when she had received the messengers, and had
sent them out another way ?

26. For as the body without the spirit is dead, so faith
without works is dead also.

Rahab as well as Abraham gave an example of a
person saved by faith. St. Paul alleges it, in his
epistle written like this of James to the Hebrew
brethren scattered abroad. (Heb.xi. 31,) By faith
the harlot Rahab perished not with them that be-
lieved not, when she had received the spies in
peace.” But her faith-was not a body without the
spirit. Her faith also wrought by works. She said
unto the two men whom Joshua had sent into Je-
richo as spies, (Josh. ii. 9,) “I know that the Lord
hath given you the land, and that your terror is
fallen upon us, and that all the inhabitants of the
land faint because of you.” Had she merely ac-
knowledged this, and refused to assist and preserve
the messengers, hers would have been faitk without
works, that faith which being without worksis dead.
‘But it was active faith; self-denying faith; faith
which could induce a sacrifice; for she sent the
‘messengers out another way, securing their safety, and
risking the vengeance of her countrymen. There-
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foré by works was her faith made perfect.  As God
said of Abrabam, * Now I know that thou fearest
God, seeing that thou. hast not withheld thy son,
thine only son, from me :"—so it might be said of
Rahab, Now we know_ that thou believest that God
has given the city of Jericho to Israel, since thou
hast fayoured. the men by whom the city shall be
taken.

Ye sce then how that by works a man is justified,
and not by faith only. Not by faith when alone. Ye
see how his works must be appealed to, to prove or
justify his faith. Do ye know a man, pretending
to be a disciple of Christ Jesus, and to trust in him
for salvation, who notwithstanding is yielding to
some favourite sin, and is not daily striving to grow
meore and more in holiness, to advance farther and
farther in obedience? That man’s faith is vain.
His life does not prove it sincere. His practice of.
evil works, or his want of good works, show that all
is hollow and unsound, and will not stand in the
judgment of God. For as the body without the
spirit is dead, so faith without works is dead also.
The body, when the soul has left it, may have all
the appearance of a perfect man ; but still it is not
a perfect man. So, faith may look well in words,
and sound well in profession: but it is worth
nothing, unless it shows itself in a life of active
obedience to the Redeemer whom it pretends to trust
in and rely on. . ,

Observe, howerver, that St. James does not employ
this argument to prove that a person is accepted of
God for the sake of any thing in himself. Man's
works are to follow faith, and grow out of it; not
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to precede it or stand instead of it. Man is justified,
first and last, by what has been done for him, and
not by what is done by him. He is a son of Adam,
and “in Adam all died.” If he is delivered from
that death, Christ is his life. If he finds mercy of
God in the great day, it is ‘ because Christ has
made him free from the law of sin and death.”

But it is not enough for a man to approve this
doctrine, to confess that it agrees with scripture, or
even that he finds it suitable to his own corrupt
nature : this will not suffice, if, at the same time,
he does not give all diligence to maintain those
good works, “ whieh God hath before ordained that
we should walk in them.” He may pretend that
he trusts not to his own works for salvation, and
therefore that his works are of no avail. To such as
these James writes and assures them, that their faith
is of no avail. Faith is of no avalil, if it does not
show itself in a man’s life and practice: if it does
not cause him, “ denying ungodliness and worldly
lusts, to live righteously, soberly, and godly in
this present world,” as one who is “ redeemed from
all iniquity.”

This then is the Christian’s language, uniform
and consistent, when looking to his faith, and look-
ing to his works : God forbid that I should trust in
anything, save in the cross of the Lord Jesus
Christ. That is my trust : and He who knows the
heart, sees what is written there. But I am assured
that faith without works is dead. Therefore, * herein
do I exercise myself, to keep always a conscience
void of offence towards God and towards all men.”
And “my rejoicing is this, the testimony of my
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conscience, that in' simplicity and godly sincerity”
I regulate the practice of my life, not by the customs
of the world or the inclinations of my own nature,
but by “ the faith of the Son of God, who loved me,
and gave himself for me.”

Blessed is the man who has built his house an
this foundation : *¢ it shall not fall, for it is founded
upon & roek.”

LECTURE XIII.

THE WRONG USE OF THE TONGUE REPROVED.

JAMES 1l 1—12.

1. My brethren, be not many masters,! knowing that we
shall receive the greater condemnation.

It is an evil on one side, to permit offences to
go unreproved. *‘ Thou shalt in any wise rebuke
thy neighbour, and not suffer sin upon him.”*
There is an evil on the other side, that of being over
ready to censure, and take on ourselves the office
of teaching, St. James perceived that this latter
evil was most likely to prevail among those to whom
he wrote: and therefore he warned them, Be not
many masters. Be not forward to judge and cen-
sure : knowing that we shall receive the greater con-

1 In the sense of teachers, didaoxalot.
2 Levit. xix. 17.
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demnation: knowing that whosoever does this, lays
himself under increased responsibility : for it may
be said to him, * Thou that teachest others, teachest
thou not thyself?"” Therefore, *judge not, that ye
be not judged : for with what judgment ye judge,
ye shall be judged: and with what measure ye
mete, it shall be measured to you again.” *

And there is a reason, why we should not be
hasty to reprove : there is a reason, why if it be-
comes a duty to reprove, that duty should be per-
formed in a spirit of meekness.

2. For in many things we offend all. If any man offend
not in word, the same 1s a perfect man, and able also to
bridle the whole body.

This very tongue, which is so ready to employ
itself in censuring and blaming others, what proof
it gives, that we are daily prone to fall; constantly
liable to offend ! He is a perfect man indeed, who is
able always to direct his tongue aright: to guide it
with discretion, either to speak or to be silent.
Whosoever has attained this power, is able also to
bridle the whole body : to resist the motions of sin:
has advanced far towards the fulness of christian
excellence.

Will it be thought that a power is here attri-
buted to the tongue beyond what it really possesses?
There are examples to show how great may be the
effect of what might seem a weak and feeble thing.

3. Behold, we put bits in the horses’ mouths, that they
may obey us; and we turn about their whole body.
4. Behold also the ships, which though they be so great,
3 Matt. vii. 1, 2.
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and are driven of fierce winds, yet are they turned about
with a very small helm, whithersoever the governor listeth.

5. Even so the tongue is a little member, and boasteth
great things. Behold, how great a matter a little fire
kindleth !

The bit in the horse’s mouth controls his strength
and regulates his speed. The helm of the ship,
small and weak in comparison of what it guides, is
still able to turn about the whole vessel. Such is
the tongue to the man. If loosened and suffered to
run at will ; if not prudently governed, and directed
in the right course ; the man is like a horse without
a bit, or a ship without a helm. So that the man
is what his tongue shows him to be: the tongue
““ speaks out of the abundance of the heart,” and
the heart is the man. Therefore, little as the tongue
is among our members, it boasteth great things : it
has great power: it produces great effects. The
proud and boasting tongue betrayed the character
of Sennacherib, king of Assyria, when he sent a
messenger to the inhabitants of Jerusalem, (2 Kings
xviii. 32,)¢ saying, “Hearken not to Hezekiah
when he persuadeth you, saying, the Lord will
deliver us. Hath any of the gods of the nations
delivered at all his land out of the hand of the king
of Assyria?” ¢ Now, therefore, let not Hezekiah
deceive you, mor persuade you on this manner,
neither yet believe him : for no god of any nation
or kingdom was able to deliver his people -out of
mine hand, and out of the hand of my father: how
much less shall your God deliver you out of mine
hand?” Such was Sennacherib: and the way in

4+ Compare 2 Chron. xxxii. 15.
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which his message was received equally displayed
the character of Hezekiah. He did not return rail-
ing for railing, but committed himself to ‘¢ Him
that judgeth righteously.” * The people held their
peace, and answered him not a word : for the king’s
commandment was, saying, Answer him not.” This
was to bridle the tongue : so to govern the helm as
to escape the rising storm.

Where there is not the same discretion, the same
self-government, where the passions of the heart
find vent in the vehemence of the tongue, the apostle
strongly points out the evils which ensue. Behold,
how great a matter a little fire kindleth !

6. And the tongue is a fire, a world of iniquily : so is
the tongue amongst our members, that it defileth the whole
body, and setteth on fire the course of nature; and it is
set on fire of hell.

7. For every kind of beasts, and of birds, and of ser-
pents, and of things in the sea, is tamed, and hath been
tamed of mankind :

8. But the tongue can no man tame ; it is an unruly
evil, full of deadly poison.

9. Therewith bless we God, even the Father ; and there-
with curse we men, which are made after the similitude of
God.

10. Out of the same mouth proceedeth blessing and
cursing. My brethren, these things ought not so to be.

11. Doth a fountain send forth at the same place sweet
waler and bitter §

12. Can the fig-tree, my brethren, bear olive-berries?
either avine, figs ! 80 can no fountain yield both salt water
and fresh.

When the heart is not brought under the in-
fluence of divine grace, and its passions are un-
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restrained, the tongue flames forth as a fire, kindled
from the source of all evil.

But the tongue which man cannot tame, and which,
when untamed, is an unruly evil, full of deadly
poison;—may yet be brought into subjection by
the Spirit of God, and made to promote his glory.
Therewith bless we God, even the Father. As
David wrote; “Thou shalt open my lips, O Lord,
and my mouth shall declare thy praise.” To this
purpose is the tongue designed; thus speaking, it is
sanctified ; and the mark of God’s people will be
that they seta watch over their lips, that nothing
shall pass them which does not savour of meek-
ness, faithfulness, truth, and purity.

But, says the apostle, how inconsistent are some
who profess and call themselves Christians! Witk
the tongue bless we God, even the Father. The
Christian’s thanksgiving is: *Blessing and honour
and glory and power be unto Him that sitteth upon
the throne.” Shall the tongue which has been
thus employed be used to revile God’s noblest crea-
tures? And therewith curse wemen, which are made
after the similitude of God. These things ought not
so to be. They cannot be, where the heart is really
under divine influence. There cannot be that envy
and strife and hatred, which leads to cursing and rail-
ing, if it be not that while we take the name of God in
our mouths, our heart is far from Him. We know
of sweet fountains, and we know of bitter fountains:
but the same fountain cannot send forth both salt
water and fresh. The vine bears one sort of pro-
duce; the fig-tree has a different fruit: but every
tree has its own fruit, according to its nature, which
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nature by that fruit is known. So must it bé with
the heart. The honest and good heart cannot at
the same time use the tongue to bless God, and to
curse man.

Thus are the words of our Lord illustrated, where
he has said, “ By thy words thou shalt be justified,
and by thy words thou shalt be condemned.” *

The words are not the only test, but they are
one test of the state of the heart: and in that day
when “ all must appear before the judgment seat of
God to receive according to the things done in the
body,” by the words it will be seen whether the
fountain from which they proceeded had remained
under its original corruption, or was purified and
sweetened by the Holy Ghost, the Sanctifier.

LECTURE XIV.

_CHRISTIAN MEEKNESS AND GENTLENESS
ENFORCED.

JaMEs iii. 13—18.

13. Who is a wise man, and endued with knowledye
among you? let him shew out of a good conversation * his
works with meekness of wisdom.

When the disciples asked our Lord, who amongst
them should be greatest, he surprised them by say-
ing, (Matt. xx.27,) ‘ Whosoever will be great

5 Matt. xii. 87.

1 avaorpopnec, manner of living, without peculiar referenceto
discours : as Eph. iv. 22,
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among you, let him" be your minister: and whoso-
ever will be chief among you, let him be your ser-
vant.” So among those who were to read this epistle
of James, there were many who had a high opinion
of themselves, and boasted of their wisdom. He
gives them a sign, by which it may be shown: by
meekness of spirit, and discreetness of conduct.
Who is a wise man and endued with knowledge among
youf Let his manner of life adorn the doctrine of
God our Saviour. Let him skow out of a good con-
versation his works with meekness of wisdom.

14. But if ye have bitter ‘envying and strife in your
hearts, glory not, and lie not against the truth.

15. This wisdom descendeth not from above, but is
earthly, sensual, devilish.

16. For where envying and strife is, there is confusion
and every evil work.

It is a great and rare qualification to know our
real character. And many of these evidently mis-
took themselves. They indulged envying and strife ;
they called it zeal and earnestness. Such may have
been the case with those of whom Paul complains,
(Phil. i. 15,) ¢ Some preach Christ of conten-
tion, not sincerely, supposing to add affliction to my
bonds.” Such did not discover their own temper;
gave a good name to a had quality : whilst they Aad
in their hearts envy and strife towards a brother,
they prided themselves as being zealously affected
towards God : whilst their minds were inflamed
with enmity, they would glory, and lie against the
truth, as if inspired by holy resolution. But this
wisdom descendeth not from above: is not to be
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ascribed to the Spirit of God: it is earthly: has
worldly objects in view, as pride and personal advan-
tage : it is sensual, as part of the natural unrenewed
character : devilish, such as evil spirits possess and
rejoice in. We see this exemplified in the rebellion
of Korah and his company, as related in the early
history of the Israelites. (Numb. xvi.) ¢ They ga-
thered themselves together against Moses and
against Aaron, and said unto them: Ye take too
much upon you, seeing all the congregation are
holy, every one of them: and the Lord is among
them : wherefore then lift ye up your mouths against
the congregation of the Lord 7’ Such are the ¢ mur-
murers, complainers,” some of whom have disturbed
the church in every age: men who ¢ despise domi-
nion, and speak evil of dignities.”® When this spirit
prevails, there is confusion and every evil work.

17. But the wisdom that is from above, is first pure,
then peaceable, gentle, and easy to be entreated, full
of mercy and good fruits, without partiality, and without
hypocrisy.

18. And the fruit of righteousness is sown in peace of
them that make peace.

We have here a beautiful description of the real
character of that wisdom with which the Holy
Ghost inspires the heart. It is, first, pure. The
source is cleansed from which the stream must flow :
cleansed from those evil affections and imaginations
which would defile and sully it.  Blessed are the
pure in heart, for they shall see God.” And it is,
then, peaceable : exemplifying that charity which
« vaunteth not itself, doth not behave itself un-

% Jude 6 and 8.
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seemly, seeketh not her own, in honour preferring
others before herself.” It is gentle: not using the
weapons of force and violence, but of kindness and
persuasion : after the example of Him, who would
have gathered the children of Jerusalem together,
‘“even as a hen gathereth her brood under her
wings,” but they would not. Or as St. Paul con-
ducted himself towards the Thessalonians, (1.ii. 7,)
whom he reminds, *“ We were gentle among you,
even as a nurse cherisheth her children.” This holy
temper is full of mercy ; * not lording it over God’s
heritage,” but looking upon the errors of others with
a consciousness of personal infirmity; and * if
any man err, restoring such an one in the spirit of
meekness.” It abounds in the works of righteous-
ness: the good fruits which spring from the Spirit
of God in man. It is without partiality ; like its
divine Author, ¢ has no respect of persons:” and it
is without hypocrisy : *¢ in simplicity and godly sin-
cerity” carrying on its commerce with the world.

Such is the wisdom whkich is from above. Surely
we may say, ‘‘ Happy is the man that findeth wis-
dom, and the man that getteth understanding!
She is more precious than rubies, and all the things
that that thou canst desire are not to be compared
with her. Length of days is in her right hand, and
in her left hand riches and honour. Her ways
are ways of pleasantness, and all her paths are
peace.” She makes peace, and not confusion ; and
she enjoys peace and escapes strife. She sows in
peace the works of righteousness, * has her fruit unto
holiness, and the end everlasting life.”

Lord, evermore give us this wisdom !

3 Prov. iii. 13.
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LECTURE XV.

COVETOUSNESS, WORLDLINESS, AND PRIDE
CONDEMNED

JAMES iv. 1—6.

1. From whence come wars and fightings among you ?
come they not hence, even of your lusts that war in your
members ? -

Where the gospel prevails, it will restrain those
evils of contention, whether public or private, with
which the world has too generally abounded. The
gospel had not produced this effect among those to
whom St. James was writing. So he descends to
the seat of the disorder, and asks, From whence come
wars and fightings among you? Come they not from
an inward source, a corrupt heart? Come they not
hence, even of your lusts that war in your members ?
From those desires which you ought to resist, but
which you do indulge? Instead of contention, in-
stead of strife, there is one way, and only one, by
which the people of God will seek to obtain what
they desire. They are instructed “in everything,
by prayer and supplication, to make their requests
known unto God.” But it is otherwise with you.
You either use violent means to satisfy your wishes,
or you ask of God in such a spirit as can obtain no
return from Him.

2. Ye lust, and have not : ye kill, and desire to have, and
cannot obtain : ye fight and war, yet ye have not, because ye
ask not.
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3. Ye ask and receive not, because ye ask amiss, that ye
may consume it upon your lusts.

4. Ye adulterers and adulteresses, know ye not that the
Jriendship of the world is enmity with God# whosoever
therefore will be a friend of the world is the enemy of God.

Here he reminds them of what they seemed to
have practically forgotten ; namely, that the Chris-
tian has made a choice between the present world
and the kingdom of God; he cannot secure both,
but must hold to the one, and despise the other.
Their conduct gave proof that they were following
this present world ; not living as its enemies, but its
friends ; not as those who had renounced its wick-
edness, and were resisting its allurements, but as
those who were minded to be friends of the world,
lovers® of the world. Such persons cannot have
fellowship with God; for God and the world are
contrary to one another. They cannot both be
loved ; they cannot be served together. This was
plainly shown in that mysterious temptation which
our Lord underwent in our form and nature.®* * The
devil taketh him up into an exceeding high moun-
tain, and showeth him all the kingdoms of the
world and the glory of them : and said unto him,
All these things will I give thee, if thou wilt fall
down and worship me.” He might have all the
kingdoms of the world and the glory of them, but
only on these terms: * If thou wilt worship me.”
He must cease to set God before him, as the object

1 dd\a Tov Koopov, nimius rerum terrenarum amor : Schleus-
ner. ®dwa is used in this sense frequently in the book of

Proverbs. . The word friendship suggests a meaning somewhat
different. 2 Matt. iv. 8.

H



98 "JAMES IV. 1—6.

to be loved with all the heart, and served with all
the faculties and powers.

All scripture agrees in confirming the same truth.
When a young man of authority and promise came
to our Lord, and asked the important question,
 What shall I do to inherit eternal life #’* It was
the friendship of the world which caused him to lose
his errand, and go away sorrowing. ¢ He had great
possessions :” he loved them, and what they could
procure ; and he could not give up these for the
service of God, and the exceeding great reward in
heaven. So, again, where we are told that “ among
the chief rulers even, many believed in Jesus,”
convinced by the miracles which they saw, and
the doctrines which they heard ; but * did not con-
‘fess him ;”* the hindrance was, the friendship of
the world. ** Because of the Pharisees they did not
confess him, lest they should be put out of the syna-
‘gogue ; for they loved the praise of men more than
the praise of God.” When among those who have
received the word, many in time of temptation fall
away, and others bring no fruit to perfection ; what
is the cause? The friendship of the world; the
love of present things. We are expressly told so.
Either ¢ persecution ariseth; or the cares of this
world, and the deceitfulness of riches, and the lusts
of other things, choke the word, and it becometh
unfruitful.”?

Whosoever, therefore, will be the friend of the world,
is the enemy of God. We must choose to which

3 Mark x. 17. 4 John xii. 42.
5 Matt. xiii. 22. :
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we will adhere. The intent of christian faith is to
overcome the love of earthly things, in whatever
form they allure. If it has not done this in the
heart, it has done nothing to any purpose. ¢ For
all that is in the world, the lust of the flesh, the lust
of the eyes, and the pride of life, is not of the Fa-
ther.” ® To be attached to these, is to be attached to
that which does not unite man with God, but sepa-
rates man from him. '

If they doubted whether such was indeed the
case, whether the temptations of the world were so
perilous, and the friendship of . God so indispensa-
ble; let them consult the scripture, and be con-
vinced by “ the law and the testimony.”

5. Do ye think that the scripture saith in vain, The spi-
rit that dwelleth in us lusteth to envy #7

St. James does not here quote any one particular
text, but reminds them of the general tenor of scrip-
ture ; and asks them, Is there no meaning in those
passages which speak of the evil in man’s heart, of
its deceitfulness, its selfishness, its corrupt tenden-
cies ; which declare that the spirit which dwelleth in
us is contrary to the spirit which God approves and
requires ?

And, again, is there no meaning in those passages
of scripture which promise the grace of God to
such as diligently seek him ? :

6. But he giveth more grace. Wherefore he saith, God re-
sisteth the proud, but giveth grace unto the humble.®

¢ John xi. 16. 7 Gen. vi. 5; viii. 21.
8 This sentence, in nearly the same words, occurs frequently in
scripture: ag Job xxii. 29. Prov. iii. 34; xxix 28. Ps. cxxxviii. 6.,

H2
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Thus they were both warned and encouraged to
renounce the love of the world, and seek the favour
of God : to keep down the proud, the lofty thoughts
which would exalt themselves against his will and
counsels, and to cherish that meek -and lowly spirit
which is in the sight of God of great price, and
might preserve to them a friendship better than the
friendship of the world. God resisteth .the proud.
“ The proud he knoweth afar off.” ‘ Woe unto the
man that striveth with his Maker.” * Pride was not
made for man.” But “ blessed are the poor in spirit,
for theirs is the kingdom of heaven.” ¢ Though the
Lord be high, yet hath he respect unto the lowly.”
“ To this man will I look, saith the Lord; even
to him that is poor and of a contrite spirit, and
that trembleth at my word.”

LECTURE XVL
SINNERS EXHORTED TO REPENTANCE.

JAMES iv. 7—10.

7. Submit yourselves therefore to God. Resist the devil,
and he will flee from you.

. 8. Draw nigh to God, and he will draw nigh to

you. Cleanse your hands, ye sinners, and purify your
hearts, ye double-minded.

It was the duty of James, as one.set in autho-
rity, to rebuke those who were not walking wor-
thily of the vocation wherewith they had been
called. We perceive, by his language, that there
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were many such : many who named the name of
Christ, without departing from iniquity ; many of
whose corrupt natures Satan had taken advantage,
and kept from the ways of ¢ pure and undefiled
religion.” To these he administers, as the case
needed, a sharp and severe rebuke. But he does
not leave them in despair. The mercy of God is
not less long-suffering under the gospel than under
the law. The prophets had continually exhorted his
people to ““return unto the Lord, for he would have
mercy upon them.” And so he invites them still :
the language of his word is still the same, for it is, to
the end, the word of life to lost and sinful man:
and his apostle says, as his prophets had said be-
fore, Submit yourselves therefore to God. Lose not
your eternal hopes by a determined opposition to
his will.  Resist the devil, and he will flee from you.
Tempted you are, and will be. Satan will place be-
fore you the allurements of the world ; will stirup the
evil that is in your hearts, and will endeavour to
draw you back unto perdition. But there is a
stronger power, which enables you to conquer.
There is * the sword of the Spirit;” there is * the
shield of faith,” against which his weapons cannot
prevail. Only be strong, and “quit yourselves like
men.” Instead of yielding to the destroyer of your
souls, resist the devil. And draw nigh unto Him, who
invites to a better service. Draw nigh unto God.
He has revealed the means by which we may draw
nigh to him, and has commanded us to use them.
“If any man lack wisdom;” if the snares of the
world encompass him, and the weakness of the flesh
betray him, and the way in which he may escape
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seem closed ; “let him ask of God ;” let his heart
ascend to * the Father of lights ;” let him exercise -
the privilege offered to him, and *“ come boldly to
the throne of grace, that he may obtain grace to
help in time of need.”” *¢ The Lord our God is a
merciful God.” Like the father in the parable, he
sees “ afar off” the heart which is once more ready
to draw nigh to him, and graciously receives the
returning penitent. Only let him see, that he is
approached in the single way of access, ¢ through
the blood of the .everlasting covenant.” Only let
him see that there is a full purpose of heart to
throw down any obstacle which separates us from himn.
Your sins, as the prophet said of old, ¢ your sins
make a separation between you and God.” David
has expressed the same truth : “ If1 regard iniquity
in my heart, the Lord will not hear me.” There-
fore, Cleanse your hands, ye sinners ; and purify your
hearts, ye double-minded. Ye that have not “ cleans-
ed the heart, or washed the hands in innocency ;”
ye that, with ¢ the covenant of God in your mouths,”
have yet practised iniquity in your lives ; put away
the evil of your doings, and so draw nigh unto
God. And ye that have tried the vain endeavour
to serve two incompatible services, and, whilst ye
have brought a part of your heart to God, have
kept back a part of that to which he had a right-
ful claim; purify your hearts, ye double-minded.
Purify your hearts from that love of the world
which defiles them, and ¢ in simplicity and godly
sincerity” devote yourselves to the service of your
Lord.
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Not, however, without that * fear and trembling,”
that due humiliation, which becomes those who
have ‘¢ done despite unto the Spirit of God.”

9. Be afflicted, and mourn, and weep : let your laughter
be turned to mourning, and your joy to heaviness.

10. Humble yourselves in the sight of the Lord, and he
shall lift you up.

Those who had been walking unsuitably to their
profession, are here called to a solemn act of re-
pentance. They are not to take their pardon for
granted, as if the grace of God were to give a
license to sin ; as if Christ had died to encourage a
worldly, careless course of living, and then at last to
clear them from condemnation: but to be affficted,
and mourn, and weep : to turn their laughter into hea-
viness, and their joy into mourning. Alas! it is won-
derful how much there may be of joy, where there
ought only to be fear and sorrow. Many of those
to whom the knowledge of God is revealed, can yet
persevere in a thoughtless habit of self-complacency
and gratification, whilst living in a manner most in-
consistent with his will. ¢ The harp and the viol,
the tabret and pipe, and wine, are in their feasts;”
and they remember not, that for all these things
‘ God shall call them into judgment.”

From this senseless state the apostle would
rouse them, and bring them to a mind more suit-
able to their condition. He would have them so-
lemnly turn to God, and mourn and weep, and say,
« I acknowledge my transgression, and my sin is
ever before me.” Thus humbling themselves in the
sight of the Lord, they might still have hope : he
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might lift them up, might exalt them in due time.
If they turned their laughter to heaviness, he might
turn their heaviness into joy; if they turned their
joy to mourning, he might give them, instead of
mourning, the “oil of gladness.” For the Lord
knoweth whereof we are made, he remembereth that
we are but dust.” < If we confess our sins, he is
faithful and just to forgive us our sins, and to
cleanse us from all unrighteousness.”

There is much in this passage which may lead us
to watchfulness, to humility, and self-examination.
We see how those had fallen back into the ways of
sin, who had been brought to the knowledge of God,
and perhaps had seemed at one time to be delivered
from the corruptions of the world. And now they
had returned to the world which they had forsaken :
they, before whom the truth had been evidently set
forth, and who had ‘¢ subscribed themselves with
the name of the Lord.” Such is the bias of the
natural heart: and so just is David’s prayer, “ Who
can tell how oft he offendeth ? O cleanse thou me
from my secret faults. Keep back thy servant also
from presumptuous sins, lest they get the dominion
overme. So shall I be undefiled, and innocent from
the great offence.” '



JAMES 1V. 11-17. 105 -

LECTURE XVII.

UNCHARITABLE CENSURES AND PRESUMPTU-
OUS CONFIDENCE CONDEMNED.

JaMmEs iv. 11—17.

11. Speak not evil one of another, brethren. He that
speaketh evil of his brother, and judgeth his brother,
speaketh evil of the law, and judgeth the law :* but if thou
Judge the law, thou art not a doer of the law, but a judge.

12. There is one lawgiver, who is able to save and to
destroy : who art thou that judgest another ¢

Our Lord bad prescribed a general rule for
Christians: “ Judge not, and ye shall not be
judged.” That is, condemn not others rashly, if
ye hope to escape condemnation. * For with the
same measure that ye mete withal, it shall be
measured to you again.”* But this rule is too
commonly neglected. To think harshly and to
speak severely of others, is very natural to the
heart of man. It gratifies envy, it flatters vanity:
and the spirit that is in us lusteth to vanity and
envy. St. James, however, alludes to a particular
subject which caused divisions among the Jewish
Christians, and gave much occasion to their speak-

1 Condemns the law, “the law of liberty,” which freed the

Christian from ceremonial observances.
2 Luke vi. 37, 38.
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ing evil one of another. They held different opinions
concerning many usages which the law in which
they had been bred up, the law of Moses, required,
and which some now abandoned, others still obeyed.
These two parties were fierce and severe against
each other: and are often censured by St. Paul, in
the same tone as they are here admonished by St.
James. More especially, in Rom. xiv. 3, 4. 13, he
supplies a comment on this passage. Speaking of
those who had scruples concerning food, and dis-
tinction of meats, he says: “ Let not him that
eateth despise him that eateth not; and let not him
which eateth not judge him that eateth: for God
_ hath received him. Who art thou that judgest an-
other man’s servant? To his own master he standeth
or falleth. Let us not therefore judge one another
-any more.” Such is also St. James’s meaning.
“ One man esteemeth one day above another:”
thinks it necessary to observe the old Jewish festi-
vals : “ another esteemeth every day alike.” He
who speaketh evil of his brother in this matter,
speaketh evil of the law, and judgeth the law, which
has declared (for it is “a law of liberty ") that
neither if thou regardest these things, art thou the
better ; neither, if thou regardest them not, art thou
the worse. Thus thou takest upon thyself to be a judge
of the law, to condemn the law, which God has ap-
proved.* Thy business is, not to judge the law, but to
obey it. But if thou judgest the law, thou art not a doer
of the law, but a judge. Condemning the liberty
which God allows, thou art wanting in humility
towards him; and speaking evil of thy neighbour

3 See the whole context, Rom. xiv.
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without cause, thou art wanting in charity towards
thy brother. Who art thou that judgest another ?
There is one lawgiver, who is able to save and to
destroy.

This is a thought which should be always borne
in mind, whatever may be the occasion tempting
men to speak evil one of another. Who art thou that
Jjudgest? There is enough in every man to restrain
such censures. “ He shall have judgment without
mercy, that hath shown no mercy.” There is one
lawgiver, who will bring to light the hidden things
of darkness, and make manifest the counsels of the
heart. And till the counsels of the heart are
made manifest, and the secret thoughts and motives
disclosed, it can never become clear who hath and
who hath not ¢ praise of God.”

The apostle proceeds to notice another error.

13. Go to now, ye that say, To-day or to-morrow we
will go into such a city, and continue there a year, and
buy, and sell, and get gain :

14. Whereas ye know not what shall be on the mor-
row. For what is your life? It is even a vapour that
appeareth for a little time, and then vanisheth away.

156. For that ye ought to say, If the Lord will, we shall
live, and do this, or that. )

16. But now ye rejoice in your boastings : all such re-
Jjoicing is evil.

And yet it matters little merely to use the phrase,
If the Lord will, we shall do this or that. Such a
phrase is often a mere phrase of course, and, mean-
while, men re¢joice in their boastings : really form
their plans and take their measures in life with
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little thought of God upon their hearts. And the
fault here censured, is the want of this reference to
God. It is not wrong to look forward; it is not
wrong to arrange plans: to act otherwise would
frustrate the purpose of life, which would be wasted,
not employed. But men may arrange and look
forward, and at the same time fully bear in mind
that their life is even a vapour, that appeareth for a
little time, and then vanisheth away. The great
secret is, to keep God always before us: in every
thing to study his good pleasure, and follow the
leadings of his providence : if the Lord will, we will
do this, or that: if he sees it good for us, we will go
into such a city, and continue there a year : if other-
wise, his will is still done, and he * ordereth all
things well.”
The apostle concludes with a general remark.

17. Therefore to him that knoweth to do good, and doeth
it not, o him it is sin. )

As much as to say : I have shown you where-
in your practice has been wrong and blameable;
not such as might justly be expected of those who
have been so well instructed to do good. Remember,
“ to whomsoever much is given, of him much shall
be required.” ¢ All unrighteousness is sin.” But sin
is more heinous in a son who knows his father’s will,
than in one who knows it not. Those who trans-
gress under the law, will be judged under the law.
And you are under the law of God, before whom
we must all appear to give account of the things
done in the body.
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How corrupt must be the heart, which, though
it Anoweth to do good, is so hardly brought to do it,
so ready to do ¢t not! So apt to think evil, so
swift to speak evil, so prone to commit evil! What
constant watchfulness is needed, that these wrong
propensities may be discovered and restrained:
that neither pride nor envy, but humility and
charity, may regulate our thoughts and govern our
words: and that whatever we desire or seek, plan,
or pursue, “ God may be all in all.”

“ To whom be glory for ever and ever.”

LECTURE XVIIIL

THE UNRIGHTEOUS WARNED OF THE JUDG-
MENTS OF GOD.

JaMEs v. 1—S8.

1. Go to now, ye rich men, weep and how! for your mise~
ries that shall come upon you.

The apostle here turns his address to those of the
Israclites who had been deaf to every call which
summoned them to repentance, and were living in
despite of God and his laws. * Professing that they
knew God, in works they denied him.” Go to now,
ye rich men : ye that « will be rich,” rich through
injustice and oppression ; ye that are ‘“rich to your-
selves,” and have no regard for others: go to now,



110 JAMES V. 1-8.

weep and wail for the miseries that shall come upon
you. Like those before the flood, ye know not : but
whilst ye know not, ¢ sudden destruction is coming
upon you unawares.” That shall take place which
the Lord whom ye despised has foretold. ¢ There
shall be great tribulation, such as was not since
the beginning of the world to this time; no, nor yet
shall be.” And ‘‘ your house shall be left unto
you desolate.” *

2. Your riches are corrupted, and your garments are
moth-eaten.

3. Your gold and silver is cankered ; and the rust of
them shall be a witness against you, and shall eat your
Slesh as it were fire : ye have heaped treasure together for
the last days.

Riches are corrupted which are used to no good
purpose. Garments—these formed a large part of
the wealth of those times and countries—garments
are moth-eaten, which are not lent to clothe the
naked and relieve the destitute : gold and silver is
cankered, which is laid up in store when it might
be employed to the glory of God and the comfort of
his people: the rust of them shall be a witness against
those who have hidden the talent assigned them,
which the Lord expects to ‘ receive again with
usury. These have heaped treasure together for the
last days : and those days shall be days of * lamen-
tation, and mourning, and woe.” Such treasure
will only make them a richer and a readier prey to
the enemy.

Wealth is dangerous, even when it comes most
unexceptionably. But wealth which is ill-gotten,

1 Matt. xxiv. 21.
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obtained either by fraud or cruelty, is indeed a
canker which eats into the flesh as it were fire.
And so it was with some amongst these.

4. Behold, the hire of the labourers who have reaped
down your fields, which is of you kept back by fraud,
crieth : and the cries of them which have reaped, are
entered into the ears of the Lord of sabaoth.

5. Ye have lived in pleasure on the earth, and been wan-
ton; ye have nourished your hearts as in a day of
slaughter.®

6. Ye have condemned and killed the just ; and he doth
not resist you.

The law commanded, (Lev. xix. 13,) ¢ Thou shalt
not defraud thy neighbour, neither rob him ; the
wages of him that is hired shall not abide with thee
all night until the morning.” * Yet the prophets
had frequent cause to expostulate against this sort of
oppression.” (Jer. xxii. 13.) * Woe unto him that
buildeth hiz house by unrighteousness, and his
chambers by wrong ; that useth his neighbour’s
service without wages, and giveth him not for his
work.” The selfishness of our nature takes sad
occasion of exercise in these things. One party too
often strives to withhold more than is meet; the other
to obtain more than is due. The object on one side
is to demand as much as possible, on the other, to
pay as little. But those who pay have commonly
the greater power; and therefore the most usual
fault is, ¢ to oppress the hireling in his wages:* to
transgress against the law which prescribed, ¢ Thou

2 As victims which are fattened against a day of slaughter,

or sacrifice. _
3 See also Deut. xxiv. 14, 15. 4 Mal. iii. 5.
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shalt not muzzle the ox when he treadeth out the
corn.”® If God thus provided that even the cattle,
created for the use of man, should yet have a just
support in return: how grievously displeasing it
must be to him when the hire of the labourers who
have reaped down our fields is kept back by fraud :
when he *“looketh for judgment, but behold oppres-
sion ; for righteousness, but behold a cry.” ¢

The cause of such sins is luxury, self-indulgence.
One is worn down with labour, whilst another is
pampered with superfluity. These had lived in
pleasure on the earth and been wanton, nourishing
their hearts, making their whole lives a day of feast-
ing. Life was given for another purpose: so that
Paul says, one ‘¢ that liveth in pleasure is dead
whilst he liveth:” dead towards the real objects of
existence, and destitute of the life of God in the
soul. And there is no injustice to which selfish-
ness will not lead ; no violence in which it may
not end. St. James adds concerning these, Ye
have condemned and killed the just ; and he doth not
resist you : ye have been the death of the innocent,
even though meek and unresisting: even though,
after the Lord’s own example, * whilst they suffered,
they threatened not, but committed themselves to
him who judgeth righteously.”

One unhappy effect of injustice and violence in
some, is to make others impatient of that restraint
upon corrupt nature, which is required by all God’s
children. As David hastily argued, * Then have I
cleansed my heart in vain, and washed my hands in

5 Deut. xxv. 4. : 6Isa. v. 7.
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innocency.” The apostle, therefore, now returns to
- the faithful, warns them of their danger, and gives
them motives for stedfast endurance.

1. Be patient therefore, brethren, unto the coming of the
Lord. Behold, the husbandman waiteth for the precious
Jruit of the earth, and hath long patience for it, until he
receive the early and latter rain.

8. Be ye also patient: stablish your hearts: for the
coming of the Lord draweth nigh.

Short is the season during which evil men can
prevail, and faithful men suffer. The coming of the
Lord draweth nigh, the day of recompense to the
oppressed, in whom ¢ patience has had its perfect
work :”’ the day of vengeance to the wicked. Be
patient, therefore, brethren. In things pertaining
to eternity, take example from the spirit which is
required in the concerns of this present world, Imi-
tate the husbandman, who waiteth for the fruits of
the earth : who submits to labour and privation for
a while, looking onward to a future harvest. And
not the husbandman alone: it is the ordinance of
God in everything. The youth studies, that his man-
hood may reap the benefit. Manhood works, that
old age may be provided for. All are forced to wait
for the reward of labours, not present, but often
remote and uncertain. Be ye also patient : stablish
your hearts: for such is the will of God concerning
you: and * blessed is that servant whom his Lord,
when he cometh, shall find watching,” not ¢ faint-
ing,” not ‘‘ weary in well-doing.”
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LECTURE XIX.

CHRISTIANS EXHORTED TO MUTUAL LOVE AND
PATIENCE.

JaMES v. 9—11.

9. Grudge not one against another, brethren, lest ye be
condemned : behold, the judge standeth before the door.

The selfishness of human nature requires this
warning : that selfishness which often lingers long,
and is among the last evils subdued by divine grace.
¢ Be pitiful, be courteous,” says St. Peter : ¢ Love
as brethren.” This would prevent all grudging of
ome against another.

The parable of the labourers supplies an example
of the fault here censured, (Matt. xx. 10.) ‘“ When
they came who had been early hired into the vine-
yard, they supposed that they should have received
more; and they murmured against the good man
of the house, saying, These last have wrought but
one hour, and thou hast made them equal with us,
who have borne the trouble and heat of the day.”

The *¢ elder brother,” in another parable, is also
an example. (Luke xv. 25—29.) He is jealous of
the favour shown to his brother. And he said to
his father, ¢ Lo, these many years do I serve thee,
neither transgressed I at any time thy command-
ment: yet thou never gavest me a kid, that I might
make merry with my friends.”

In the early history of the church, this sort of
grudging threatened danger to its peace. We are
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told, (Acts vi. 1,) that “ there arose a murmuring
of the Grecians against the Hebrews, because their
widows were neglected in the daily ministration.”

Another cause of grudging existed amongst the
Christians, which, as was lately shown, ' tempted
them to ¢ think evil one of another.” Some ob-
served the customs of the Jewish law, and some ob-
served them not. This produced a difference
amongst them, which St. Paul frequently reproves,
(as Rom. xv. 1:) “ We that are strong ought to bear
the infirmities of the weak, and not to please our-
selves.” And he enforces this duty on the same
motive as St. James : * Every one of us shall give
account of himself to God.” Behold, the judge
standeth before the door, ready to condemn what-
ever has been done harshly and uncharitably ; to ..
reject all who have not lived according to his com-
mandment, and are not known as his disciples by
this sign, ¢‘ that they have love one towards ano-
ther.”

There might be also, and there often was in
those times, an occasion of g;'udging and murmur-
ing, from the different circumstances among Chris-
tians. Some were exempt from suffering and per-
secution, while others were bowed down under op-
pression. Some had advantages of which their
brethren were deprived, and some had trials from
which their brethren were free. Guarding against
this cause of envyings and complainings, the apostle
suggests a consolation to such as were subject to
these trials. When they were harassed, reviled,

1 Ch. iv. 11,12.
12
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brought before judgment-seats, despoiled of their
goods, deprived of their liberty, deserted by their
friends, they might call to mind that such had been
the lot of the servants of God in the days of their
forefathers.

10. Take, my brethren, the prophets, who have spoken
in former times, for an exumple of sufferiny affliction, and
of patience.

Such had been the argument of their Lord him-
self, (Matt. v. 12,) ‘¢ Rejoice, and be exceeding
glad, for great is your reward in heaven:” for so
persecuted they the prophets which were before
you.” Micaiah, Isaiah, Jeremiah, were all examples
of affliction and of patience. And so, no doubt,
were many others, whose names, though not re-
corded on earth, ¢ are written in heaven.” So that
the conclusion is, Bekold, we count them happy which
endure.* As was said in a preceding chapter, having
their faith thus proved, and having thus proved
their faith, ¢ they shall receive the crown of life
which the Lord has promised to them that love
him.” ¢ Their light affliction, which is but for a
moment, shall work for them a far more exceeding
and eternal weight of glory.” They need only look
back to their own scriptures for encouragement.

11. Behold, we count them happy that endure. Ye have
heard of the patience of Job, and have seen the end of the
Lord ; that the Lord is very pitiful, and of tender mercy.

They had seen, in the case of Job, the end of the
Lord: the end to which the Lord brings the afflic-

2 Ch.i. 12.
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tions of the righteous. Such afHlictions had borne
heavily upon Job. Greater burthens than he had
endured could scarcely be laid on man.s It required
strong faith to believe that God was ¢ dealing with
him as with a son, even a son whom he receiveth.” ¢
But ¢¢ in all this Job sinned not, nor charged God
foolishly.” And at the end he experienced that the -
Lord is very pitiful, and of tender mercy.” The
Lord turned the captivity of Job; also the Lord
gave Job twice as much as he had before. And the
Lord blessed the latter end of Job more than the
beginning.”

Now here was the example for the Christian : the
living proof, that God knoweth how to deliver the
godly out of temptation, though now for a season
they are in heaviness. Scripture compares such trials
to the refiner’s fire, to which the goldsmith so sub-
mits his gold, that it seems to change its nature, and
even to destroy its substance. A spectator might
imagine that he held it in no esteem ; but in the
end it is restored, brighter and more precious than
before : and we see that for an especial purpose it
has been so treated, that, being purified and refined,
it may be worthy to form the conqueror’s diadem
or the monarch’s crown. In the same way those are
to be counted happy that endure. The trial is ordered
for them, that they may enjoy a brighter crown
hereafter ; that the trial of their faith, being much
more precious than of gold that perisheth, might be
found unto praise and honour and glory at the ap-
pearing of Jesus Christ.” ®  And thus the end of the

3 Job i. 22. 4 See Heb. xii. 7—6. 3.Job xlii. 10.
6 1 Pet. i. 7.
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Lord displays his tender mercy. The prosperity
which blessed the conclusion of Job’s earthly life, is
a very feeble emblem of that everlasting recom-
pense reserved in heaven for those * who by patient
continuance in well doing seek for glory and
honour and immortality ;” and of whom the Lord
has declared, * To him that overcometh, will I give
to sit with me on my throne.”

- Behold, then, why we count them happy which
endure. Because, though ¢‘ no suffering is for the
present joyous, but grievous;” yet ‘ the time is
short,” and can bear no comparison with eternity :
and “what shall it profit a man, if he gain the
whole world, and lose his own soul 7”

LECTURE XX.

SUNDRY RULES OF PRACTICE RECOMMENDED.

JamMEs v. 12—15.

12. But above all things, my brethren, sweay not, neither
by the heaven, neither by the earth, neither by any other
oath : but let your yea be yea, and your nay, nay; lest ye
Jfall into condemnation.

When the Lord Jesus came, among other viola-
tions of the divine law, he found the Jewish people
addicted to swearing. The third commandment
had forbidden the rash use of the name of God.
They had invented other oaths; they called ¢ the
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heaven,” or * the earth,” or their own  head” or
life to witness, as if they would thus strengthen
their assertions. He had required of them, that
they ¢ swear not at all : neither by heaven, for it is
God’s throne: neither by the earth, for it is his
footstool : neither shalt thou swear by thy head, be-
cause thou canst not make one hair white or black.”
St. James repeats the command, and earnestly
enforces it: Above all things, my brethren, swear
not : as much as to say, if you indulge this sin, it
showsthat there is corruption at the root ; for * out
of the abundance of the heart the mouth speaketh ;"
and therefore ¢ by thy words shalt thou be justified,
and by thy words shalt thou be condemned.”*

_Truly, nothing can more surely disclose an evil
and unrenewed nature than the profane habit of
swearing : a wanton defiance of God, without temp-
tation, and without return. All that is solemn and
sacred upon the tongue, nothing of awful or serious
feeling in the heart.

Let then your yea be yea, and your nay, nay.
Let there be no hesitation, no equivocation in your
mind, and there will be no need of an oath to
strengthen your words. Your yea will be believed
as certain : your nay be taken as the sure proof of
your intention.® ¢ Whatsoever is more than this
cometh of evil,” and leads to condemnation: that
condemnation which God has so clearly pronounced
on those who ¢ take his name in vain.”

! Matt. xii. 37.
280 2 Cor. i. 20, « All God's promises in him were yea;"
certain and sure.
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As scripture supplies rules for every case of con-
duct, so it also makes provision for every state of
mind.

13. Is any among you afflicted # let him pray. Isany
merry ¢ let him sing psalms.

Is any afflicted? The Christian has no security
against affliction. God may see fit to visit him with
many sorrows. He may suffer from poverty ; he
may suffer from reverses of fortune; he may suf-
fer from sickness ; he may suffer from the distresses
whch affect those dear to him. From the calamities
which belong to a fallen state, he has no exemp-
tion : but he has a resource in them. In every-
thing by prayer and supplication he may make his
sorrows known unto God. Even to a man like our-
selves, it is a consolation to communicate our griefs
and anxieties. How much more, to ¢ cast our care
upon God, knowing that he careth for us?” That
*“ his eyes are over the righteous, and his ears open
to their prayers?” Misery, however severe, is
never without mitigation, where there is the heart
to pray.

This, then, is a balm against affliction; and
there is also an employment for a different state of
mind. s any merry? Does any one enjoy that
cheerfulness of heart and spirit which belongs to
health and prosperity ? Lay that also open before
God; “ speaking to yourselves in psalms and hymns
and spiritual songs: singing and making melody
in your hearts to the Lord.” * The prophet rebuked
the Israelites, because “ the harp and the viol, the

* Eph. v. 20.
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tabret and pipe, and wine, were in their feasts: and
men regarded not the work of the Lord, neither
considered the operation of his hands.”* If the
harp and the viol are used in the festivities of the
Christian, it must not be to exclude the Lord from
the heart, but to promote his abiding there ; they
must resound in his praise; they must be attuned
to the voice of thankfulness, and express our sense
of his mercy, who giveth us richly all things to
enjoy.

St. James has already made provision for a time
of prosperity, and for a time of trial. He does not
forget another condition to which the uncertain
state of man is liable.

14. Is any sick among you? let him call for the elders
of the church; and let them proy over him, anointing
him with oil in the name of the Lord :

15. And the prayer of faith shall save the sick, and
the Lord shall raise him up: and if he have committed
sins, they shall be forgiven him.

Thus, in case of severe illness, they were to seek
the aid of the elders of the church: those who
‘“ were set over them,” and ¢ watched for their
souls.” These should entreat God for the sick man,
and, according to ancient custom, anoint him with
oil, the emblem of comfort, health, and gladness. *

3 Isa. v. 12.

¢ The custom prevailed among the Jews, to anoint their sick
with oil. In compliance with the custom, the disciples did so
when merely commanded to heal the sick. Mark vi. 13.

« They ancinted many that were sick with oil, and healed
them.”
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It might prove, as in the instance of Hezekiah of
old, * that the prayer of faith might save the sick,
and the Lord might raise him up : it .might prove,
that if sin had brought upon him this affliction, if ke
had committed sins,—they should be forgiven him ; he
““ should not die, but live,” and be restored to the
favour of God. So, at the prophet’s entreaty, the
Lord had raised up the widow’s son:® and eo it
might often please him to put honour upon his
ministering servants, to show how effectual a return
is made to the prayer of the righteous man.

Thus throughout the various changes of the
Christian’s life, he walks as one who has his conver-
sation in heaven. Affliction leads him to nearer
intercourse with God in prayer. Ease and comfort
excite his heart to praise. Sickness warns him to look
into himself, to try and examine his thoughts, and
see if there be any way of wickednessin him. Then,
if the infirmities of the body should so depress the
soul, that it should faint and fail in the hour of
need, there are elders of the church to aid, and
comfort, and advise. There is man’s intercession
upon earth, And—if this is little—there is the blessed
assurance that He through whom all this provision
is ordained, ‘‘ ever liveth at the right hand of God
to make intercession ” there.

5 See 2 Kings xx. 6 See 1 Kings xvii. 22.
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LECTURE XXI.

THE BLESSINGS OF SPIRITUAL ADVICE AND
MENTAL PRAYER.

JaAMEs v. 16—20.

16. Confess your faults one to another, and pray one
Jor another, that ye may be healed. The qﬁ"ectual fervent
prayer of a righteous man availeth much.

17. Elias was a man subject to like passions as we are,
and he prayed earnestly that it might not rain: and it

rained not on the earth by the space of three years and six
months

18. And he prayed again, and the heaven gave rain, and
the earth brought forth her fruit.

If a man is perplexed with anxiety, or falls into
temporal misfortunes, he desires the counsel of a
friend. It is a relief to his mind under difficulty
to seek an opinion on which he can rely. St. James
advises the same resource in the case which is the
greatest of all misfortunes, and ought to cause the
most anxiety. Confess your faults one to another,
and pray one for another, that ye may be healed :*

1 On this foundation the Romish church has built the system
of auricular confession. Weeds readily spring up; a little seed
spreads very widely. Here is only the word confess. No men-
tion is made of confession to the ruler of the church, any more
than to another Christian.
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healed of that worst disorder, a sinful inclination or
a sinful habit. If in bodily sickness a man desires
the prayers of his pious friends or of the elders of
the church, let him seek the same assistance, when
lLie needs it more, in the sickness of the soul. Even
bad men have sought and valued the prayers of the
good, and have acknowledged that the effectual
Sfervent prayer of a righteous man availeth much.
Saul entreated the prayers of Samuel: and the
impostor Simon (Acts viii. 24) implored Peter
and those with him, ¢ Pray ye to the Lord for me,
that none of those things which ye have spoken
come upon me.” Indeed, every part of the scrip-
ture shows us the honour in which it pleases God
to hold the prayers of righteous men. St. James
refers to the example of Elijah, taken from 1 Kings
xvii. 1, ¢ As the Lord liveth, before whom I
stand, there shall not be dew nor rain these years,
but according to my word.” The same truth
is forcibly expressed in Exod. xxxii. 10 : when the
Israelites had fallen into their grievous sin, and
made to themselves an idol which they worshipped
in the place of God. ‘¢ And the Lord said unto
Moses, I have seen this people, and behold, it is a
stiff-necked people. Now, therefore, let me alone,
that my wrath may wax hot against them, and that
I may consume them.” Let me alone. Let not
thy fervent effectual prayer turn aside the indigna-
tion which their idolatry has incurred. But it was
turned aside, * when Moses besought the Lord his
God ;” as if to leave us an example of fact, to prove
that which we might be slow to believe. In the
same manner that great event, the restoration of
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Judah from the captivity at Babylon, is represented
as fulfilled through the prayer of Daniel. Dan. ix.
21—23. The angel Gabriel was commissioned to
bring him word, * At the beginning of thy supplica-
tions the commandment came forth, and I am come
to show thee.”” Thus an encouragement to prayer
is handed down to every age, and a memorial is set
up to assure us how much avails the effectual fervent
prayer of a righteous man.

The apostle concludes his letter with an urgent
motive thus to pray one for another, and heal each
other, and “ exhort one another daily.”

19. Brethren, if any of you do err from the truth, and
one convert him;

20. Let him know, that he which converteth the sinner

JSrom the error of his way, shall save a soul from death,
and shall hide a multitude of sins.

They might, then, err from the truth. There
was indeed great danger. The rebukes conveyed
in this epistle sufficiently prove the danger: prove
how ready Satan was to draw back, if power were
given him, those who had seemed to escape from
his dominion. Therefore, if enemies are on the
watch to destroy, friends must be watchful to pre-
serve. And St. James here gives encouragement,
if any should err from the truth, should be led aside
from the true faith or the true practice which belongs
to Christians, to rebuke the erring brother, and not
‘“guffer sin in him:” to admonish and exhort him.
It might be that he should thus ¢ gain his brother.”

¢ Heb. iii, 13.
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And if this were granted, the recompense should be
great indeed. He should save a soul from death,
and hide a multitude of sins. For sins confessed,
and repented of, and forsaken, are forgiven. And
sins forgiven, are hidden ; hidden from the sight of
God : he “ casts them behind his back,” as the
prophet expresses it: or as St. Paul, they are
“blotted out :”’* washed away by the blood of Christ
applied to them.

We know, indeed, that thus to convert a sinner is
not the work of man, but of God. Whosoever at-
tempts it in his own strength will soon discover how
small is the power in spiritual things of one mind
over another. But God is often pleased to make
use of the warning, the advice, the influence, the
authority of his faithful people to fulfil his gracious
purposes. And the apostle excites us to this ser-
vice by the strongest of all motives: the saving
a soul from death : from that moral, that spiritual
death here, which leads to death eternal.

If it were as clearly established in all our minds
as it was in the mind of James, that *sin, when it
is finished, bringeth forth death;” more eagerness
would be felt, and more pains taken, to turn a
sinner from the error of his way. When we meet
with one who either in his manner of thinking,
or his manner of living, errs from the truth, we
meet with what is common, unhappily, in
the practice of men; too common to be much
noticed: we do not apprehend the nature of such
error in God’s sight: we do not see those conse-

3 Isa xxxviii. 17. Col. ii. 14 ; also from Isa xliv. 22,
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quences which God has ordained to follow it: and
therefore we are slightly moved, slightly affected,
and become ‘“guilty concerning our brethren.” It
is a part of faith to believe that to convert from
sinful error, is to save from death. So that the
apostle, in conclusion, leaves this thought upon our
minds: a thought which may justly excite our
earnestness, repress our scruples, overcome our na- -
tural indolence. Not for the present time alone,
but through all eternity, it may be a subject of re-
joicing, that through our teaching, our warning,
our counselling, one that had erred has been con-
verted, or one that would have erred has been kept
stedfast in the faith, and preserved from the way of
€error. '
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THE FIRST EPISTLE GENERAL OF PETER.

A. D. CIR. 64.

LECTURE XXII.

ST. PETER ADDRESSES HIS EPISTLE TO THE .
CHRISTIANS SCATTERED THROUGHOUT DIF-
FERENT COUNTRIES OF ASIA.

1 PeTer 1. 1, 2.

1. Peter, an apostle of Jesus Christ, to the strangers
scattered throughout Pontus, Galatia, Cappadocia, Asia,
and Bithynia,

Q. Elect, according to the foreknowledge of God the
Father, through sanctification of the Spirit unto obedi-
ence, and sprinkling of the blood of Jesus Christ: Grace
unto you, and peace be multiplied.

The Lord had declared, (Mark ix. 1,) ¢ There be
some of them that stand here who shall not taste
of death, till they have seen the kingdom of God
come with power.” Peter was one of those then stand-
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ing by. And in him this prophecy was accom-
plished. He had seen the kingdom of God come
with power. Thirty years before, Jesus Christ had
been put to death in Jerusalem. And now he had
disciples, he had those who professed to believe in
him, and were ready to seal their faith with their
blood, in all these different countries of which
Peter makes mention, spread over a surface of
many hundred miles. And to them Peter writes
this letter, as an apostle of Jesus Christ, as one
commissioned by him to promote the fulfilment of
his word, and to preach the kingdom of God.

He writes to them as strangers, or sojourners .
and we scarcely know why he terms them so:
whether he chiefly had in view his own converted
countrymen, who were now scattered as sojourners
in Pontus and Galatia and the other countries which
he names: ' or whether he speaks of them here, as
he does elsewhere, as ‘¢ strangers*® and pilgrims in
the world,” dwelling for a time in a land which
they were not to consider as their home.

Such, undoubtedly, they were. They had be-
come citizens of ‘‘ a better country,” being elect or
chosen to such favour, according to the foreknowledge
of God the Father. So Paul says concerning the
Ephesians, that God had * chosen them before the
foundation of the world, having predestinated them

1 That Peter could not only have had these in view, is plain
from many passages in the epistle : and especially ii. 10,

? He uses the same word in that sense in chapter ii. 11. « I
beseech you, as strangers and pilgrims, abstain from fleshly lusts.”*
So likewise St. Paul, Heb. xi. 13. ¢ Confessed that they were
strangers and pilgrims upon the earth,”

K
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unto the adoption of children by Jesus Christ unto
himself, according to the good pleasure of his
will.”3

And, indeed, it was a wonderful proof of especial
mercy, that God had made known to them the way
of salvation, hidden from so great a multitude, and
hitherto revealed to so few. Still greater was the
blessing, that he had “opened their hearts to at-
tend to the things spoken,” and not left them to
remain in ignorance, darkness, wickedness. ¢ Upon
them had the light shined.” ¢ Even so, Father,
for so it seemed good in thy sight.”*

There is much here to make us humble : humble
in mind, and humble in spirit. Humble in‘mind,
to think how little we understand of God’s dealings
with man : ¢ how his thoughts are past finding out.”
“ He setteth up one, and pulleth down another:”
and yet ‘“ there is no unrighteousness with him.”

And then, we who are placed in the same con-
dition as the strangers to whom Peter writes, may
feel humbled in spirit too : remembering that it is
God who causes any one to differ from the most
unenlightened heathen. And also remembering,
(as who has not reason to remember ?) how poor

3 Eph. i. 4, 5. «“ We should not be anxiously inquiring about
the election of our brethren, which is rather to be reckoned from
their calling : so that whosoever have been errolled among the
members of the church (co-optati) by faith, should be held as
elect. For God separates them from the rest of the world, which
is a sign of election. It does not contradict this, that some
fall away, and others.are merely pretenders: for this is the
judgment of charity, not of faith, when we esteem all as elect,
on whom the mark of divine adoption appears.”—Calvin in loco.

4 Matt. xi. 26. '
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and unworthy a return we have made for the dis-
tinguishing mercy which has called us to “ so
great salvation.”

Peter next mentions to what these Christians
were chosen : namely, through sanctification of the
Spirit unto obedience and sprinkling of the blood of
Jesus Christ. -

What he puts second in order is really first.
They were first chosen to be purified from the stain
of sin through that blood which ‘¢ cleanseth from
all sin.”® The phrase is taken from the rites in
use amongst the Jews.. In their sacrifices, * the
vessels of the ministry ” were sanctified by being
sprinkled with the blood of the sacrifice. It is
an example, how those who are partakers of God’s
mercy are purged from guilt by the atoning blood
of Christ, the one great sacrifice, sprinkled upon
the heart. And as they were chosen to be thus
purified from former sins, so they were also chosen
unto obedience ; to ‘ walk béfore God with a perfect
heart,” as ‘‘a peculiar people, zealous of good
works.” Such was the blessing which had been
vouchsafed them, according to the foreknowledge or
design of God * from the foundation of the world.”

Change the disease of the soul for a bodily
disease, and we may easily illustrate this. There
were many lepers in Israel in Elisha’s time: but
to none of these was the prophet sent, though
Naaman the Syrian was delivered from his le-

5 « Peter gathers their election not from the secret counsel of
God, but from its effect; since he placesit in sanctification.—
Calvin ubi supra.

6 See Heb. ix. 21—23,

K2
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prosy.” So there are multitudes of sinners.in the
world ; but to few comparatively is the word of
salvation sent, as it had been made known to tke
strangers scattered throughout Pontus and Galatia :
and fewer still have their hearts opened, that they
should ¢‘ not receive the grace of God in vain.” It
had, however, been “ given to these to know the
mysteries of the kingdom of God.” They were
selected for this mercy according to the foreknow-
ledge of God the Father : after the same manner as
in the providence of God Naaman was made ac-
quainted that there was * a prophet in Israel ” who
would recover him of his leprosy.

Naaman, introduced to Elisha, was told to go
and wash in Jordan seven times, and he should be
clean. He obeyed. And the leprosy which had
been upon him was healed : his flesh came again
“ as of a little child.” An example of the manner
in which those who receive by faith the offer of the
gospel, and are sprinkled with the blood of Jesus
Christ, “ wash away their sins,”’ and are accepted
of God as “ without spot and blameless.”

But this is not all. Naaman, returning home as
a new creature, was no longer an idolater, but a
worshipper of the true God. He declared, * Thy
servant will henceforth offer neither burnt-offering
nor sacrifice unto other gods, but unto the Lord.”®
And so those who are sprinkled with the blood of
Christ, are elect unto obedience : that they no longer
should “live the rest of their time in the flesh to the
lusts of men, but to the will of God.”

72Kings v. Compare Luke iv. 27. 82 Kingsv. 17,
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Peter also tells us, how this sanctification is
effected. Through sanctification of the Spirit.
There must be an agency by which this change is
wrought : and the Spirit is the agent. ¢ Except a
man be born of water and the Spirit, he cannot
enter into the kingdom of God.” And thus the
merciful design of God is accomplished ; and they
who are called according to his purpose, are made
his children by adoption, walk religiously in good
works, and are at length received into his heavenly
kingdom. ? ‘

For them St. Peter prays, that having peace
with God, they may serve him with a quiet mind.
Grace unto you, and peace, be multiplied. That
grace, in proportion to which their peace should
be, leading them to obedience: and that peace,
which comes from tke sprinkling of the blood of
Jesus Christ, which this world can neither give
nor take away. This grace and peace be multiplied
unto you :” that Christ may dwell in your hearts by
faith : that being rooted and grounded in love, ye
may be able to know the love of Christ, which
passeth knowledge, and be filled with all the fulness
of God.”*

9 See Article xvii. 1 Eph. iii. 17—19.
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LECTURE XXIIL
THE CHRISTIAN KEPT BY THE POWER OF GOD.

1 PeTER i. 3—5.

3. Blessed be the God and Father of our Lord Jesus
Christ, which, according to his abundant mercy, hath be-

gotten us again unto a lively hope by the resurrection
of Jesus Christ from the dead,

4. To an inheritance incorruptible, and undefiled, and
that fadeth not away, reserved in heaven for you,

5. Who are kept by the power of God through faith
unto salvation ready to be revealed in the last time.

St. Peter writes here with the liveliness of one
who had experienced the blessing of which he
speaks so thankfully. He remembers the errors
and the ignorance in which he had been himself
involved, the doubts and fears from which he had
been relieved. He was not born like ourselves in
the midst of light, opening gradually upon the eyes
of the understanding as soon as they are able to
receive it. He had been himself in darkness, till
the light broke suddenly upon him. 4

With some remainder of the feelings thus occa-
sioned, he exclaims, Blessed be the God and Father
of our Lord Jesus Christ, who according to his
abundant mercy hath begotten us again unto a lively
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hope by the resurrection of Jesus Christ from the
dead.

« It is appointed unto all men to die :” and with-
out the gospel, all beyond was gloomy uncertainty,
or dismal fear. Blessed be God, he hath begotten
u3 again ; bestowed on us a new life, and opened
before us an everlasting hope, made sure by the resur-
rection of Jesus Christ from the dead. ** For as we
" believe that Jesus died, and rose again ; even so ”’ we
believe that “ them also which sleep in Jesus will
God bring with him:” bring to an inkeritance incor-
ruptible, and undefiled, and that fadeth not away.

Thus is the Christian begotten again : receives a
second life. ¢ The wages of sin is death ;”’ and he
has sinned :—* in Adam all died;” and he is in
Adam, according to the nature which he brought
into the world :—but in Christ Jesus he partakes of
a new nature, springing up unto everlasting life,
and unspeakable glory.

And now the apostle describes, as he proceeds,
the character of those to whom the inheritance
belongs: which is, he says, reserved in heaven for
you, who are kept by the power of God through faith
unto salvation ready to be revealed in the last time.

There is much to be considered in this sentence.
The Christians are represented as under protection;
under guardianship : ept asin a garrison;! for such
is the exact meaning of the word. And care of this
kind implies two circumstances: danger on the one
side, and interest on the other. What is diligently
guarded, is guarded for both these reasons: it is
valuable: and it is exposed to danger. And this is

! ppovpovpevor.
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the Christian’s state. He is in an unfriendly
country, and he has an enemy ever watchful to
take him by surprise: but against such peril he is
guarded by the Saviour to whom he is dear, by the
God whose child by adoption he has become. He
is not taken out of danger, but preserved in danger.
“ Be not afraid ; but speak, and hold not thy peace :
for I am with thee, and no man shall set on thee
to hurt thee.”* Thus spake the Lord to Paul in a
vision. He was kept by the power of God. How
kept, we are not told: no visible arm protected
him ; and yet he was secure. And there is an
universal promise of the same nature to every
Christian : God ¢ will with the temptation make a
way to escape, that he may be able to bear it.” *

In truth, he carries about with him, and has
within him, the grounds of his safety: he is kept
by the power of God, through faith. Faith is the
instrument through which the power of God acts
upon him, and sustains him in spiritual danger. By
faith he clings to God; as a drowning man may
cling to the plank which supports him above the
water. And this illustrates what is meant, when it
is said, as it often is said, that we are saved by faith.
Strictly speaking, faith is not the deliverer, but the
Lord Jesus. The case is like that of one preserved
from shipwreck, of whom we might say, he is
saved by clinging to the plank. The plank is
really the preserver; but unless he had clung
firmly to it, the plank could not have saved
him. In the same manner the Christian is Zept
by the power of God: and it is faith, faith ex-

2 Acts xviii. 9. 3 1Cor. x. 13.




1 PETER 1. 3—5. 137

isting and actively operating in his heart, which
brings him within the reach of that power, and
secures and retains its aid. His faith would fail
in the hour of temptation, if the power of God did
not give him a degree of strength which his nature
has not: and that strength is supplied, because,
through faith, “ he dwells in Christ, and Christ
in him ; he is one with Christ, and Christ with him.”

The final end is man’s salvation. To this he is
kept: kept unto salvation ready to be revealed at the
last time. God has prepared a kingdom for him;
and at the proper season (that season ‘‘ of which no
man knoweth’”) he summons him to enjoy it : as the
Lord said to his apostles, “ I go to prepare a place
for you ; and I will come again and take you to my-
self, that where I am, there you may be also.”

Such is the plan of mercy, by which the believers
in Christ are redeemed from destruction. They are
called to take his yoke upon them, and learn of
Him. They through grace obey the calling. Guided
by his laws, and strengthened by his strength, they
go forth to contend against an evil world and a
watchful adversary. Betrayed by frailty from
within, they would perish if left to themselves;
encompassed by temptation on every side, they
could not stand in the hour of trial, but that * un-
derneath them are the everlasting arms,” and they
are kept by the power of God through faith unto
salvation.

And if it is an humbling truth, which I do not
deny, that man needs this support: to be assured

4 John xiv. 2. 3 Deut. xxxiii, 27.



138 1 PETER 1. 6—9.

that he will be thus supported is most encourag-
ing to one who is ‘¢ working out his salvation
with fear and trembling.”” For such an one knows
his own weakness: knows the frailty of his best
resolutions : knows the waywardness of his heart:
its proneness to run back to the things which it had
vowed to leave, and to neglect the befter part which
it had deliberately chosen.

Such an one has the very comfort which he needs,
~ when he is assured that the power of God is em-
ployed to preserve him: to maintain what little he
has of holiness, and to supply what is still defective :
to give ¢ grace for grace.” He is not ashamed to say,
Lord, 1 am weak, ‘‘undertake for me !”® Let thy
power rest upon me, and keep me to salvation.

LECTURE XXIV.

THE CHRISTIAN'S LOVE AND JOY IN CHRIST
JESUS.

1 PETER i. 6—9.

6. Wherein ye greatly rejoice, though now for a season
(if need be) ye are in heaviness through manifold tempta-
tions.

Such was the state of mind with these early
Christians: a state of habitual satisfaction, and
even of thankful rejoicing, but not without occasional

6 Isa. xxxviii. 14
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disturbance. Still the cloud, even though it were
a thick and heavy cloud, was but for a season : there
was a bright and glorious sun beyond. The general
tenor of their feelings was that of persons conscious
of their favoured lot, though for a time they might
be in heaviness through manifold temptations. For,
they were assured that if there was temptation,
there was reason for the temptation. It was needful
for them.

7. Thatthe trial of your faith, being much more precious
than of gold that perisheth, though it be tried with fire,
might be found unto praise, and honour, and glory, at the
appearing of Jesus Christ.

Affliction therefore, in whatever shape it came,
whether persecution, or poverty, or loss of friends
and possessions, had an object and a design. If
they were in heaviness, there was need that they should
be in heaviness ; as there is need that gold should
be exposed to the refiner’s fire. St. James begins
his epistle with the same argument : as the condi-
tion of Christians in that age required. ¢ My bre-
thren, count it all joy when you fall into divers
temptations.” They that suffer, need support and
consolation ; and the Christians of that day could
only “enter into the kingdom of God through
much tribulation.” It often happens now that a
Christian’s trial is rather that of prosperity than of
adversity : but very different was the case with those
to whom James and Peter wrote : and they must be
encouraged by the promise given *‘ to him that over-
cometh,” by knowing that the man “ who endureth
unto the end shall receive the crown of life.” As
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gold, which has been tried and purified witk fire, is
approved, and chosen by the workman for the
highest purposes: so the faith which has come out
uninjured from temptation will be found unto praise,
and honour, and glory at the appearing of Jesus
Christ. '

Then, having named that name, he kindles as
a man is wont to do at the mention of his dearest
friend, or most valued benefactor. He breaks forth
into the expression of those feelings which he knew
the brethren entertained towards their Lord and
Saviour.

8. Whom having not seen, ye love ; in whom, though now
you see him not, yet believing, ye rejoice with joy unspeak-
able, and full of glory.

Two affections towards the Saviour are here
spoken of: the loving him, and the rejoicing in
him.

There must be a reason for these feelings. There
must be a reason for this love. We cannot love
God or man without a moving cause. And the
cause why the Christian loves the Lord Jesus Christ
is, that he is the author of all his hopes. He looks
to himself, and sees that he has offended against
God. And what has he to offer, that God may be
appeased? “ Wherewith shall he come before the
Lord ?” Like the debtor in the parable, he has no-
thing at all to pay, when Christ steps in and pays
the whole debt: ¢ gives his life a ransom for
many.” Can he fail to love him to whom he owes
a benefit like this ?
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But again, he looks towards himself, and finds
corruption within. He ¢ finds a law, that when he
would do good, evil is present with him.” ¢ Who
shall deliver him?” Once more he turns to the
same Redeemer, from whose grace he may receive
both the inclination and the power to obey : so that
he may be enabled “ to do all things through
Christ who strengtheneth him.”

Can he fail to love that gracious Being, who has
first prepared an eternal inheritance for him, and
is now preparing him to enjoy it, and take pos-
session ?

This, however, is a feeling which can be only
understood by those who have raised their thoughts
beyond this present world, and set out in earnest to
seek the kingdom of God. They who have never
seriously considered the death which is before them,
or the judgment which is to follow, can see no rea-
son why the Saviour should be desired or loved.
Having never felt the burthen of that debt which
lies upon them, they feel no gratitude towards him
who pays it. Having no inclination to be purified
from a.sinful nature, the author of a new nature has
no value in their eyes. As the prophet said,

- ¢ There is no beauty that they should desire him.”

It is not till one begins in earnest to provide for
his everlasting salvation, that he can enter into the
expression of the apostle concerning Jesus Christ,
whom, having not seen, ye love. Till then, he hears
his name as the name of a Master who demands
his service, or a Ruler who commands him to
change his way of life, and leave the things to which
he is too much attached, the only things of which



142 1 PETER I. 6-—9.

he has learnt the value. But when he once deter-
mines within himself, that this life is nothing to him,
if only he can ¢ attain that world, and the resurrec-
tion from the dead,” then he will love the gracious
Lord, who has opened the gates of heaven to him ;
who has reconciled him to God, and given him an
inheritance among the saints in light.

2. The other account given of Christians is, that
they rejoice in Christ Jesus : rejoice in him with joy
unspeakable and full of glory : joy which realises the
prophet’s words, (Isa. lii. 7,) ¢ How beautiful upon
the mountains are the feet of him that bringeth good
tidings, that publisheth peace !”’*

. Our Lord, in one of his parables, represents a

debtor, who, owing much and having nothing at all
to pay, was * to be sold with his wife and children,
and all that he had, and payment to be made.”
But the creditor had compassion on him, and for-
gave him all that he owed. That man would
rejoice in his benefactor. And so a criminal respited
from punishment through the intercession of some
powerful friend, rejoices in his preserver.

In the same manner the Christian feels, that if
he is ““ not appointed unto wrath,” it is through the
“ one Mediator between God and man, the man
Christ Jesus:” and that if his transgressions are
blotted out, it is because the death of Christ has
made satisfaction for them all ; full, complete satis-
faction. This he believes, and believing, rejoices
with joy unspeakable. It exactly meets his wants,
and calms his fears. “ Holy, holy, holy, is the
Lord Almighty.” And what are we his creatures ?

1 Matt. xviii. 25.
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Weak, erring, sinful. *“ We have sinned, and come
short of the glory of God.” O how short of that
glory have we come! ‘ Who can understand his
errors ?” Who can enumerate the times, in which by
thought, word, and deed, he has offended the divine
Majesty! Then how delightful the language of the
Gospel, ¢ Behold the Lamb of God, which taketh
away the sin of the world !” Behold an ‘ advocate
with the Father, Jesus Christ the righteous, who is
the propitiation for our sins,” who is able to “ pre-
sent us pure and blameless before the throne of
God.” Able and willing. Able, because he can
plead the full, perfect, and sufficient atonement
which he has made ; and willing, because * having
himself suffered, being tempted, he is able to suc-
cour them that are tempted.” In Him, therefore,
we have ¢ all things which pertain to life and god-
liness :” we have * wisdom, and righteousness, and
sanctification, and redemption;” and having this,
we rejoice in him with joy unspeakable and full of
glory.

St. Peter finishes his sentence, by calling that to
mind which is the conclusion of the whole.

9. Receiving the end of your faith, even the salvation of
your souls.

The desire of this first led them to the Redeemer.
The promise of this first made them delight in him,
made his word glad tidings to them. The hope of this
made them joyfully renounce all earthly things un-
suited to it : made them bear cheerfully the trial of
their faith, the temptations which brought them into
heaviness. And this which they desired, which
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they hoped for, and which Christ had promised, was
already theirs ; they were in present possession ofit,
says the apostle : it was not a blessing for which they
were to wait, and now know nothing of ; not merely
a pardon to be made over to them at some future
day : but they were then receiving it ; being justified
by their faith, they had peace with God, through
Jesus Christ. Their love of the Redeemer, their
rejoicing in him, were testimonies of this: and as
long as they continued to rejoice in him, and to
love him, so long the end of their faith was sure.
For they could not really love him, and walk in a
way contrary to his commandments: they could
not rejoice in him, without desiring to live to his
glory. And the living to his glory, and the follow-
ing his laws, are the evidences of that faith of which
the end is, the salvation of the soul.

One great use of this passage is, to show us our-
selves ; it holds up a glass, by which we may learn
how far we are Christians indeed. For the apostle
describes such, as lovers of Christ : whom having not
seen, ye love :—as trusters in Christ : in whom, though
now ye see him not, yet believing :—as rejoicers “in
Christ : ye rejoice in him with joy unspeakable, and
JSull of glory ; in its nature like that of an angel’s
joy.

{)ur first impression is, that they who felt so
deeply and so sensibly, had advantages which we
have not, and more might be expected from them
than from ourselves. But it was not so. Had they
lived with our Lord on earth, heard his discourses,
witnessed his sufferings? St. Peter is particular in




1 PETER I. 6—9. 145

telling us that they had not. Many who had heard
his discourses and seen his miracles, were amongst
his bitter enemies : but these who rejoiced in him
and loved him, had no more looked upon him with
their bodily eyes than we ourselves. Whom not
having seen, ye love. They were among those of
whom our Lord spoke, when he said, ¢ Blessed are
they who have not seen, and yet have believed.” !

By faith, then, these were led to value the Re-
deemer: by considering his words, as related by
those who heard them: by receiving his assurances,
and pondering them in their hearts. Faith, there-
fore, is capable of raising the affections, and bring-
ing them to that love which is due to a Saviour,
and to that joy which springs from the blessings of
redemption.

If, therefore, any are disposed to say, we believe :
God help our unbelief! We love ; but it is a feeble
spark : We rejoice, but it is with trembling : How
can we learn to believe more firmly, to love more
truly, to rejoice more heartily? The answer is,
According to the degree of your faith, will be the
degree of your love and joy. And we know how
faith is increased. ¢ Faith cometh by hearing.”
Faith cometh by prayer. Faith cometh by medi-
tation. Faith cometh by a hearty desire, that the
religious duties we practise, and the word of God
we study, may enable us to ¢ grow in grace, and
in the knowledge of the Lord Jesus Christ:” and
80 lead us to the end of our faith, even the salvation
of our souls.

1 John xx. 29.
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LECTURE XXV.

THE ACCOMPLISHMENT OF PROPHECY.

1 PeTER i. 10—12.

10. Of which salvation the prophets have enquired and
searched diligently, who prophesied of the grace that should
come unto you.

11. Searching what, or what manner of time the Spirit
of Christ which was in them did signify, when it testified
beforehand the sufferings of Christ, and the glory that
should follow.

“ Blessed are the eyes which see the things that
ye see. For I tell you, that many prophets and
kings have desired to see those things which ye see,
and have not seen them : and to hear those things
which ye hear, and have not heard them.” * So the
Lord Jesus had declared : and such is the senti-
ment repeated by the apostle here. He is remind-
ing the Christians of the greatness of the salvation
wrought for them and offered to them. And he
gives this proof of it. Those who were employed
of God to testify of it beforehand were eager to
search into its mysteries, which they revealed to
others, but which were not clearly disclosed to them.
They laid the foundation of the building: they
helped to raise it: but they knew not the full and
perfect plan of the great Architect, and they were

1 Luke x. 23, 24.
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not permitted to see the finished work. They pro-
phesied of the grace that should come.

Isaiah, for example, foretold a time, (xxxii. 1, 2,)
when a king shall reign in righteousness, and princes
rule in judgment. And a man shall be as an hiding-
place from the wind, and a covert from the tem-
pest: as rivers of water in a dry place, as the
shadow of a great rock in a weary land.” But this
and other like blessings, which he taught a future
generation to expect, he did not fully comprehend :
he did not perceive how God should send his Son
““ in the likeness of sinful flesh,” that the ‘man
Christ Jesus” might be a hiding-place and a covert
from the wrath revealed against all unrighteous-
ness: he could not have explained how he should
pour out his spirit upon his disciples, as rivers of
water in a dry place: how the penitent sinner
should find shelter under his cross, as a traveller in
a weary land reposes under the shadow of a rock
till the fury of the sun be overpast, and he can pro-
ceed on his way refreshed and rejoicing.

Isaiah said again, (liii. 5,) * He was wounded for
our transgressions, he was bruised for our iniqui-
ties: the chastisement of our peace was upon him,
and with his stripes we are healed.” But we can-
not suppose that Isaiah foresaw the scene in Pilate’s
judgment-hall, or had a view of the cross before his
eyes, on which the offering for sin should be made;
any more than Moses, when he ¢ lifted up the ser-
pent in the wilderness,” that whoever looked upon
it should live, could have explained the type which
he left to future ages, or have said to the Israelites,
¢ So shall the Son of man be lifted up,” that all

L2
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who come to him may be healed of their iniquities,
and delivered from the death of sin.*

“ Holy men of God spake as they were moved by
the Holy Ghost.””® The Spirit of Christ which was
in them testified beforehand the sufferings of Christ,
and the glory that should follow. They left the
words which prefigured these things, like the writ-
ing on the wall in the palace of the king Belshaz-
zar: Mene, Mene, Tekel, Upharsin.* ¢ Then came
in all the king’s wise men ; but they could not read
the writing, nor make known to the king the inter-
pretation thereof.” Until Daniel came, and said,
“ I will read the writing unto the king, and shew
unto the king the interpretation thereof.” And such
was the writing in the Psalms of David ; or in the
prophecies of Zechariah: no man could read the
writing, or make known the full interpretation, till
they who stood around the cross had seen the peo-
ple “ look on him whom they pierced,” whilst the
soldiers were ¢ parting the garments amongst them,
and casting lots for the vesture.”® And though it
was no light honour to be chosen to foretell these
things, it was greater still to see them fulfilled.
Just as it was a high honour to be the messenger,
who should prepare the way for the Messiah: so
that no greater prophet than John the Baptist had
risen among men: and yet the Lord said, ¢ He
that is least in the kingdom of heaven is greater
than he.”?

This then was the case with the prophets who

¢ John iii. 14. Numb. xxi. 7—9 3 Chap. ii. 21.

~ 4 Dan. v. 3 Zech, xii. 10. John xix. 37.
6 Ps. xxii. 18. 7 Matt. xxviii. 35.
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had testified of a grace and a glory to come, into
which they inguired and searched diligently, but
which they did not behold with their own eyes, or
fully comprehend in their minds.

12. Unto whom it was revealed, that not unto themselves,
but unto us, they did minister the things which are now
reported unio you by them that have preached the gospel
unto you, with the Holy Ghost sent down from heaven :
which things the angels desire to look into.

The Holy Ghost sent down from heaven had
taught the apostles how God had fulfilled, by the
coming of Jesus Christ in the flesh, all the things
which he had spoken by the mouth of the prophets
to successive generations. As Jesus said to the
disciples at Emmaus, (Luke xxiv. 26,) ¢ Ought not
Christ to have suffered these things, and to enter
into his glory? And beginning at Moses and all
the prophets, he expounded unto them in all the
scripture the things relating to himself.” And
thus light was thrown upon mysteries * which from
the beginning of the world had been hid in God,
to the intent that even unto the principalities and
powers in heavenly places might be known by the
church the manifold wisdom of God, according to
the eternal purpose which he purposed in Christ
Jesus our Lord.”® For this mystery, this manifold
wisdom, this eternal purpose, is not interesting to
mankind alone. Which things the angels desire to
look into. - '

That in which angels are interested, is the
method prepared of God for the restoration of man

s Eph. ii. 10.
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from the ruin caused by sin. Nor can we wonder
if that which the Son of God accomplished, is an
object of concern to the angels which surround
the throne. It is not, indeed, a mercy which they
need : their condition is not affected by it. But
they see in it the eternal interests of multitudes of
immortal souls : they see in it what man at present
cannot see, but shall know hereafter: the astonish-
ing exercise of the divine attributes; the goodness,
the holiness, the justice of God.

The wonder is, not that angels should desire to
look into these things, but that man, in general,
should be so careless concerning them, and in his
best estate so inadequately affected by them. Such
is the impression which this passage should leave
upon our minds: the grandeur of that scheme,
wherein God has displayed the riches of his grace
to man: that ‘““in the dispensation of the fulness
of time he might gather together in one all things
in Christ.” From age to age glimpses appeared
of the light which was hereafter to break upon the
world : till at last the full purport of these pro-
phecies was disclosed, and it might be said to
Jerusalem, no longer in the language of prophecy
but of reality, ¢ Arise, shine, for thy light is come,
and the glory of the Lord is risen upon thee.” ¢

In vain, however, is the scheme of mercy thus
prepared, thus predicted, and thus developed in its
full accomplishment, unless the Spirit which directed
it shine also in our hearts, * to give the light of the
knowledge of the glory of God in the face of Jesus
Christ.” '

9 Isa. Ix. 1. 10 9 Cor. iv. 6.
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LECTURE XXVI.
THE CHRISTIAN'S NEED OF HOLINESS.

1 PeTER 1. 13—21.

13. Wherefore gird up the loins of your mind, be sober,
and hope to the end, for the grace which is to be brought
unto you at the revelation of Jesus Christ.)

We read concerning the prophet Elijah, that
having received a divine commission to proclaim
abundance of rain to succeed the three years of
drought, ¢ the hand of the Lord was upon him,
and he girded up his loins, and ran before Ahab to
the entrance of Jezreel.”! Those persons to whom
Peter wrote, had also received a message from God:
and he therefore urges them to gird up the loins of
their mind, and run with patience the race that was
set before them, looking to * the end of their faith,”
the blessings awaiting them in the kingdom of God.
They had been brought by a new adoption into a
glorious relationship; and as their state was changed,
they must order the course of their lives in agree-
ment with it.

14. As obedient children, not fashioning yourselves ac-
cording to the former lusts, in your ignorance :

11 Kings xviii. 46,
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15. But as he which hath called you is holy, so be ye
koly in all manner of conversation : ‘
16. Because it is written, Be ye holy ; for I am holy. *

The sovereign of a land addresses himself to the
meanest of his subjects, and offers to receive them
into his confidence, to engage them in his service,
to reward their fidelity with all the honours of his
kingdom. From that time their circumstances are
altered, their condition is a new condition: and
their pursuits and habits must be changed in ac-
cordance with their prospects and expectations.
This is the idea suggested by the apostle’s words.
Being made the children of God, with the promise
of his inheritance, you will no longer live as the
children of this world who have no prospects beyond
it: you will not fashion yourselves, order your lives,
as formerly in your ignorance of what God has pre-
pared for his people: but adapt your habits to the
high destiny to which you are invited. Hewko hath
called you is holy ; so be ye holy in all manner of
conversation. *‘ Whosoever hath this hope in him,
purifieth himself even as he is pure.”*

Let none be disposed to say, that the scripture is
here mocking us; imposing upon our frailty a task
which it can never fulfil. No doubt, the Christian’s
state would be miserable, if this which is set before
him as the height which he shall aim at reaching,
were the condition of his acceptance with God : viz.
that ke be holy, after the measure of, the Holy Being
who hath called him.* We must repeat Job’s ques-

2 Levit. xi. 41. 3 John iii. 3.
4 xara rov xaecayru a;;mc d'ymv.
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tion : ‘“ What is man that he should be clean, or he
that is born of a woman that he should be righte-
ous?”*® The most earnest and ardent of God’s
children will never attain the holiness which he
himself desires and aspires to; much less will he be
holy as he who hath called him is holy. “ God
knoweth whereof we are made, and remembereth
that we are but dust.” .

But as, on the one hand, we should be hopelessly
wretched if we looked to our own holiness as the
foundation of God's favour: so, on the other hand,
our condition is full of danger, if because of God’s
favour we excuse our want of holiness. His favour
is designed not to dispense with our endeavours,
but to encourage them. The gospel sets God before
us acknowledging us as his children: and then
says, “ Be ye therefore perfect, even as your Father
which is in heaven is perfect.”® But the gospel
does not say, Unless ye are thus perfect, God will
disown and disinherit you. One would justly be
disowned and disinherited, who, when commanded
to climb the summit, were to sit down contented
on the plain, and trust that Christ would elevate
him. But they will not be rejected, nor will Christ
be ashamed to own them as his people, who have
used all diligence to ascend the height which yet
they have never reached, nor .ever will reach, till
they are admitted among ‘‘the spirits made per-
fect.”” St. Paul, in his own practice, has left us
the rule for ours ; saying, ‘I count not myself to

5 Job xv. 14. 6 Matt. v. 48,
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have apprehended; but this one thing I do; for-
getting those things which are behind, and reach-
ing forth unto those things that are before, I press
toward the mark for the prize of the high calling of
God in Christ Jesus.”?

Here then is one motive to holiness : the holiness
of him into whose favour they bad been brought,
and in whose service they were enrolled. But this
is not the only motive. The apostle justly urges,
in addition, the greatness of the price which had
been paid for their redemption, and the mercy
which had made them partakers of the blessing.

17. And if ye call on the Father, who, without respect
of persons, judgeth according to every man’s work, pass the
time of your sojourning here in fear: :

18. Forasmuch as ye know that ye were not redeemed
with corruptible things, as silver and gold, from your vain
conversation received by tradition from your fathers :

19. But with the precious blood of Christ, as of a lamb
without blemish, and without spot :

20. Who verily was fore-ordained before the foundation
of the world, but was manifest in these last times for you ;

21. Who by him do believe in God, that raised him wup
from the dead, and gave him glory, that your faith and
hope might be in God.

Captives taken in war, or by any means reduced
into bondage, are often ransomed by silver and gold.
That which is their value to those who have pur-
chased them, is given in their stead, and the bond-
man is set at liberty. If a large ransom is received,
it is proof either of the high value which they bear

7 Phil. iii. 18.
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in the eyes of their possessors, or of the esteem in
which they are held by those who provide the
ransom. And yet, what are silver and gold, corrup-
tible things, short-lived treasures, compared with the
price of your redemption, the precious blood of
Christ, as of a lamb without blemish and without
spot?

Forasmuch, then, as God has purchased you to
his service at so greata price, and has encouraged
you to call upon him as Father,—pass the time of
your sojourning here in fear: in fear, lest you
should act unworthily of his mercy: in fear, lest
‘‘ a promise being given you of entering into his
glory, any of you should seem to come short of it.”’®
God, without respect of persons, judgeth according to
every man’s work. And if they whom he has
called to holiness, are not holy in their conver-
sation : if they whom he has redeemed, lead the
same lives as those who are still in bondage to
Satan, they defeat the purpose of God’s mercy, and
count themselves unworthy of eternal life. They
reject the mercy, too, which is so much the greater,
because to you that has been granted, which others
had long looked for, but had not enjoyed. The
manifestation has been reserved for you, of that
which had been fore-ordained before the foundation
of the world. The promise had been made to the
fathers : but they received not the fulfilment, « God
having provided some better thing for us, that they
without us should not be made perfect.”?

8 Heb. iv. 5. 9 Heb. xi. 40.
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All these were additional reasons why they should
pass the time of their sojourning here in fear. Not
in that servile ¢ fear which hath torment’’ with it ;1
and from which those are relieved who are at peace
with God through Jesus Christ. But in that whole-
some fear, which a man feels who has a precious
treasure, and guards it with watchful care. There
would be great cause to doubt whether a man really
valued a possession, which he had no fear of losing.
In this sense, “ happy is the man that feareth
always:”" far happier than another, who may
think that he stands so secure, as to take no “ heed
lest he fall.”

LECTURE XXVII.
THE CHRISTIAN'S NEED OF BROTHERLY LOVE.
1 PETER i. 22—25.

22. Seeing ye have purified your souls in obeying the
truth, through the Spirit, unto unfeigned love of the bre-
thren ; see that ye love one another with a pure heart fer-
vently :

The more separate and distinct any party is, the
more needful it becomes that they should be cordially
united among themselves. The Christians to whom
the apostles wrote, were a distinct and separate
party : surrounded by Jews from whose faith they

10 John iv. 18. 1t Prov. xxviii.
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had turned aside, or by heathens who still adhered
to the idols worshipped by their fathers. Hence
the constant injunction, See that ye love one another
with a pure heart fervently. Despised, detested, or
persecuted by others, see that ye love one another,
and let no envious, no jealous, no angry feelings
disturb the sincerity or chill the fervency of your
affection. For to this ye were called; and this is
the proof that ye have been called effectually, and
have “ not received the grace of God in vain,”
that ye have purified your souls in obeying the truth
through the Spirit, unto unfeigned love of the brethren.
Where the soul is not purified, this love is want-
ing, or is frequently disturbed. Pride, envy, co-
vetousness, engender wrath, emulation, strife. But
when the truth as it is in Jesus is obeyed, the Spirit
cleanses the soul from those evil dispositions,
through which men hate one another instead of
loving one another.

When this same apostle who writes these words
asked of our Lord, Lord, how often shall my brother
sin against me, and I forgive him? Until seven
times 7—the question showed that some natural
passions still lurked within, waiting for an oppor-
tunity to break forth.' And when the Lord replied,
I say not unto thee, until seven times—but until
seventy times seven ; he instructed him to purify his
soul unto a more loving and forgiving temper,
through the Spirit working with him.

No doubt, this is a new nature, very unlike the
original character of the heart. But they are re-

1 Matt. xviii, 21.
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minded, that as Christians, they Aave a new nature:
and on this very ground he addressed them, and ex-
pects this of them.

23. Being born again not of corruptible seed, but of in-
corruptible, by the word of God, which liveth and abideth
Jor ever.

The Lord Jesus had declared, that “ except a
man be born again, he cannot see the kingdom of
God.”* And now St. Peter says, that these had
been born again. The authors of their first being
were corruptible ; liable to death, and sure to perish;
the author of their second being was incorruptible,
eternal, even the word of God which liveth and
abideth for ever.

But how do we read, that tke word of God is the
author of this new birth? How often is the word of
God both read and heard, and no such result follows ?
The heart remains what it was before. The word of
God is the instrument which the Spirit uses and
makes effectual. The word of God is the outward
cause ; the Spirit of God the inward agent. Multi-
tudes heard the word spoken, or read it written, and
remained unchanged; it was seed falling upon
parched and unbroken ground, and never penetrated
the soil. But when the Spirit opened the way, and
prepared the heart to receive the word, there it
lodged ; and there it sprang up, and there it pro-
duced the plant which brings forth christian fruit
of every kind ; and among the first of its fruits, love,
and all that leads to love among mankind ; meek-

2So James i. 18. Of his own will degat ke us by the word of
truth, that we might be a kind of first fruits of his creatures.
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ness, patience, long-suffering, brotherly kindness,
charity. The case of Lydia furnishes an example,
as related Acts xvi. “ We sat down and spake
unto the women who resorted to a place by a river
side, where prayer was wont to be made. And a
certain woman named Lydia heard us, whose heart
the Lord opened, that she attended unto those things
which were spoke of Paul.” Thus was she born
again of the word of God, declared by the mouth
of Paul. And immediately the result appeared:
her heart was filled with unfeigned love of the bre-
thren. * When she was baptized, and her house-
hold, she besought us, saying, If ye have judged
me to be faithful to the Lord, come into my house,
and abide there. And she constrained us.”

Peter cannot mention the incorruptible seed, the
word of God, without remarking the contrast be-
tween it and earthly things.

24. For all flesh is as grass, and all the glory of man
as the flower of grass. The grass withereth, and the flower
thereof falleth away.

25. But the word of the Lord endureth for ever. And
this is the word, which by the gospel is preached unto you.

What has its beginning in mortal man partakes
of the perishable nature of its author. Such is the
natural man. ¢ That which is born of the flesh
is flesh, “and all flesh is grass.” The word of the
Lord has an immortal origin : and one born of
it partakes of the same immortality: does not
wither as the grass withereth, and the flower
whereof falleth away : but, like the truth which the
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word contains,  springeth up unto everlasting
life.” This word was preached unto them by the
Gospel : and offered glory, and honour, and immor-
tality to all its faithful followers. For though “ the
world passeth away, and the lust thereof, he that
doeth the will of God abideth for ever.”’ *

LECTURE XXVIIIL.

CHRIST THE CORNER STONE OF A TEMPLE
RAISED TO GOD.

1 Peterii. 1—6.

1. Wherefore, laying aside all malice, and all guile, and
hypocrisies, and envies, and all evil speakings,

2. As new-born babes, desire the sincere milk of the
word, that ye may grow thereby.

3. If so be ye have tasted that the Lord is gracious.

The apostle speaks to them as new-born babes ;
“ born again,” as he had just before observed, ‘“ by
the word of God.” After birth we look for growth,
and growth is promoted by salutary food. At the
same time anything must be avoided which would
disturb health and prevent growth. For this St.
Peter makes provision. If, he says, ye have
tasted that the Lord is gracious ; if you have enjoyed
a sense of his mercy, and above all things would
dread to lose his favour, clear your hearts of the

3 1 John ii. 17.
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evil which is hateful to him, and seek the means of
that good which he approves. Lay aside all malice.
St. Paul, in his letter to Titus, (iii. 3,) when he
calls to mind his early lif, makes mention of
malice and envies as among the evil dispositionswhich
had beset him: “ We ourselves,” he says, “ were
once—hateful, and hating one another.” There
can be no healthy growth in grace, when such
tempers are allowed. Wherefore, laying aside all
these, as unsuited to the new nature forming in you,
seek the nourishment which will sustain and
strengthen that nature: as having come to a new
existence, desire the food proper to it: desire the
sincere milk of the word, that ye may grow thereby.
 Born again of the word of God,” draw your
nourishment from the same word. That which
began the work, is also the proper instrument to
complete it. ¢ For the law of the Lord is perfect,
converting the soul : the testimony of the Lord is
sure, converting the simple. The statutes of the
Lord are right, rejoicing the heart : the command-
ment of the Lord is pure, enlightening the eyes.” !
When this word is read, marked, learnt, and in-
wardly digested, the evil tendencies of the natural
heart are gradually corrected, and the mind is
brought to agree with what God, the author of * the
word,” approves. And there is none of that fear, in
the apostle, which men have sometimes entertained,
lest that word which God designs for our nourish-
ment, should prove dangerous or hurtful® He

1 Psa. xix. 7, 8.

2 The Romish church, which professes to derive so much of its
authority from St. Peter, did not learn from him to restrain or
forbid the reading of the Scriptures.

M
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makes no exception, and he requires no addition.
Desire the sincere milk of the word, that ye may grow
thereby : desire that word, which, unmixed and una-
dulterated, is as salutary to the soul of man, as
milk to the tender body.

The desire for this nourishment will come from
experience of its excellence, and of the excellence
of Him from whom it proceeds. It will be a very
strong desire in those who who have tasted that the
Lord is gracious.

In that word of God, among other examples of
what the Lord should be to his people, Isaiah speaks
of him under the image of a Stone, a corner-stone,
which should be laid in Jerusalem, and afford a
sure defence to all who rested on it.

4. To whom coming, as unto a living stone, disallowed
indeed of men, but chosen of God, and precious,

5. Ye also, as lively stones, are built up a spiritual
house, an holy priesthood, to offer up spiritual sacrifices,
acceptable to God by Jesus Christ.

6. Wherefore also it is contained in the scripture, Be-
hold, I lay in Sion a chief corner-stone, elect, precious :
and he that believeth on him shall not be confounded.

So had Isaiah foretold, (xxviii. 18,) * Thus saith
the Lord God : Behold, I lay in Sion for a founda-
tion a stone, a tried stone, a precious corner-stone, a
sure foundation : he that believeth shall not make
haste,”’ or be in confusion.

3 As St. Paul, Ephes. xi. 21. ¢ All the building fitly framed
together groweth unto an holy temple in the Lord : In whom ye
also are builded together for an habitation of God through the
Spirit.”
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God had now fulfilled his design, and fixed this

Stone in the place appointed for it: a lving stone;
having life, and communicating life: disallowed in-
deed of men, as possessing no value, no beauty that
it should be desired, but chosen of God, and pre-
cious.
The prophet had added, He that believeth, he that
relies on this stone, skall not be confounded. It was
an encouragement to the Christians to whom Peter
was writing. They were believing in the Saviour
whom the prophecy prefigured ; they had been
brought to rest on Him, that they might inherit
the promise, and secure for themselves a firm
support, a sure foundation against the time to
come. It was a comfort for them to know, that
whoever believeth on him shall not be confounded.

And now it occurs to the apostle, that as the
Lord Jesus was the corner-stone of the building,
the Christians themselves were a part of that build-
ing which rested on Him as its corner-stone. The
whole formed the church of God: of which every
member is a lvely (a living) stone, by the union
of which the spiritual house is conmstituted ; being
at the same time, collectively, the temple dedicated
to God’s honour and service, and also, individually,
a holy priesthood to offer up spiritual sacrifices ac-
ceptable to God by Jesus Christ.

The purpose of a temple is the worship of God.
The worship of God among the Jews had been by
sacrifice. And now this holy priesthood was to offer
up sacrifice ; not indeed the ¢¢ blood of bulls and
of goats,” as in former time,  the shadow of things

to come;” but the sacrifice of praise and thanks-
M2
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giving : the sacrifice of good and charitable works ;
for with such God is well pleased :™ even to offer
themselves a “ living sacrifice,” holy, acceptable to
God by Jesus Christ® Through him the Father
accepts these spiritual sacrifices, as designed and in-
tended to his honour, and completing the purpose for
which ke laid in Sion a chief corner-stone.

The idea represented to our minds in this passage
is very beautiful. Every christian community is a
temple raised to the glory of God : and every indi-
vidual Christian a priest in that temple.

Such, for example, was the first christian assem-
bly of which we read, meeting in an upper chamber,
(Actsi. 13,) when the apostles were collected to-
gether ¢ with the women, and Mary the mother
of Jesus, and with his brethren, who continued with
one accord in prayer and supplication.” These con-
stituted a spiritual house. They were to the Jews
around them what the tabernacle of God had been
in the wilderness, and the temple at Jerusalem. This
company was a witness to the world that God had
visited his people, and revealed his glory. And this
spiritual house consisted of a holy priesthood ; they
were devoted to God’s service as a priesthood is;
and every word they spoke, every deed they per-
formed in his name, was a spiritual sacrifice.

Every community of Christians, large or small,
however divided or subdivided, should present a
like example. Every parish should be a temple of
God. Every household or family a temple of God :
and all the members of each should bear in mind
the honour to which he is called, and the duty

‘ Heb. xiii. 16. * See Rom. xii. 1.
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which he is bound to discharge. He is one set
apart through Christ Jesus, and dedicated, as the
sons of Levi were of old, that * whatever he does,
he should do all to the glory of God.” ¢

LECTURE XXIX.

THE HIGH CALLING OF CHRISTIANS.

PETER ii. 7—10.

1. Unto you, therefore, which believe, he is precious :
.but unto them which be disobedient, the stone which the
builders disallowed, the same is made the head of the
corner.

- 8. And a stone of stumbling, and a rock of offence, even
to them which stumble at the word, being disobedient ;
whereunto also they were appointed.

The apostle here carries on his allusion to the
prophecy which described Jesus as a stone, a chief
corner-stone, to be laid in Zion for the security of
his people. That prophecy, he says, is accom-
plished. The stone whick the builders disallowed,
the same is made the head of the corner. Him whom
the Jews rejected, * has God exalted to be a Prince
and a Saviour.” But the same rock which is a
sure support to them who rest upon it, may also
prove fatal to those who fall or rush against it. And

6 1 Cor. xii. 31. 1 Ps. cxviii. 22. Actsiv. 11.
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so the same Jesus, who is precious unto all that be-
lieve, is a stone of stumbling, and a rock of offence to
them that stumble at the word, being disobedient :
whereunto also they were appointed. For he who has
ordained that all who come to him through Christ
Jesus shall attain salvation, has also ‘* appointed
unto wrath ” the disobedient, who will not be per-
suaded to accept the offer of his mercy. As the
Lord himself said, ¢ They that fall against this
stone shall be broken :¢ they, that is, who stumble
and take cause of offence at the word, which, while
it assures them of God’s mercy, assures them like-
wise that the gate of mercy is narrow, and that
Christ is the only door through which there is
access to the kingdom of heaven. There are still
too many such. Whilst, again, there are others
who in their feelings explain and justify the apostle’s
expression ; Unto you that believe ke is precious. It is
He, they say, who came ‘¢ as a light into the world :”
and but for him, we should have remained for ever
in darkness. It is He, they say, who taught us
the value of the soul; and made us understand
that ‘ one thing is needful.” Perhaps, though de-
dicated to him in baptism, though instructed in
the way of godliness, they have been some time
led astray into the paths of sin and Satan. Then
how precious to them is He who has reclaimed
their wandering souls, and snatched them from the
gulf of perdition! It is He, they say, who is our
“ advocate with the Father,” corrupt and unworthy
as we were; and his ¢ blood cleanseth from all
sin.” It is He who enables us to * overcome the
¢ Matt. xxi. 44.
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world,” and is treading down Satan under our
feet: it is He who is creating us anew after the
image of God : gives a humble disposition, in-
stead of a proud and haughty spirit: a charitable
tenderness, instead of unfeeling coldness: a desire
after holiness, instead of a love of earthly things. In
short, He is * the Christ, the Son of the living
God,”’ who came down from the bosom of the Father,
that he “ might give his life a ransom for many:”
a ransom for us, for ourselves. It is this personal
sense of salvation through Christ, which makes him
precious to them that believe.

They who thus receive the Lord Jesus, and so
answer the purpose of God who sent him, are raised
to a dignity which exalts them above their fellow
men.

9. But ye are a chosen generation, a royal priesthood,
an holy nation, a peculiar people; that ye should shew
Jorth the praises of him, who hath called you out of dark-
ness into his marvellous light.

10. Which in time past were not a people, but are now
the people of God : which had not obtained mercy, but now
have obtained mercy.

That which Hosea had foretold had come to pass.
God had said by the mouth of that prophet, (xi. 23,)
I will have mercy upon him that had not obtained
mercy ; and I will say to them that were not my
people, Thou art my people: and they shall say,
Thou art my God.” This was now explained and
fulfilled. Nations who had obtained no share in
God’s mercy had now obtained it, and his invita-
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tion had been issued to them that  were afar off,
and to them that were n